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SBS Kona has been helping Christians to employ the inductive Bible study method to
study the Bible for many decades. Some Bible students in SBS Kona superficially observe the
biblical text. The project aims to assist the Bible students in developing their observation skills
by considering the biblical genres. For this purpose, the project covered eight genres of the
Bible: Narrative, Law, Poetry, Wisdom, Prophet, Apocalyptic, Gospel, and Epistle. The project
also supplied five essential observation labels for each genre to guide the participants observe the
text in light of the biblical genres. The researcher facilitated the project for six weeks, and ten
Bible students of SBS Kona participated in this project voluntarily. The researcher had three
expectations from the project. First, the project would provide an understanding of the
observation’s vital role in inductive Bible study. Second, the project would offer a basic
comprehension of the biblical genre. Third, the project would support the participants to observe
the biblical text in considering the features of each biblical genre. The facilitator employed the
triangulation methodology to collect and evaluate the project data. According to the research
results, the participants experienced developing their observation skills in inductive Bible study
by considering the biblical genres. The participants experienced better observation performance
by understanding the biblical genre of the biblical text and employing the project observation
labels. The results show that the project method (OMBG) is a viable option to enhance an
observation step in inductive Bible study for SBS Kona Bible students.
Word Count: 250
Key Words: Bible Study, Inductive Bible Study, Observation, Bible Reading, Reading Skills,
Biblical Genres, The Bible’s Literary Context
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Chapter 1: Introduction
According to the “State of the Bible 2019”, which is reported by the American Bible
Society, 31% of the Bible users never employ the Bible in their daily life, and one of the top
frustrations in reading the Bible is difficulty in comprehending the biblical text.1 This difficulty
is not confined only to the United States, but South Korea as well. According to Jeon, 25.3% of
the believers in South Korea rarely read the Bible in their daily life, and the top reason (64% of
the respondents) for frustration with reading the Bible is a challenge to understanding its text.2
This demonstrates that many modern Christians experience frustration in reading and
understanding the Bible. Considering these findings, this project facilitator believes that the
Bible students at the School of Biblical Studies (SBS) of Youth With A Mission (YWAM) in
Kona, Hawaii, are most likely not an exception. This project will explore the rectification of this
frustration and difficulty by bolstering teaching in making sound observations and understanding
the Bible’s literary genres.
This chapter will discuss the ministry context, the problem, the purpose statement, basic
assumptions, definitions, limitations, delimitations, and the proposed thesis statement. The
ministry context section will explore the historical background of SBS Kona, including a
description of the present status of SBS Kona, a survey of the curriculum and method that SBS
Kona currently utilizes, and the relationship of the research project facilitator with SBS Kona.

1

American Bible Society, State of the Bible 2019 (Ventura, CA: 2019), 8. https://www.americanbible.org/
uploads/content/state-of-the-bible-2019_report_041619_final.pdf.
2
Ha-Ra Jeong, “25.3% of the Believers Rarely Read the Bible,” Igoodnews, June 19, 2017. http://www.
igoodnews.net/news/articleView.html?idxno=53557.
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The problem statement section will explore the Inductive Bible Study (IBS) method of SBS
Kona, and the purpose statement will introduce the proposition of adding training in an
observation activity to undergird the IBS method of SBS Kona. The basic assumptions section
covers the facilitator’s fundamental beliefs and preconditions for this research project, and the
definition section defines critical terms relevant to this research project. The limitations and
delimitations sections will show the academic and experimental boundaries of this project. The
thesis statement section demonstrates the facilitator’s expectations for this project in addressing
the ministry context issue.

Ministry Context
In early 2020, the research project facilitator had a chance to introduce himself as a fulltime missionary with YWAM during an online class. After the class introduction, one American
pastor asked the facilitator, “What does YAWM stand for?” The facilitator answered the pastor,
“It is not YAWM, but YWAM, which stands for Youth With A Mission.” The facilitator is
South Korean, and YWAM is a widely known missionary agency in South Korea and around the
world. YWAM in South Korea has affected many local church ministries, particularly the
worship ministries.3 In this section, the facilitator will describe and give a background of his
ministry context in YWAM.
YWAM, which Loren Cunningham founded in 1960, is a global movement of Christians
and one of the largest Christian missionary agencies serving Jesus and the Great Commission

Jin-Young Kim, “The 50th Anniversary of Youth With A Mission: To Launch a Ship of Greater Mission,”
Korean Christianity Daily, March 1, 2010, http://kr.christianitydaily.com/articles/37346/20100301/예수전도단50 주년…-더-큰-선교의-배-띄울-것.htm.
3

2

globally.4 Hocken says, “YWAM aims to train young Christians as effective evangelists.”5
Jackson defines YWAM as a para-church youth ministry.6 The ministry goal of YWAM is to
send young people to the mission field for short-term ministry. In fulfillment of this goal,
YWAM began a short-term mission program for young volunteers called Summer of Service and
had hundreds of short-term volunteers and ten full-time staff by 1966.7
In 1974, Cunningham met Howard V. Malmstadt, a scientist and emeritus professor of
chemistry at the University of Illinois at Urbana-Champaign, at the Urbana conference in 1975,
and asked Malmstadt to help to grow the mission’s training schools.8 In 1977, YWAM claimed
that a university would be a critical factor to multiply the missional ministry in the world and
subsequently leased the Pacific Empress Hotel in Kona, Hawaii. The Pacific Empress underwent
dramatic renovations to turn into a campus, and in 1978 YWAM founded the Pacific and Asia
Christian University in Kona, Hawaii. This university’s purpose and vision was to teach biblical
principles in furtherance of the Great Commission. The name of this university was changed to
the University of the Nations in 1989.
There are seven colleges in the University of the Nations: 1) the College of Arts and
Sports, 2) the College of Christian Ministries, 3) the College of Communication, 4) the College
of Counseling and Health Care, 5) the College of Education, 6) the College of Humanities and

4
Peter Hocken, “Youth With A Mission,” Pneuma: The Journal of the Society for Pentecostal Studies 16,
no. 2 (Fall 1994), 265, http://booksandjournals.brillonline.com.ezproxy.liberty.edu/content/journals/15700747.
5

Hocken, “Youth With A Mission,” 265.

Mark J. Jackson, “Parachurch Youth Organizations,” Encyclopedia of Christian Education, ed. George
Thomas Kurian and Mark A. Lamport (Lanham, MD: Rowman & Littlefield Publishers, 2015), 931.
6

“YWAM History: The 1960s: The Vision of YWAM Comes to Life,” Youth With A Mission, accessed
October 27, 2020, https://web.archive.org/web/20050310192434/http://www.ywam.org/contents/abo_his_1960.htm.
7

8
“Who We Are: Our Story,” Youth With A Mission, accessed October 28, 2020, https://ywam.org/ aboutus/history.
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International Studies, and 7) the College of Science and Technology.9 Each college has its own
degree programs, which are defined as the missional training program of YWAM. All the
training programs are currently offered in ninety-seven languages, and students from two
hundred fourteen nations regularly participate in YWAM’s training programs. SBS belongs to
the College of Christian Ministries at the University of the Nations.
SBS was founded in September of 1981 at YWAM Kona, Hawaii, by Dr. Earl Morey,
Ron Smith, and Judy Smith with eight students.10 Nine students participated in the school the
following year, and by the third year the SBS had thirteen participating students. In 1984,
twenty-four students arrived in Kona to study the Bible, and from that school the SBS began to
multiply across the world. According to SBS International Website, YWAM currently holds and
runs SBS programs in 49 countries.11
The 2020–2021 SBS Kona has a school leader, eighteen full-time staff, and three parttime staff. All the staff members are volunteer missionaries which means they are non-paid
religious workers. Thirteen staff members from ages 19 to 30, and nine staff members range
from ages 31 to 50. Ten staff are American, seven Koreans, two Finnish, one German, one
Japanese, and one Angolan. All the staff serve campus ministries for at least 40 hours per week,
and each staff member has designated responsibilities in service of the SBS, such as an office
manager or the school accountant. All staff members are also required to check and grade the
student’s assignments and teach various books of the Bible in a formal lecture environment. The
staff meet weekly to plan the school’s teaching and activities and discuss its future schedule. The

9

“Colleges & Centres,” University of the Nations, accessed October 30, 2020, https://uofn.edu/colleges.

10

“History of SBS,” SBS International, accessed October 30, 2020, http://sbsinternational.org/history.

11
“Archives for Locations,” SBS International, accessed October 30, 2020, http://sbsinternational.
org/locations.
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SBS requires staff to commit at least one year to serve the school, while YWAM requires two
years commitment for all the campus staff.
SBS Kona receives new students annually every September, and the 2020–2021 SBS
Kona has twenty-one enrolled students, two students ages 40–50, and nineteen students ages 19–
39. Fifteen SBS Kona students come from different states in America, two are locals from
Hawaii. Two students come from South Korea, one from China, and another from the
Philippines. The students mainly live on the campus, but it is possible to live off-campus upon
request. Currently, three SBS Kona students live off-campus, and eighteen SBS Kona students
live on the campus.
All the SBS Kona students and staff use the English Standard Version of the Bible and
LOGOS software for their Bible study. The students must attend all the lectures and study the
Bible for eight hours daily, except Sunday. The students have required assignments for each
book of the Bible, and designated staff will grade and provide feedback on these assignments.
Each student must meet a designated staff on a weekly basis to discuss their personal issues,
daily life, and spiritual growth. The students also could be involved in small group activities as
an optional fellowship program. All students must participate in daily and weekly devotional
times, such as worship services and intercession prayer times, and serve various campus labor
ministries for ten hours per week, such as cleaning the campus grounds or helping cook meals
for the student body. After the nine-months of studying the Bible, each student is given
opportunities to teach the Bible on the mission field through Titus Project. Titus Project is a
ministry that seeks to bring discipleship in the Word of God and Bible training to a variety of
locations around the world where little training or resources are available.12 The purpose of SBS

12

“What is Titus Project,” Titus Project, accessed October 30, 2020, https://www.titusproject.com.
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is to train Christians to preach, teach, lead Bible study, and train others in the biblical study
principles they have learned throughout their nine months.13
SBS students survey all sixty-six books of the Bible during the nine months through use
of the IBS method. Ron Smith, the founder of SBS, used two inductive Bible methods, one by
Howard Tillman Kuist and another by Robert Traina.14 Since these came to form the school’s
fundamental Bible study method, SBS Kona primarily emphasizes three vital steps: observation,
interpretation, and application. SBS Kona has been developing its IBS method in a practical way
to assist the Bible students in considering these three vital steps. Through the development of
their personalized approach SBS Kona presents a helpful way to study the Bible using these
three inductive steps. For instance, the first step of SBS Kona’s IBS method, observation,
consists of several practical activities: reading aloud in one sitting, making paragraph titles,
drafting a horizontal chart based on the paragraph titles, constructing paragraph boxes (inside
boxes) and the outside boxes of a vertical chart.15 Interpretation, as the second step of its method,
examines the biblical text based on the observation step and searches for the text’s original
meaning. Application, as the last step of the method, guides the students to create practical
applications of timeless truths in their individual lives based on what they learned through
interpretation. All SBS students must follow this methodical sequence in order to study the Bible
inductively and effectively.
The project facilitator was a local church pastor in South Korea until November 2016, at
which time he joined YWAM Kona from December 2016 onward. The facilitator was a student

13

University of the Nations, University of the Nations Catalogue 2017-2019 (Kailua-Kona, HI: 2016), 74.
https://uofn.edu/wp-content/uploads/2015/02/UofN-Catalog-2017-19.pdf.
14

“History of SBS.”

15

See Appendix A, B, C for sample documents of the IBS method of SBS Kona.
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in 2017–2018 SBS Kona and became a full-time staff of this SBS in September of 2018. 2020–
2021 SBS Kona is the facilitator’s third school serving as full-time staff.
During the last three years with SBS Kona the facilitator observed two major issues
concerning the implementation of the IBS method in student’s work. First, some Bible students
in SBS Kona do not often consider how to observe the biblical text carefully and correctly. They
seemed to be inclined to observe the biblical text superficially, failing to maximize the power of
the IBS method. This is seen in students observing and searching for the same contents and
information from all biblical text. Second, the SBS Kona’s current IBS method does not
emphasize enough the importance of the Bible’s literary genres in the inductive process. For this
reason, some students attempted to handle all the biblical books in the same literary format
despite the Bible being written in diverse literary genres. In addition, some students did not seem
to comprehend how each biblical genre delivers its message differently and uniquely.
These issues affect Bible students in SBS Kona, often leading to failure to understand and
study the correct meaning of the biblical text. For instance, some SBS Kona students who do not
carefully observe the text often interpret the text superficially or incorrectly, leading to
misunderstanding due to poor biblical genre consideration. In other words, these issues hinder
the Bible students of SBS Kona from adequately studying the Bible in depth. This hampers the
students from gaining a correct comprehension of the Bible despite participating in a nine-month
Bible study. More than anything, these issues prevent the students from cultivating an adequate
inductive approach toward the Bible. It means that these issues currently misguide the students to
study the Bible deductively or subjectively. Therefore, these issues need to be redressed in order
to lead Bible students to experience a solid understanding of the Bible through the IBS method

7

utilized in SBS Kona. The facilitator expects that this project could help the students to address
these issues and encourage them to study and teach the Bible more inductively.
In summary, SBS Kona is a distinct ministry context compared to the local church. As a
para-church ministry, YWAM has relied on independent congregations and individuals’
voluntary benevolence.16 For this reason, the students in the YWAM ministry context are diverse
in their nationalities, ages, genders, cultures, languages, and educational backgrounds. This
context might not be ideal for an intensive nine-month Bible school. Nevertheless, the school has
been helping and equipping students in their understanding of the Bible for decades, with
anticipation that SBS will continue to teach and send students out to discipline the nations.

Problem Presented
The problem this project will address is that some Bible students in SBS Kona are
inclined to observe the biblical text in a superficial manner. Several factors have contributed to
this problem that some students do not pursue careful observation of the biblical text. The project
facilitator observed this problem while he was a student in the SBS Kona, studying the Bible
through the IBS method. The facilitator observed the biblical text by himself but often failed to
have confidence that the facilitator found suitable observation labels to set a foundation for
correct interpretation. The facilitator attempted to observe the text in-depth but did not know
how to observe the text better. The facilitator also learned that other SBS Kona Bible students
had the same issue regarding an inadequate observation process. They knew the observation step
in IBS should build a foundation for interpreting the biblical text but did not seem to know how
to lay down the expected solid foundation through comprehensive observation.

16
J. Brian Benestad et al., Five Views on the Church and Politics, ed. Amy E. Black and Stanley N. Gundry
(Grand Rapids, MI: Zondervan, 2015), 44.
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The first contributing factor to inadequate observation could be laxity toward considering
observation the essential process in laying a foundation for studying the Bible. Despite all three
steps in IBS being crucial, the observation step as the first step might be the most vital because it
lays a foundation for the following steps: interpretation and application. In other words, the IBS
student might not correctly interpret and apply the biblical text if they do not observe the text
accurately. Hendricks and Hendricks state that an observation step leads to an interpretation step,
which leads to an application step.17 Traina and Bauer said, “Because an inductive approach
fundamentally entails the movement from evidential premises to inferences, students must
become acquainted with the evidence, and this acquaintance is accomplished by means of
observation.”18 According to Duvall and Hays, the ability to observe the details from a biblical
text is a critical skill in Bible study.19
The facilitator discovered that SBS Kona students and staff frequently observed the
biblical text superficially. For example, the facilitator often found that in grading homework the
students observed the biblical text with inaccurate observation labels. The facilitator also learned
from individual coaching sessions that some students repeatedly used the same observation
labels for all biblical books regardless of genre. The IBS students would not be able to improve
their interpretation and application without improving their observation. Hence, the school needs
to keep reminding the Bible students to value the observation step as a critical process and
provide them with understanding of how to enhance their observation skills.

17

Howard G. Hendricks and William D. Hendricks, Living by the Book: The Art and Science of Reading
the Bible (Chicago, IL: Moody Publishers, 2007), 42–44.
18

David R. Bauer and Robert A. Traina, Inductive Bible Study: A Comprehensive Guide to the Practice of
Hermeneutics (Grand Rapids: Baker Academic, 2011), 69.
19
J. Scott Duvall and J. Daniel Hays, Grasping God’s Word: A Hands-On Approach to Reading,
Interpreting, and Applying the Bible, 3rd ed. (Grand Rapids: Zondervan, 2012), 53.

9

Second, the facilitator observed that some Bible students in SBS Kona tend to overlook
the IBS’s three step sequence. They all were taught the importance of the sequence, but some
were inclined to do each step of the method carelessly. Some students struggled with making
better observations and interpretations of the biblical text, while others neglected to make their
applications based on their observations and interpretations. However, these students will not be
able to study the Bible in-depth if they continue overlooking the IBS sequence. Wilhoit and
Leland Ryken have said, “Good Bible study is always systematic and methodical. Unguided
discussions about the Bible can be inefficient and disorganized and usually lack substance.”20
Thus, SBS Kona needs to consider helping their students adhere to the three-step sequence
carefully, in order to study the Bible accurately and in-depth.
Third, some Bible students in SBS Kona have a tendency to neglect the Bible’s literary
context. The SBS emphasizes the importance of observation to make a sound interpretation of
the biblical text. However, the importance of considering the biblical genres for their IBS has not
always been emphasized enough. The school teaches about biblical genres throughout nine
months but has not focused on teaching how to make a better observation from the text according
to genre. However, a consideration of biblical genres in studying the Bible is absolutely
necessary, since the literary context is the Bible’s nature. Ryken says, “The Bible demands a
literary approach because its writing is literary in nature.”21 Thus, SBS Kona needs to be
concerned about helping the students in this area.

20

James C. Wilhoit and Leland Ryken, Effective Bible Teaching (Grand Rapids: Baker Academic, 2012),

169.
21
Leland Ryken, How to Read the Bible as Literature:… and Get More Out of It (Grand Rapids:
Zondervan, 1984), 30.

10

Fourth, some Bible students in SBS Kona often seemed to observe the biblical text
mechanically. This may be due to the limited time given to finish their assignments. They must
complete their study of the whole Bible in just nine months. This time-based context seems to
affect the student’s ability to study for transformation as opposed to completing an assignment.
According to Fuhr and Kostenberger, IBS aims to know God’s Word and apply His Word to
one’s life.22 They believe, “Each text of Scripture, when studied inductively, ought to result in
the personal appropriation of God’s Word in heart, mind, and action.”23 Zuck also says, “The
goal of Bible study is not simply to determine what it says and what it means, but rather to apply
it to one’s life.”24 In that sense, all Bible students in SBS Kona using IBS should avoid
mechanical observations and keep pursuing the primary goal of their Bible study. Hence, the
school needs to guide the students to take each step, including observation, as an essential
process to change their lives according to God’s living and active Word (Heb 4:12).
Last, some Bible students in SBS Kona seem to have different comprehension abilities
when practicing the IBS method. SBS Kona has a variety of Bible students from diverse cultural
and educational backgrounds. Each Bible student has a distinct ability to understand and employ
the SBS Kona’s IBS method in their Bible study. Some students acquire the method quickly,
while some students struggle with the method. Of course, all SBS Kona Bible students must be
guided by the Holy Spirit to understand the Bible. For this reason, SBS Kona makes prayer a
priority ahead of the three inductive steps, in order to ask the Holy Spirit to guide the students in
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understanding the Bible correctly. However, there seems to be a distinction among the students
when observing and interpreting the Bible because studying the Bible requires rationality. Bauer
and Traina said, “The study of the Bible ought to be rational. It necessarily engages the human
mind.”25 Johnson claims that studying the Bible requires an awareness of the interplay between
mental activity in reading and the biblical text.26 This may be why SBS Kona Bible students
understand and use the IBS method differently and have different results of observation and
interpretation. Therefore, SBS Kona needs to consider how to assist the Bible students in
acquiring and employing the IBS method in the best way to fulfill the primary purpose of
studying the Bible, the transformation of individual life.
In summary, SBS Kona has had some challenges equipping all students in studying the
Bible using the IBS method. Some Bible students in SBS Kona seem to neglect consideration of
the observation step as critical work for laying the foundation for their interpretation of the Bible.
Besides, some Bible students in SBS Kona tend to disregard the importance of the IBS sequence
or overlook the literary context of the Bible and observe the text mechanically. Additionally, all
Bible students in SBS Kona have different abilities in understanding and employing the IBS
method to study and teach the Bible.
If an observation step is critical as the first foundational process of IBS, all SBS Kona
Bible students must be concerned about observing the biblical text in the best way possible.
Careful observation leads to better interpretation, which will result in a sound application unto
transformed lives. Training in the relationship between observation and understanding biblical
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genres could help SBS Kona Bible students observe the text better. Furthermore, a provision of
observation labels developed in consideration of biblical genres may help the Bible students
enhance their observation skills. The problem is that the Bible students of SBS Kona seemed to
observe the biblical text superficially and were not aware of biblical genres in the process of the
observation step in IBS.

Purpose Statement
The purpose for this Doctor of Ministry study is to help SBS Kona Bible students
enhance their observation skills in inductive Bible study. In order to improve the Bible student’s
observation skills, the facilitator will implement an intervention consisting of training regarding
biblical genres and a provision of developed observation labels with a small volunteer group.
Understanding and considering biblical genres for observing the biblical text could help SBS
Kona Bible students determine the literary context during their observation activity. This training
might also guide SBS Kona Bible students to see and collect better evidence, leading to better
observation. Ryken explains, “When the Bible employs a literary method, it asks to be
approached as literature and not as something else.”27
Providing observation labels in accordance with the biblical genres’ main features could
guide the Bible students in SBS Kona to observe the most significant aspects of the text. Since
the biblical authors utilized different literary genres, modern Bible students should learn to
navigate the diverse literary genres represented in the Word of God, handling the biblical text
properly. Bell states that different genres require different ways of reading biblical books.28
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Thus, employing the observation labels, which are selected in consideration of the Bible’s
literary genres, can lead SBS Kona Bible students to handle the text better. The facilitator
expects that this intervention can help the students develop their observation skills, and it will
help them to produce better interpretation and application in the IBS method.

Basic Assumptions
The basic assumptions are the facilitator’s necessary presuppositions and will govern the
facilitator’s approach to redress the current ministry issue. Specifically, the facilitator will rely
upon the basic assumptions in examining the effectiveness of considering the Bible’s literary
genres to develop observation skills in the Bible students of SBS Kona. In light of the
importance of this initial assumption, this research project is based on four basic assumptions.
First, the facilitator assumes SBS Kona Bible students want to enhance their observation
skills. All the Bible students in SBS Kona devoted a season to study the Bible and serve the
Bible-teaching ministry in YWAM. Significantly, every Bible student in SBS Kona uses the IBS
method to learn and teach the Bible. For this reason, the facilitator assumes that there will be
some Bible students in SBS Kona who want to learn more or acquire a developed approach to
observe the biblical text more effectively.
Second, the facilitator assumes that a further study of the Bible’s literary genre will guide
the Bible students to observe the Bible better. Given the input from experts, it can be assumed
that these students must consider the Bible’s literary context to study the Bible adequately, since
there are many different literature types in the Bible.29 They already learned the importance of
the Bible’s literary context in SBS Kona, but they have not had enough opportunities to learn
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how to observe the biblical text according to its literary genre. Thus, the project facilitator
assumes that this project can help the Bible students of SBS Kona observe the biblical books indepth by considering biblical genres.
Third, the research project facilitator assumes this project could be beneficial for modern
Bible students who desire to understand the Bible more deeply. As has been noted, identifying
the literary context of the biblical text is helpful to study the Bible, and modern Bible students
should not ignore biblical genres if they want to handle the text properly. Approaching the Bible
in light of its own genres can guide all readers to read and comprehend the text appropriately.
Thus, this project could lead the IBS students to observe the Bible more accurately. Perhaps, the
result of this research project could be beneficial for pastors or future DMIN candidates who
might attempt to develop any Bible study method, including the IBS method.
Last, the research project facilitator assumes there will be enough volunteer participants
for this project. The 2020–2021 SBS Kona has forty-two active school members (students and
staff), and the facilitator intends to seek at least ten project participants. The facilitator will
continuously communicate with the school leader and the current active members regarding the
importance of this project. Since all the Bible students in SBS Kona come to study and teach the
Bible for the mission (Matt 28:20), the facilitator hopes at least ten will volunteer for this project.

Definitions
This research project contains and uses some unique words and phrases that the reader
may not immediately understand. This section will define those words and phrases to help the
facilitator better communicate meaning to the reader.
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The term Inductive Bible Study describes the evidential method of studying the Bible, for
the term inductive is defined as “evidential.”30 Arthur, Arthur, and Lacy have said, “Inductive
Bible study uses the Bible itself as the primary source of information about the Bible.”31 Fuhr
and Kostenberger have said, “With an inductive approach to Bible study, you explore the Bible
and arrive at conclusions only once you’ve compiled all the evidence.”32 Hence, inductive Bible
study is a Bible study method that uses evidence to understand the text.
The term sequence of Inductive Bible Study describes a step-by-step process. The Bible
reader will take several steps to read and study the biblical text, and the IBS method traditionally
presents the three-step framework: observation, interpretation, and application. Fuhr and
Kostenberger said, “The inductive method begins with observation, transitions to interpretation,
and concludes with application.”33 The Bible reader needs to take each of these steps of
observation, interpretation, and application to study the sixty-six biblical books. SBS Kona also
follows this traditional step-by-step process to study the Bible.
The term observation defines the first step of three steps in the IBS process. An
observation step in the IBS process plays a critical role in laying down the fundamental ground
to interpret the biblical text. Zuck claims that observation of the biblical text will lead the Bible
reader to handle the text correctly.34 Bell says, “The first step of observation with the inductive
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Bible study method is the most important step of biblical interpretation.”35 Hence, an observation
step is an important process to lay the groundwork for studying the text’s meaning.
The term detailed observation described a detailed and serious reading of the Bible. An
observation step asks inductive Bible students to pay close attention to the biblical text to
construct the text’s meaning correctly. Duvall says, “One of the most critical skills needed in
reading the Bible is the ability to see the details.”36 Arthur, Arthur, and Lacy said, “Accurate
interpretation and correct application rest on the accuracy of your observation.”37 This
demonstrates that detailed observation will help the Bible reader to have a correct interpretation
and application. Hence, detailed observation is an act of carefully reading the Bible to understand
correctly what the biblical text says.
The term observation label defines the guidepost for the detailed observation of the
biblical text. In other words, this thesis describes observation label as the tool to classify the sort
of terms and phrases used in the biblical text. Since an IBS student observes the biblical text
prudently to acquire the evidence, the student also needs to analyze the evidence to identify the
author’s intention to communicate meaning with the original readers. Hendricks and Hendricks
claim that observation labels will help the Bible reader get a handle on the material.38 Fuhr and
Kostenberger claim that observation labels will help the Bible reader to figure out what the Bible
says.39 This means that observation labels could guide the reader to observe the biblical text in
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more detail. Hence, the thesis will use the term observation labels as a valuable instrument for a
step of detailed observation.
The term biblical genre defines the literary features of the Bible. Since many human
authors recorded the biblical books, the literature’s diversity is one of the Bible’s beauties.
Ryken says, “The Bible is a mixture of genres, some literary, some expository, some mixed.”40
Barreto and Chan define the Bible as “sacred literature.”41 Thus, it is not easy to handle the text
without understanding the biblical text’s literature type. Bell says, “Genre also plays a crucial
role in the inductive Bible study method. Each book of the Bible has a specific and primary
literary genre.”42 Hence, the thesis facilitator defines biblical genres as literary features or
biblical text’s devices.

Limitations
The research project has certain limitations. The limitations could disrupt the facilitator in
managing the project adequately and also might offer an unpredicted outcome. This section
clarifies the project’s limitations to prevent any misunderstanding or misuse of its results.
First, the research project is limited to the ministry location in Kona, Hawaii. This project
facilitator will proceed with the project only for the current active Bible students in SBS Kona.
The current active Bible students consist of the students and staff enrolled in the 2020–2021 SBS
Kona as full-time students or full-time staff. This limitation by the ministry location restricts the
project facilitator from recruiting a large group of participants. In other words, the facilitator is
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limited by a small school member body, which may hinder the facilitator from having a larger
data set. This small number of participants might skew the project’s results, but the facilitator
cannot control this limitation due to the ministry location.
Second, most SBS Kona Bible students come from different American states or different
countries. For this reason, the participants might have a chance to withdraw from their
participation in this research project due to personal reasons. Significantly, COVID-19 could
become a factor that could hinder the facilitator from proceeding with the project adequately.
The SBS Kona Bible students’ physical conditions or their families’ conditions affected by
COVID-19 could restrict some participants from participating in the project entirely. Their
unexpected withdrawal from the project could affect other participants as well. However, the
facilitator cannot force all the participants to remain in the project entirely.
Third, the research project is limited according to the personal priorities of the active
Bible students in SBS Kona. All the active Bible students in SBS Kona consist of full-time
students or full-time staff members enrolled in the 2020–2021 SBS Kona. All have dedicated a
season of their lives to study the Bible and serve the Bible-teaching ministry for nine months.
For this reason, the students and staff priority will be with SBS Kona rather than this project.
Remarkably, their packed schedule could hinder the participants from being involved in the
project actively or entirely. However, the facilitator cannot control the participant’s dedication,
which might affect the project’s outcome. Therefore, the participant’s priority on the school’s
homework or their other duties could be a limitation.
Fourth, the research project has a limitation on managing the learning abilities and styles
of the participants. All project participants will not have the same ability to comprehend the
project contents and execute the project activities. Some participants might be swift to learn and
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use the project context for their observation process, while some participants might struggle to
adopt the process. Moreover, each participant may have a different learning style, and the
facilitator may not use all these different teaching styles when training for this project. This
difference in the learning ability and style of the participants could result in differing outcomes.
In addition, the facilitator has no control over any participant’s previous experience with or
knowledge of the Bible, which may affect the process. However, the facilitator cannot control
each participant’s learning ability, learning style, or prior biblical knowledge. Thus, each
participant’s different learning processes and different levels of biblical knowledge could be
limitations for this research project.
Fifth, the research project cannot control the participant’s environment. The participants
will come from different life backgrounds, such as different ages, genders, nationalities, cultures,
and languages. These various aspects could affect the participant’s acquisition ability and in turn
affect the outcome of the training project. However, the facilitator cannot completely determine
the participant’s personal backgrounds. Therefore, the participant’s personal life backgrounds
could be a limitation in this process.
Last, the facilitator could be limited by the availability of space for the project, perhaps a
smaller classroom, pavilion, or dormitory room. For this reason, the facilitator needs to proceed
with the project on Sundays only for six weeks since the particular classroom being offered for
this project is only available at that time. A small location might hinder the participants from
sharing their thoughts or experiences fully. This limitation of available space on the Kona
campus might not provide the best environment for the participants to be involved in this project
and for the facilitator to conduct the project. Using smaller locations may disrupt the process and
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affect the project’s outcome, but the facilitator cannot control the space situation. Therefore, the
project’s space condition is a limitation of the thesis.
The limitations delineated above are beyond the control of the facilitator. These
limitations could hinder the participants from actively and adequately being involved in the
project. The outcome of the project could be affected by certain restrictions listed above.
Therefore, the research project’s outcome could not be extrapolated to different ministry contexts
or different settings for the limitations above.

Delimitations
The research project will set delimitations to enhance the observation skills of SBS Kona
Bible students in their own IBS process. The research project facilitator will promote and
proceed with the project within the boundaries of these delimitations to avoid any unexpected
interference from outside environmental factors. This section will mention the project’s
delimitations to help the reader comprehend this project’s frontiers.
First, this research project will delimit the project participants to the current active
students and staff in the 2020–2021 SBS Kona. This means the facilitator will proceed with the
project only for the students and staff enrolled full-time in the SBS Kona. Part-time or non-active
SBS students and staff in Kona will be excluded from this project. Graduated SBS Kona
students, resigned SBS Kona staff, and students and staff of different SBS location, including
YWAM members who have not yet finished SBS, will be exempted from the project. Therefore,
the project delimitation will only consider the current active students and staff in the 2020–2021
SBS Kona for project participants.
Second, the research project will delimit the project participants to Christians. The project
facilitator will proceed with the project only for people who confess Jesus Christ as their Savior
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and the Lord. Additionally, the facilitator will only conduct the project for the people who
believe that the Bible is the living and active Word of God (Heb. 4:12). Anyone who does not
confess that Jesus is Christ or does not believe that the Bible is God’s Word is excluded from the
project. However, the participant’s denominational background and prior experience in Bible
study will not grounds of exemption from this project. Thus, the project delimitation will only
consider Christians who confess their faith in Jesus for project participants.
Third, the research project will delimit the biblical text to the English-translated Bible
only. It means that the thesis will not consider the original languages of the Bible, such as
Hebrew, Aramaic, and Greek, to develop the participant’s observation skills in IBS. The primary
goal of SBS Kona is not to lead the students and staff to study the Bible in the original languages
but to lead them to study the Bible in their mother tongue. According to the SBS International
website, SBS’s emphasis is on the English text or the text in the native tongue of the nation
where the school is held.43 Thus, this project will not deal with studying the original languages of
the Bible. Since SBS Kona is located in Hawaii, USA, this project will use and study the English
Standard Version (ESV) of the Bible. Other translated languages will not be considered or
handled in this project. Hence, the project delimitation will only consider the English Bible as
the biblical text the participants will use.
Fourth, the facilitator will delimit the project by restricting participation to only SBS
Kona students and staff ages above the age of 18. A critical prerequisite for becoming an active
member of SBS Kona is completing a Discipleship Training School and its field assignment at
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YWAM, and trainees must be 18 years of age to complete the field assignment.44 Hence, this
project should consider the project participants over 18 years old. This age delimitation will help
the facilitator recruit the project participation and control unexpected situations surrounding the
participation properly. However, the project will not consider the participant’s race, nationality,
gender, marital status, and pre-education level as a factor to exclude the participants from the
project. Therefore, the project delimitation will only consider SBS Kona students or staff who
are 18 years old and above.
Fifth, the facilitator will delimit the project location to the University of the Nations,
Kona, Hawaii, USA. SBS Kona is located at the University of the Nations, Kona, Hawaii, USA,
and all the active students and staff, including the project facilitator, currently live in Kona,
Hawaii. For this reason, the project facilitator will proceed with the project on the site of YWAM
Kona in the SBS Kona classroom, the SBS Kona pavilion, and the SBS Kona student and staff
dormitories. It means that any active member of the 2020–2021 SBS Kona who might be
temporarily out of Kona for any reason would not be considered as a project participant. Any
SBS students and staff who might want to connect through the online platform also will be
excluded from the project. Thus, the project delimitation will only consider the school students
and staff who can participate in the project in person.
Sixth, the facilitator will delimit the project participants by current enrolled SBS Kona
students and staff who can fully participate in all the project activities. The project activities
consist of seven activities: the pre-OMBG interview, the pre-OMBG questionnaire, the SOS, the
weekly OMBG homework activities, the IFM, the post-OMBG interview, and the post-OMBG

44
“School of Biblical Studies: School Information.” Youth With A Mission Kona, accessed October 30,
2020, https://ywamkona.org/uofn_courses/school-of-biblical-studies.

23

questionnaire. Since both students and staff in SBS Kona have a full daily schedule, the
facilitator can only conduct the project with the participants who can participate fully in the
project. In other words, only full-time participants can be considered. Hence, the project
delimitation will only consider the students and staff who can attend all the activities for six
consecutive weeks.
Last, the facilitator will set a project boundary by employing particular materials that
SBS Kona currently utilizes for IBS. The facilitator will delimit the project’s primary biblical
text to the English Standard Version of the Bible (ESV) to enhance the observation ability of the
Bible students in SBS Kona. The facilitator will not use different versions of the Bible. The
project facilitator will also delimit the project material by dealing with an observation step only
among three steps of the IBS method: observation, interpretation, and application. The project
facilitator will not consider or handle the other two steps, interpretation and application, for this
project. The project’s whole focus is delimited to solely developing and evaluating the
observation skills of the SBS Kona Bible students. Hence, the project delimitation will consider
the ESV Bible and the observation step in IBS as the primary materials the project will employ.

Thesis Statement
If this research project assists the Bible students at SBS Kona to consider the biblical
genres in their observation, then their observation accuracy can be reinforced. The thesis project
will provide a developed guideline in the observation step of IBS and a consideration of the
biblical genres to SBS Kona Bible students. It will then guide the students to enhance their
observation skills in order to handle the biblical text correctly and undergird their ability to
observe during the IBS process.
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The observation skills of SBS Kona Bible students could be developed and strengthened
by understanding the Bible’s literary contexts and approaching each book of the Bible with this
in mind. This is vital because the Bible is written in various literary forms. Guthrie explains,
“Most people have never received training in how to read the various kinds of literature found in
the Bible and, having understood what they have read, how to bring the truths of Scripture to
bear on modern life.”45 In addition, Osborne says, “The modern reader cannot study the text from
the ancient perspective but constantly reads into that passage modern perspectives.”46 Thus, SBS
Kona Bible students need to acquire this ability to observe and handle the biblical text from
ancient perspectives. Without considering the Bible’s literary contexts and ancient perspectives,
the students might observe the text based on experiences, biases, and personal perspectives.
For this reason, this research project will provide to the Bible students at SBS Kona a
developed guideline in considering biblical genres when observing. It will guide the students in
how to undergird their ability to observe the biblical text in the process of IBS, which will result
in a better understanding of the text. In other words, the research project will lead the students to
consider the Bible’s literary genres in order to strengthen their observation skills and remove
some frustration from studying the Bible.
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Chapter 2: Conceptual Framework
This chapter will discuss the literature review, theological foundations, and theoretical
foundations pertaining to this thesis. The review will examine the literature about the observation
step in IBS and the Bible’s context to navigate any gaps in the resources, which could help the
researcher figure out how to redress the ministry issue. The theological foundation will lay the
biblical groundwork to support the importance of careful Bible reading and comprehension of
the Bible’s vital features. The theoretical foundation will explore the history and theories of
Bible study, including literary theory, and examine the practice and research on models of IBS.

Literature Review
In this research project, the facilitator aims to help the Bible students in SBS Kona to
develop their observation skills. For this purpose, the facilitator assumes that learning and
considering the biblical genres could be advantageous for the students to enhance their
observation skills. In the following section, the facilitator will explore the literature to discover
what has been examined and not been surveyed regarding the purpose of this project.

The Inductive Bible Study Method
According to scholars, IBS is a method that helps people to study the Bible by
themselves. Chang says, “Inductive Bible study is a method or strategy which helps the students
to effectively comprehend the Bible and guide them to study the Bible on their own.”47 Mackey
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claims, “It [IBS] encourages the reader to examine the word of God for himself and to discover
the truth that God has for him.”48 Besides, the literature reveals three benefits of employing the
IBS method. First, IBS could be a suitable method to consider the Bible’s context. Seung says
that the IBS’s students could examine the Bible’s context in a careful way.49 Bauer and Traina
also advise, “Induction best suits the nature of the Bible.”50 Second, IBS could help the Bible
student to grasp the intended meaning of the text. Seung claims, “The method seeks to help the
student maintain a clear grasp on the author’s message and receive the message with a humble
heart.”51 Mackey also asserts that IBS could guide the student to listen to what the text is
speaking.52 Last, IBS could guide the Bible student to learn the texts by themselves. According
to Chang, “Inductive Bible study is a method or strategy which helps the students to effectively
comprehend the Bible and guide them to study the Bible on their own.”53 Mackey also explains
that IBS could aid the reader to examine the Bible by themselves to discover the truth.54

Three Steps of IBS
IBS entails three steps: observation, interpretation, and application, and it is vital to
follow the step’s sequence in the IBS method. Pak says, “Each step is designed to accomplish
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part of the process of understanding a Bible passage.”55 Seung details that IBS follows the
sequence of the systematic method to interpret the text, which is based on the observation step.56
Thus, it is worth exploring three steps of IBS to see how the literature understands each step. The
following section will review each step of IBS according to its sequence.
Observation is the first and beginning step of the IBS method and sets a foundation to
comprehend the texts. According to Lawson, “Observation is the act of understanding the text’s
words.”57 Bell says, “Observation seeks to establish a foundational knowledge of what the text is
saying and to discern issues that may warrant further study.”58 Observation is also the step that
interprets the meaning of the texts. Lawson claims, “Observation, adequately done, sets the
foundation for interpretation.”59 Seung asserts, “If a person has done the first step of observation,
it can save a person time in figuring out the correct meaning of a Biblical passage.”60
Interpretation is the second step of the IBS method and is the step to understand the text.
Choi says, “Interpretation is to understand what the text is implying based on observation.”61
Lawson states, “Determining the text’s meaning by its words is interpretation.”62 Besides,
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interpretation is to grasp the author’s intention in the text. Bell says, “The aim of any good
interpretation is to get to the author’s intended meaning.”63 Schwandt also claims, “In this stage,
one determines the author’s intended meaning (for topic and focus) from the possibilities
produced in the observation stage.”64
Application is the final stage in IBS and is the step to make a practical application based
on the interpretation. Seung says, “This [Application] involves the student’s translation of
biblical principles into daily action and is the final process of the Bible study.”65 Choi also
explains, “Application is a process of finding out how to execute the truths discovered in the
text.”66 In addition, a good application rests on the shoulders of previous steps: observation and
interpretation. Chang says, “Such is achieved with correct application that rests on careful
observation and accurate interpretation.”67 Choi claims, “Successful application cannot be made
without correct observation, interpretation, or contemplation on His Word.”68

Development of the Observation Step
As reviewed above, the observation step is the first step in IBS and impacts the following
steps: interpretation and application. The observation is the step to seek foundational knowledge
for a correct interpretation and thus needs to be a careful process. Jordan explains, “Detailed
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observation will help inform and clarify his interpretation and application.”69 Bauer and Traina
say, “General or superficial observation will almost always result in superficial and even
erroneous interpretation.”70 According to Arthur, Arthur, and Lacy, “Accurate interpretation and
correct application rest on the accuracy of your observations.”71 These literary works prove the
vital role of the observation step in the IBS method and sequence. If the observation is
superficial, the following two steps, interpretation and application, also could be depthless.
The literature also presents that the observation skills could be developed in the following
three ways. First, the development of one’s rational ability could be beneficial to increase
observation skills. Bauer and Traina claim that inductive Bible study “ought to be rational.”72
Johnson states that understanding the text involves an awareness of the interplay between the text
and the reader’s mental activity in reading it.73
Second, the exclusion of one’s biases could enhance observation skills. Zuck asserts that
Bible students must read the Bible without prejudice or preconceived notions.74 Barreto and
Chan also claim that Bible readers are inclined to handle the biblical text based on their
experiences, biases, or commitments.75
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Last, a constant practice of observation could develop observation skills. Chang states
that the Bible student needs to spend much time looking for key facts in the text through this
observation step.76 Bell claims that observation is a skill that is honed and developed over time.77
The Bible’s Context
Studying the Bible could be challenging for modern people because of the Bible’s
context. Lewis claims that the historical context presents limitations for modern Bible readers.78
Kim also argues that the Bible readers should employ a literary perspective because of its literary
context.79 Hence, it is vital to grasp the Bible’s context in order to handle and study the Bible
correctly, and the IBS students are no exception. The following sections will review the literature
concerning the Bible’s context.
The Bible’s Historical Context
The Bible includes ancient historical context, and modern Bible students must consider
this context if they expect to handle the Bible correctly. Barnes states that the ignorance of
historical facts in the text might cause problems studying the Bible.80 Bauer and Traina claim
that a lack of knowing the Bible’s historical context inhibits Bible students from discovering the
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depth of the text’s meaning.81 Duvall and Hays say, “Since God spoke his message in specific,
historical situations, we should take the ancient historical-cultural situation seriously.”82
Furthermore, the Bible presents diverse historical contexts, and thus Bible students could learn
the Bible more fully when they know of the Bible’s diverse historical context. According to Fee
and Stuart, the Bible presents diverse history since it was written in various circumstances.83 Bell
says, “The historical-cultural context will differ from book to book, according to the time and
culture of the author and his audience.”84
The Bible’s Literary Context
The Bible contains literary contexts because it is written in the form of literature. Jordan
says, “The Bible can be generally understood as literature, even by an unbeliever.”85 For this
reason, several works of literature emphasize the role of comprehending the literary context in
employing the IBS method. Latham claims, “Another important factor that needs to be
considered in an inductive study is the genre or literary style, in which the text is written.”86
Barnes says, “Inductive studies expect the reader to consider the literary environment in which
the passage being researched resides.”87 Additionally, understanding the Bible’s literary context
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would assist Bible students in grasping the author’s intention because each author employed
particular literary forms and devices. Stein says, “The biblical writers were well aware of this
aspect of language, of course, and consciously chose to use words and literary forms that would
best convey their meaning.”88 Nunn emphasizes the importance of considering the Bible’s
literary context to prepare the sermon, “Because these literary devices have been utilized by the
original authors to express and develop a thought.”89
The Bible’s Structural Context
The Bible presents structural context since it is written with the author’s purpose.
Hendricks and Hendricks state that the Bible is not a random collection of ancient books but a
library of carefully constructed books.90 This structural context shows that the Bible is written
with the author’s intention. Finzel says, “Studying the structure of an entire book of Scripture
reveals the design of the author, who is both the human writer and God Himself.”91 Furthermore,
this structural context presents the integrated message, which could help Bible students to know
how to read the Bible. Jones claims, “In addition, the unifying ‘grand narrative’ merits attention
because it has played a prominent role in the reception history of the Bible.”92 Wilhoit and
Ryken assert, “We should approach individual passages in an awareness of the overall story that
the Bible tells.”93
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The Bible’s Linguistic Context
The Bible contains linguistic context since it is written in Hebrew and Greek, which is the
Bible’s essential literary context.94 However, many modern readers cannot study the original
linguistic context of the Bible because “language is a very complex phenomenon that cannot be
defined by alphabet, vocabulary, grammar, and syntax alone,” according to Fuhr and
Kostenberger.95 To overcome this challenge, many modern Bible students use the translated
Bible. Duvall and Hays claim, “Unless everyone wants to learn Hebrew and Greek, we will need
a translation.”96 Fuhr and Kostenberger say, “For today’s Bible student, the most basic tool is a
good translation of the Bible in his or her own language.”97 Meanwhile, employing the translated
Bible requires Bible students to be mindful that the translation may include the translator’s
interpretation. Barreto and Chan say, “Every translation is an interpretation.”98 Klein, Blomberg,
and Hubbard say, “We depend upon trained biblical scholars to translate the biblical language
and their literary devices into our native tongues, but their work is necessarily interpretive.”99
The Bible’s Literary Genres
The works of literature emphasize the vital role of understanding biblical genres for
careful reading of the Bible. Pak states, “Knowing the literary form tells us at once what to look
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for in a passage.”100 Bell also says, “Knowing the literary genre is important in interpreting
because different genres require different ways of reading them.”101 According to Barnes, “The
reader also notes the literary style and the amount of space the author allotted to make the
point.”102 This shows that literary genres significantly impact the Bible student’s reading process.
The Bible’s literary genres could be categorized in the following two ways. First, there
may be between six or seven basic biblical genres. Jordan categorized the Bible’s literary genres:
narrative, history, poetry, wisdom, epistle, and prophecy.103 Ryken identified the Bible’s literary
genres: narrative or story, poetry, proverb, and visionary writings.104
Second, biblical genres could be understood to be more than eight primary genres. Fuhr
and Kostenberger describe the OT’s genres: narrative discourse, law code, poetic stanza, proverb
and saying, prophetic oracle, and apocalyptic vision while explaining the NT’s genres: gospel
narrative, personal and corporate letter, and the apocalypse of Revelation.105 Duvall and Hays
define the OT’s literary genres: narrative, law, poetry, prophecy, and wisdom while defining the
NT’s literary genres: Gospel, history, letter, and apocalyptic literature.106
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Summary
The literature review explores different resources to examine IBS, the Bible’s contexts,
and the Bible’s literary genres. In the section exploring IBS, the literature review discovered a
gap in the interrelation between the cruciality and the development of an observation step in IBS.
The observation step is a vital step to set the foundation for interpreting the biblical text
correctly, while the observation step could be developed by acquiring rational and objective
information about the biblical text. However, there seems to be a gap in the literature review of
the kind of objective data the IBS student needs to learn and be aware of in proper utilization of
the observation step for greater depth. Regarding this gap, the IBS students might have the
following questions: “How can I implement the observation step while considering rational and
objective information from the Bible? What kind of objective data do I need to have to observe
the biblical text better?”
The facilitator also reviewed the literature about the Bible’s context. This literature
review reveals a scarcity in the resources about the objectivity and priority of the Bible’s context
for the IBS student. In other words, regarding the Bible’s four primary contexts, there is a
deficiency of literature that suggests which context the IBS student needs to consider first to
collect objective data. Regarding this gap, the IBS students might have the questions: “What
context should I consider preferentially when studying the Bible correctly? Which context would
be most vital for studying the Bible with an objective lens?”
In the section dealing with the Bible’s literary genres, the literature review discloses a
gap in the interaction of the IBS method with biblical genres. Since an understanding of the
biblical genres plays a vital role in reading the Bible, the careful reading step of observation in
IBS should consider the biblical genres of each biblical book significantly. Then, there is a
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shortage of research on how to consider the biblical genres in the process of implementing the
observation step. Because of this shortage, the IBS students might have the questions: “How
could I do the observation step in consideration of the biblical genres? How could biblical genre
intervene in my observation step?”
In conclusion, the literature review presents three significant gaps in the IBS method and
what scholarship has demonstrated. First, there is a gap between the importance and
improvement of the observation step in IBS. Second, there is a gap between the objectivity and
priority of the Bible’s contexts. Third, there is a gap of practicality in how to consider biblical
genres adequately in the IBS method. These three scarcities refer to one common deficiency in
the IBS method and the scholarly resources. There is a dearth of literature that has researched the
results of training the IBS students to understand biblical genres in order to improve their
observation skills. Biblical genres are the Bible’s objective data and one of the crucial contexts
of the Bible. This indicates that the IBS students might develop their observation skills through
considering the biblical genres. Therefore, this scarcity presents a vital question for the project
facilitator regarding how much the biblical genre will affect the observation skills of IBS
students. “Can the Bible students in SBS Kona develop their observation skills by considering
the biblical genres?” “Does awareness of the biblical genres benefit the IBS students to carefully
implement their observation activities?”

Theological Foundations
As has been shown in the literature review, IBS students need to consider the Bible’s
context to prudently observe its text. This section will research theological resources for the
purpose of setting a foundation to study the Bible inductively through considering the Bible’s
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context. In order to achieve this goal, this section will discuss two topics: a theology of Bible
study and a theological exploration of the Bible’s literary characteristics.

A Theology of Bible Study
The apostle Paul says, “Let the word of Christ dwell in you richly.” (Col 3:16). The word
“dwell” is translated from the Greek word ἐνοικέω (enoikeō), which means “live with” or “to
inhabit as one’s abode.” Regarding this word, Dunn explains, “As the rabbis later pointed out, he
who dwells in a house is the master of the house, not just a passing guest.”107 Moo also interprets
this word as “permanent residence,” and says, “It [The word of Christ] should be constantly at
the center of the community’s activities and worship.”108 In this way, the Bible needs to be the
master of a Christians’ life, and studying the Bible should be their vital activity (e.g., Acts
15:35). To further comprehend a theology of Bible study, it is worth analyzing several biblical
verses.
In the OT, Ezra 7:10 presents an essential role of Bible study for knowing and obeying
God’s law. The verse says, “For Ezra had set his heart to study the Law of the Lord, and to do it
and to teach his statutes and rules in Israel” (Ezra 7:10). In this verse, the word “study” is
translated from ( לִ ְד ֛רֹוׁשlidros) in Hebrew, and it means “to seek,” “to inquire,” or “to consult.”
Merrill sees the word’s meaning as “interpreting,”109 while Breneman understands its meaning as
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careful research.110 According to Noss and Thomas, this word in this verse does not mean only
“learning or reading,” but “to inquire or to seek.”111 Hence, Ezra did not only read the law of
God but also consulted, inquired, and interpreted the law. In addition, the word “teach” in this
verse is translated from ( לַמדlammed) in Hebrew, and it means “gain information and respond
properly to it with regular action.”112 This word is often used in the OT to stress the importance
of learning and obeying God’s words (e.g., Deut 4:10, 5:1). Hence, this Hebrew word reveals
that Ezra guided Israelites to learn and obey the law. According to Breneman, Bible students
should study the texts in order to obey God.113 Ezra 7:10, thus, reveals that Ezra’s intention in
studying the Torah was twofold, to guide Israelites in their understanding of the law and to lead
them into greater obedience to the law (Neh 8:4–8). Ezra’s Bible study helped Israelites know
the law and figure out the importance of obeying the Lord.
Furthermore, many verses in the OT repeatedly reveal the importance of learning and
doing God’s law to become God’s people (e.g., Deut. 4:10, 5:1, 17:19, 31:12, 13; Psalms
119:71). These verses teach that Bible study plays a vital role in forming God’s people. In other
words, the OT proves that Christians are called to study the Bible unto obeying the Lord.
In the NT, Acts 17:11 presents the vital role of Bible study for having and growing faith
in Christ. The verse says, “Now these Jews were more noble than those in Thessalonica; they
received the word with all eagerness, examining the Scriptures daily to see if these things were
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so.” The word “examine” is translated from the Greek word ἀνακρίνοντες (anakrinontes), which
means “to investigate.” Arndt defines this word as “to engage in careful study of a question.”114
Polhill also says, “This was no cursory investigation either, no weekly Sabbath service, as at
Thessalonica.”115 This careful study and examination of the Bible led many Berean Jews,
including some Greek women and men, to believe in Jesus Christ (Acts 17:12).
2 Timothy 3:15 also illustrates the cruciality of Bible study for growth of a Christian’s
faith in Christ. The verse says, “How from childhood you have been acquainted with the sacred
writings, which are able to make you wise for salvation through faith in Christ Jesus.” According
to Garrett, the word “acquainted” does not only connote having knowledge but also the ability to
understand that knowledge.116 Lea and Griffin understand that this word presents Timothy as
having received instruction in the Bible from childhood.117 It shows that Timothy did not just
read the Bible but studied it to grow his faith in Christ.
To sum up, Ezra consulted God’s law carefully to lead the Israelites to obey the Lord
(Neh 8:8–18). The Berean Jews seriously examined the Scripture and believed in Jesus Christ
(Acts 17:11–12). Timothy earnestly studied the Bible from his childhood, and his understanding
of the Bible led to his salvation (2 Tim 3:15). Many verses in the Bible define Bible study as a
diligent and sincere activity to know and obey the Lord and His law.
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A Theological Exploration of the Bible’s Literary Characteristics
The Bible contains God’s message in the form of literature. Jordan says, “The Bible can
be generally understood as literature, even by an unbeliever.”118 Thus, the Bible presents literary
characteristics, and the Bible readers need to be aware of these characteristics. The following
section will research a theological exploration of the Bible’s literary characteristics.

Unity of the Text
The Bible’s inspiration by the Holy Spirit is seen in its inherent unity. This theology of
the Bible’s unity leads Bible students to grasp the unifying message from its text. Strauss adds,
“Though written in many times and places, it has a single, unifying message that runs through it
from beginning to end.”119 Bible students, hence, need to grasp the unity to study the biblical text
correctly. In short, the Bible’s unity plays a crucial role in studying the text. The examination of
the following verses, Exodus 24:4, 2 Timothy 3:16, and 2 Peter 1:21, would give a further
comprehension of the Bible’s unity which is caused by the divine authorship.
Exodus 24:4 lays the theological groundwork for the Bible’s unity. The verse says,
“Moses wrote down all the words of the Lord” (Ex 24:4a). The word “write” is translated from
the Hebrew word ( כָּתַ בkā·ṯǎḇ), which means “engrave” or “inscribe.” According to Sarna, “the
commitment to writing was an essential part of the ratification process of treaties in the ancient
Near East.”120 For the importance of this writing activity, this Hebrew word was employed many
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times in the OT (e.g., Ex 31:18, 32:15, 34:1; Joshua 8:14; 1 Sam 10:25; 2 Sam 11:14; Hos 8:12).
This word represents a writing activity and describes that the Lord dictates a message to Moses.
In addition, “the words” in this Exodus 24:4 is translated from the Hebrew word דָּ בָּ ר
(dā·ḇār), which means “statement,” or “saying.”121 This word essentially indicates the act of
speaking or oral communication,122 and was used often in the OT to reveal God’s statement (e.g.,
Gen 15:1, 4; Ex 2:28, 30; Lev 14:20, 15:31; Deut 17:21; 1 Sam. 3:1). In light of the analysis of
the word, ( דָּ בָּ רdā·ḇār) describes that God spoke and communicated to Moses. For this reason,
Stuart claims that Moses recorded every single word of the Lord to guide the Israelites in
keeping the law.123 This verse, therefore, shows God’s authorship over Moses’ book, and that
Moses was a listener and a servant of the Lord to record this book.
The apostle Paul presented a theology of the Bible’s unity in his epistle to Timothy. 2
Timothy 3:16 states, “All Scripture is breathed out by God and profitable for teaching, for
reproof, for correction, and for training in righteousness.” In this verse, the word “breathed” is
θεόπνευστος (theopneustos) in Greek, which means “inspired by God.” Schweizer claims that
this word generally refers to all wisdom and dreams as coming from God.124 Lea and Griffin
assert this Greek word proves the Bible owes its origin and distinctiveness to God.125 God is the
author of each biblical book, and it supports the Bible’s unity. Stott understands the Greek word
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as the work of God. Stott says, “It [Scripture] originated in God’s mind and was communicated
from God’s mouth by God’s breath or Spirit.”126 Stott’s exegesis also supports the unity of the
Bible since it is originated in God’s mind. Therefore, this verse indicates God’s authority over
the Bible and presents the Bible’s unity through the divine authorship of the Holy Spirit.
The apostle Peter also supports the Bible’s unity through 2 Peter 1:21. The verse says,
“For no prophecy was ever produced by the will of man, but men spoke from God as they were
carried along by the Holy Spirit.” The word “carried” in this verse is translated from the Greek
word, φερόμενοι (pheromenoi). According to Green, this word represents the Bible’s divine
origin.127 Davids also claims that this word indicates the divine inspiration of God’s message.128
Thus, this verse reveals that all the prophetic messages in the Scripture were provided by the
Holy Spirit, who guided human authors to record the books.
As explored above, the Bible presents unity in message because of its divine authorship.
Because of this unity, Bible readers should seek the unified story in the Scriptures. Wilhoit and
Ryken explain, “The Bible consistently gives us information about a set of topics and questions
that together form a coherent framework of interrelated ideas.”129 Jones also states, “The
unifying ‘grand narrative’ merits attention because it has played a prominent role in the reception
history of the Bible.”130 Furthermore, the Bible presents the central theme through its unity. Saw
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says, “The central theme of the New Testaments theology is the divinity of Christ.”131 Schreiner
claims that “Kingdom of God fits well as a central theme of the entire Bible.”132 According to
Goldingay, the unified theme of the Bible is “Yahweh is the one God.”133 Wilhoit and Ryken
claim the purpose of the unified theme of the Bible as “to reveal God to people so they might
know how to order their lives.”134 The Bible presents this unified theme to guide people in
knowing and obeying the Lord.
The Bible’s unity also could guide Bible students to employ biblical books in
interpretation of other biblical book. Bell claims, “The best commentary and interpreter of the
Bible is the Bible.”135 Mackey states that the students use the Bible as “the main textbook” to
learn the Bible.136 The students do not need other resources but only need the Bible to study
biblical text since all biblical books are in unity. Hence, the unity of the biblical text supports
Bible students in utilizing the Bible as the most vital resource to study the Bible itself.
As researched above, the Bible presents the unity of its text through the one divine
authorship. For this reason, Bible students could observe the central theme through entire biblical
books. The Bible’s unity encourages Bible students to focus on primarily utilizing the Bible to
study all of the biblical text.
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Diversity of the Text
Diversity is another vital characteristic of the biblical text because various human authors
were involved in recording the Bible. Klein, Blomberg, and Hubbard claim, “Acknowledging the
Bible’s diversity allows interpreters to appreciate each text, book, and author on its own terms,
thereby differentiating what God intended to say to his people at each point in their history.”137
According to Rhoads, “Overlooking the differences will lead us to put things into a hodgepodge
of ideas from the New Testaments or simply to read selected New Testament passages in a
modern framework.”138 Thus, the Bible’s diversity plays a critical role in learning the Bible.
First of all, the OT reveals the diversity in its text. Goldingay studied the diversity of the
OT. According to Goldingay, “Diversity among the messages contained within the Old
Testament also appears in the varied responses offered by contemporary documents to the same
historical situation.”139 Notably, Goldingay compares the books of Lamentation, Ezekiel, and
Jeremiah, to discuss this diversity. From the comparison, Lamentation defines the exile as “the
result of placing false trust in the security of Jerusalem,” while Ezekiel defines the exile as “the
unfaithfulness of the temple worship.” Jeremiah describes the exile as “the people’s political,
social, and moral waywardness, as well as the unfaithfulness of their worship.”140 This
demonstrates that the three books’ authors viewed the same event through different lenses, and it
reveals that the Bible contains diverse perspectives from human authors. Goldingay says,
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“Prophets such as Jeremiah and Ezekiel speak different messages, even where they address the
same people because they are different men with different backgrounds, experiences, and
attitudes to life.”141 According to this study, the Bible’s diversity resulted from various authors
recording it.
Kam and Bellehumeur also researched the diversity of the OT. According to them, the
Bible’s diversity is attributed to diverse theological views in portraying Israel’s life with the
Lord. They explain, “This theological diversity of the Old Testament consists of various
theological streams, or coherent systems, that conceptualize Israel’s life with Yahweh in
different ways.”142 They compare Genesis 15:6 and Deuteronomy 6:1–9 to present the diversity
of the OT. In this comparison, they claim, “Some parts of the Old Testament focus on active
obedience to Yahweh’s commandments (Deuteronomy 6:1–9), while others focus on not striving
to make things happen but instead having faith and trust in the promises of Yahweh to come to
pass (Genesis 15:6).”143 Kam and Bellehumeur seek the reason for its diversity from Israel’s
tension between their initiative-taking activity and expectant passivity before the Lord.144 Thus,
according to this study, the Bible is diverse in its various theological concepts.
Second, the NT also reveals diversity in its text. Significantly, the Gospel cannot be
neglected in research of diversity since each Gospel uses a distinct theological lens when
considering the same message of Jesus Christ. Saw claims, “In each case where John differs
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from the Synoptics, the different mode of presentation does not constitute a discrepancy but
reflects the theological transposition of the Synoptic traditions on higher scales.”145 The
difference between the synoptic Gospels and the fourth Gospel shows diversity, and it is a
primary topic for debates among theologians.146 Furthermore, the Gospel reveals diversity in
their varying purposes of writing. According to Rhoads, Mark’s Gospel was written “to address
the fear of taking risks by engendering courage and faithfulness,”147 Matthew’s Gospel was
written “to engender in his readers both a willingness to do a fearless moral inventory and a
capacity to strive for moral excellence - so that they can fulfill their true purpose as human
beings,”148 and Luke’s Gospel was written for “a prophetic call for people to repent of their
injustices and to create a new society through acts of generosity, humility, and service.”149 John’s
Gospel was written “to engender in readers a profound religious experience of God through the
risen Jesus.”150
Diversity in the NT text could also be observed in the epistle, particularly in the relation
of Paul’s epistles to other epistles. For instance, James 2:14–17 has a different stance in terms of
the concept ‘justification’ compared to Galatians 5:4–5 and Romans 3:28. Because Paul and
James teach this topic differently, Bible students could be confused about justification’s role in a
Christian’s life. To handle this conflict in the letters, Bible students need to know that these
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epistles teach different sides of the same topic. Saw explains, “Paul’s emphasis on salvation by
free grace and James’ emphasis on faith in action.”151 According to Rhoads, Galatians was
written to “claim salvation for the Gentile Galatians by grace through faith without having to
follow the Judean law,”152 while the James was written to “configure the followers of Jesus as a
movement rooted on the wisdom of Judaism and the wisdom of the teaching of Jesus.”153 These
epistles teach the same topic differently according to each reader’s occasion. Rhoads explains,
“Paul develops a different theology in each of his letters in response to the local situation he is
addressing in each church.”154 The above research reveals that the epistle was written to fill their
reader’s needs, which led to the diversity seen in the epistle.
As researched above, the Bible’s diversity is attributed to various lives and worldviews of
people in the text. Rhoads also claims, “The differences may be attributed to the author, locale,
time of writing, background, audience, social location, cultural context, and circumstances
addressed.”155 Saw says, “Different authors wrote the twenty-seven books in the NT in different
times, places, circumstances, and literary genres.156 If all the biblical books were written to the
same people in the same context for the same purpose, the Bible would not contain diversity.
Since the authors intended to teach their varying readers, the Bible contains diversity.
Significantly, the Bible’s human authors employed specific literary forms and devices to
teach the readers effectively. Barnes says, “The reader also notes the literary style and the

151

Saw, “Theme: The Diversity and Unity of Evangelical Theology,” 196.

152

Rhoads, “Diversity in the New Testament,” 358.

153

Ibid., 359.

154

Ibid., 358.

155

Ibid., 354.

156

Saw, “Theme: The Diversity and Unity of Evangelical Theology,” 188.

48

amount of space the author allotted to make the point.”157 Baek also claims, “Purpose of literary
types is to recreate a lively experience for readers to feel the experience again.”158 Therefore,
Bible students need to consider various literary forms or genres of the Bible to read its text
correctly. Otherwise, they might overlook “how God structured the Scriptures.”159

Theoretical Foundations
A reading activity requires a thinking process. Boyer describes that a person is “thinking
by reading what has been written.”160 This supports that a prudent reading activity is impossible
without a rational or reasoning process, and reading the Bible is no exception. Bible students,
thus, need to use a rational process to read and interpret its text correctly. How, then, does this
rational process work? What is meant by using a rational process to read the Bible?
According to academic works, a rational process of reading a text is executed by science
and skill. Zuck explains, “When we speak of Bible interpretation as a science and an art, we
mean that as a science, there are rules to be employed, and as an art, those rules are to be
observed properly.”161 Klein, Blomberg, and Hubbard claim, “Interpretation is not either an art
or a science; it is both an art and a science.”162 Fuhr and Andreas define “science” as “sensible
principles to guide and direct his or her thinking with regard to interpreting the Bible,” while
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defining “art or skill” as “a methodical process that, with practice.”163 Hence, Bible students
need to use adequate sciences and skills in handling the text. To grasp the text’s intended
meaning, students must employ proper logic for science and method for skill. In this sense, an
inductive method could be considered as a proper way to study the Bible because its method
supplies “logical steps and linear progression toward the goal of understanding Scripture.”164

Deductive and Inductive Reasoning
As explored in the previous section, careful Bible reading activity requires scientific
approach to correctly read the text. According to Georgoulas-Sherry, this science could be
defined as reasoning. Georgoulas-Sherry says, “Reasoning allows for individuals to use logic and
rationale to consciously infer conclusions about statements.”165 This shows that reasoning works
as a logical process for a person to perceive a subject. Thus, Bible students require reasoning to
read the text correctly. Traditionally, there are two types of reasoning: deductive and
inductive.166

Deductive Reasoning
Deductive reasoning employs a person’s presumption to understand a subject. Sagebeer
states that deduction makes an inference from a general principle to the particular cases that fall
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under that principle.167 Georgoulas-Sherry claims, “Deductive reasoning depends strongly on the
accuracy of the initial premise.”168 This demonstrates that the accuracy of a person’s premise is
vital to make a valid conclusion in deductive reasoning. Crews-Anderson explains, “If its
premises are true, then the inference to which the argument refers necessitates that the
conclusion must also be true.”169 Thus, deductive reasoning emphasizes a person’s assumption or
belief, and the valid result of deductive reasoning will be guaranteed if the premises are correct.
For example, according to deductive reasoning, if “All Koreans like to eat Kimchi,” and
if “Yohan is Korean,” the conclusion must be that “Yohan likes to eat Kimchi.” If the premise is
correct, this result is correct. However, if all Koreans do not like to eat Kimchi, this conclusion is
incorrect. Thus, deductive reasoning stresses the role of a researcher’s correct assumption to get
a correct result. It reveals that a researcher has more authority over a subject to implement this
reasoning process. For this reason, deductive reasoning could be a suitable logical process to
seek an absolute truth if a researcher could acquire the correct premise. Learning an absolute
truth is a distinct benefit to employ deductive reasoning compared to inductive reasoning.
According to Georgoulas-Sherry, a result of deductive reasoning “must be” true if the premise is
true, while a result of inductive reasoning only could be “probably” true.170
However, a strong dependence on a researcher’s premise is the flaw of deductive
reasoning. If the premise is incorrect, its conclusion will never be correct. Georgoulas-Sherry
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explains, “If this premise is erroneous, not only does it endanger the process of deductive
reasoning, but the entire process of logical reasoning.”171 Thus, deductive reasoning could be
risky since the whole process strongly relies on a researcher’s assumption, and this risk lies in
the fact that the reasoning’s authority and result rest on a researcher rather than on a subject.
Notably, this risk could become a severe concern when this reasoning is utilized to study the
Bible. If Bible students read and examine the text with improper assumptions, then their
understandings will also be distorted. Bible students, thus, should be careful if employing
deductive reasoning. Fuhr and Kostenberger agree, “A deductive approach often presupposes
conclusions before the evidence is gathered and fails to ask the critical questions pertaining to
what the author intended to say through the text being studied.”172 Therefore, deductive
reasoning asks Bible students to acquire and use a correct premise first to read the Bible, and it
would be possible to develop the student’s reading process by providing a proper theological lens
about the Bible.

Inductive Reasoning
While deductive reasoning depends on a researcher’s presumption, inductive reasoning
relies on a subject. Latham claims that an inductive study begins with specific examples and
arrives at the general truth.173 Sagebeer says, “Induction is the process of making inference from
a group of similar individual things to the principles that characterize the general class to which
the individuals belong.”174 This shows that inductive reasoning is an evidence-seeking logical
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process, which examines a subject with the purpose of discovering valid truth. Thus, inductive
reasoning could be defined as a research process that permits a researcher to go from a specific
observation to a general conclusion.175 Plowright sees inductive reasoning as the process
whereby “a general principle or law is discovered or produced from a particular instance or
observation.”176 Hence, detailed observation activity to seek evidence will guarantee the valid
result of inductive reasoning.
For instance, according to inductive reasoning, if “My first Korean friend likes to eat
Kimchi,” and if “My second Korean friend also likes to eat Kimchi,” lead me to believe that
“Every Korean likes to eat Kimchi.” This result would be closer to a valid truth if a researcher
observes and meets more Koreans. Thus, inductive reasoning’s result depends on thorough
observation. Thus, collecting thorough evidence plays a critical role in employing inductive
reasoning.
However, a heavy dependence on the quantity of evidence is a drawback of inductive
reasoning.177 Even though a person employs a correct logical sequence of inductive reasoning,
the result could be incorrect if the person does not collect sufficient evidence. The volume of
evidence is key to get a valid result in inductive reasoning. Because of this flaw, Kyburg claims,
“Inductive reasoning is ambiguous and indeterminate.”178 This reveals that valid results in
inductive reasoning are closely connected to a person’s observational process. Bauer and Traina
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say, “The inductive person does not seek only evidence that supports one’s point of view, but
rather attempts to observe all of the evidence.”179 Inductive reasoning, hence, asks the IBS
students to observe biblical text prudently.
Significantly, the above research supports that IBS students could enhance their
observation skills by collecting more evidence from the biblical text. According to scholarly
works, the Bible’s literary context is essential evidence for IBS students. Choi claims,
“Observation is the process of carefully watching and perceiving facts described in the text. In
this process, the physical content of the text may be fully understood.”180 Lawson also asserts,
“The key to interpretation is context, and observation establishes context.”181 Therefore, IBS
students must consider the Bible’s literary context when seeking evidence for a correct
understanding of the text.

Rational Bases for Detailed Observation Activity in IBS
A reading activity requires basic skills. For example, a native Korean student who never
learns English cannot read an English text. If the Korean student learns correct English reading
skills, such as vocabulary and grammar, the student will read and comprehend the text
adequately. This example shows why modern readers struggle to read the Bible; developing
reading skills could result in better reading and understanding of the Bible. Depending on the
scholar, literary theory plays a vital role in helping a reader acquire better reading skills since
this theory guides a reader to know how to handle the text properly. Culler explains that literary
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theory is “the systematic account of the nature of literature and of the methods for analyzing
it.”182 Igra defines literary theory as “theoretical approaches to literature as a way of reading and
teaching texts.”183 The following section will examine literary theory to enhance the observation
skills.

Literary Theory
Traditionally, there are several significant trends in literary theory, and Literary Criticism
must be mentioned. Generally, Literary Criticism has two trends, Practical (or Traditional)
Criticism and New Criticism. Practical Criticism was “the art or practice of judging the qualities
and character of literary works.”184 Bertens explains that Practical Criticism concentrates upon
“the text and the text alone.” According to Igra, Practical Criticism is “a tool to help students
engage in complex interactions with difficult texts.”185 While Practical Criticism focuses on the
text’s detail, New Criticism focuses on the act of detailed reading. Brewton says, “New Criticism
stressed close reading of the text itself.”186 Cain explains that New Criticism stresses “the close
reading of literary texts to a series of major works of literary criticism.”187 Literary Criticism,
thus, could guide readers in comprehension and analysis of a text through careful examination.
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However, there is a severe challenge to employing the Practical Criticism and New
Criticism in Bible study because of the Bible’s divine authorship and authority. Igra says,
“Literary theory gave students a sense of authority over texts and authority in the classroom.”188
For this reason, the Bible student using Literary Criticism is hindered from approaching the text
in the ways it was meant to be read. Barton asks Bible students to be careful using Literary
Criticism. Barton says, “Both styles of criticism have a tendency to narrow our vision of what is
actually in the Bible.”189 Thus, these two critical approaches are not enough to help Bible
students to read and understand the Bible’s unifying message correctly. They could cause serious
concern regarding the Bible’s divine authorship and authority.
Another major trend in literary theory is Formalism. According to Brewton, “Formalism
is an interpretive approach that emphasizes literary form and the study of literary devices within
the text.”190 Bertens explains that Formalism concentrates on “the form of literature.”191 Notably,
Formalists attempt to focus on the concept of literary genre as the central topic to analyzing a
text. Richter says, “In attempting to understand that design, the formalists would locate it within
a system of existing genres, or in the case of a text that was sui generis, to place it in relation to
genres that were already understood.”192 Besides, Formalism begat Structuralism. Brewton
explains, “Structuralism can be viewed as an extension of Formalism in that both Structuralism
and Formalism devoted their attention to matters of literary form rather than social or historical
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content.”193 It is important to note that Structuralism and Formalism both support the
significance of literary genres. With the rise of Formalism and Structuralism in literary theory,
the critical role of literary genres rose to the surface.

Literary Genres
Literary genre plays a vital role in comprehending a text since “writers use certain
conventions or forms to convey the message within a genre.”194 Aune says, “A literary genre
may be defined as a group of texts that exhibit a coherent and recurring configuration of literary
features involving form (including structure and style), content and function.”195 Pickut explains,
“Genre is an idea to be used primarily in the reader’s classification of texts.”196 This supports the
idea that literary genres could be a signpost in guiding readers to read the text in accordance with
the author’s intended purpose. For this reason, consideration of the Bible’s literary genres is also
vital in reading its text correctly. Merril claims that any text, including the Bible, “must be
identified by genre.”197 Trammell says, “The Bible includes different genres that convey specific
ideas and purposes for telling the story of God’s beloved.”198 Hence, it would be challenging to
read the Bible properly if the Bible users neglect its literary genres. This means that considering
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the literary genre plays a vital role in reading the biblical text and could help the students
enhance their reading skills.

Bible Study Models
Bible students could choose and employ a Bible study model, but all models might not be
suitable to consider the Bible’s context specifically. Bauer and Triana challenge Bible students
with the following question about suitable models of Bible study: “Given the nature of the Bible
in all aspects of its existence, the nature of the student, and the relationship between the Bible
and the student, what is the most suitable way to proceed?”199 To answer this question, Bauer
and Traina present ten major models of Bible study as follows.200
First, the IBS model emphasizes the text’s evidence and leads the students to employ
inductive reasoning to study the text. According to Bauer and Traina, “Induction is the method of
history and the humanities, including literature, whereas deduction is the method of mathematics,
which assumes a self-established closed system.”201 An inductive approach toward the Bible
could lead students to listen to what the text says.
Second, the transjective study model emphasizes the Bible student’s responsibility in
understanding the text since this model requires the student to focus on the relation between the
author’s intention and themselves. Bauer and Traina say, “Examining the realities of the study of
texts, including the biblical text, reveals that the relationship is neither wholly objective nor
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exclusively subjective, but transjective.”202 In this study, the student’s assumption and spiritual
sense are vital factors in understanding the biblical text.
Third, the intentional and rational study model concentrates on the role of the student’s
intentionality and rationality for Bible study. This model asks the students to emphasize the role
of methodology and the human mind. According to Bauer and Traina, the Bible’s nature calls for
“a methodologically reflective study of it” and “the human mind.”203 The students will discern
the text’s meaning intentionally and rationally through this process since it requires their mind.
Fourth, the re-creative study model emphasizes the role of the implied author in the text.
This method guides the students to grasp an author’s intended meaning for the interpretation.
Bauer and Traina explain, “The emphasis on the implied author stems from and leads to a textcentered approach and thus contributes directly to the realization of the goal of interpretation.”204
The students with this model will seek the implied author’s intention through studying the text
and will use the intention as a signpost to understand the text.
Fifth, the direct study model underlines the importance of priority on the biblical text.
Modern Bible students could use some secondary sources, such as commentaries, to study the
texts. However, this method guides the students to focus on the text as the primary source. Bauer
and Traina explain, “Students of the Bible should give priority to the direct study of the text.”205
Sixth, the comprehensive and integrated study model emphasizes a common and ultimate
purpose of Bible study. There are many goals and ways to study the Bible, and thus a proper
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Bible study needs to present a comprehensive and integrated approach toward the texts. Bauer
and Traina say, “The study of the Bible calls for an integrated model that incorporates every
legitimate approach and every specific exegetical component into a holistic process.”206
Seventh, the individual and communal study model stresses individual and communal
environments of the students for Bible study. The student will conclude the text’s meaning which
is drawn from their study process. Bauer and Traina state that Bible study should be individual
and communal for the procedure to seek the diverse and larger meaning of the texts.207
Eighth, the compositional book study model pays attention to “the meaning and message
of books-as-wholes” for Bible study.208 This model leads the Bible student to consider how
individual and distinct passages are composed together to become biblical literature. Bauer and
Traina state that this compositional book study could lead the students to interpret the texts “in
light of their function within the division, section, or segment in which they stand.”209
Ninth, the canonical study model relies on the Bible’s canonical nature. This canonical
study model prioritizes the canonical status of the Scripture. In this study, it is critical to
understand the relationship between two characteristics of the Bible as canon: diversity and
unity. Bauer and Traina explain that Bible students have the responsibility to examine the
diversity and unity of the Bible as canon.210
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Tenth, the flexible procedural study model highlights the principle of flexibility in Bible
study. This principle is critical since “no two readers are identical in the way they study and
think.”211 In other words, this study model considers individual differences among the students.
Bauer and Traina say, “One must be careful not to build rigidity into the process or to give the
impression that there is only one way to study the Bible.”212

Lectio Divina
In church history, Lectio Divina has been a traditional model of Bible reading. This
model is connected to the definition of the Bible reading by some Christians. Frigge says,
“Through history, some people have assumed that the Bible means exactly what it says, no more
and no less; it is to be read and understood at face value.”213 This definition led Christians to a
sacred reading activity. O’Donnell explains, “Reading in the quest for God - or reading for
holiness - has traditionally been called Lection Divina.”214 Jennings claims, “Lectio Divina
literally means sacred or divine reading and incorporates a balance of words and silence.”215
Besides, Lectio Divina consists of a four-step process, Lectio (reading), Meditato (reflection),
Oratio (prayer/responding), and Contemplation (quiet reflection/resting).216 About these four
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steps, Lee states, “Lectio Divina is a method of the spiritual discipline that experiences God
deeply through the Word of the Bible and consists of a gradual four-step method which is letting
us to stay in God’s presence.”217 This understanding of Lectio Divina shows that active reading
of the Bible plays a vital role in Christianity, leading to a developed spiritual relationship with
the Lord.

Three Ministry Practices
This section will explore three ministry practices to support this project’s validity. The
project facilitator struggled to explore the ministry practices that develop the observation skill by
learning and considering the Bible’s literary genres. Thus, the facilitator explored the ministry
practices and academic works about employing the IBS method and the Bible’s literary context
in the ministry field. Through this exploration, the thesis readers will see how each ministry
practice and thesis work gives theoretical insights to the facilitator and justifies this project.
First, Chang researched how to utilize IBS for the spiritual growth of the selected youth
in Bakersfield Korean Baptist Church.218 Eight youth participants in the age range of twelve to
sixteen learned the IBS method for twelve weeks.219 In this research project, Chang attempted to
develop the participant’s observation skill by spending much time searching for vital facts in the
text.220 According to the project results, the participants learned how to observe the text and
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increase their observation abilities.221 Chang’s IBS model reveals that spending more time could
lead the IBS students to develop their observation skills.
However, this model also reveals the weaknesses, that developing the observation skill is
primarily connected with the participant’s time. If the participants were not able to spend much
time observing the text, it would be difficult to get the result of developed observation skills.
Besides, this model only used specific biblical books for the participant’s IBS, like the Gospels,
Acts, Nehemiah, 1 Kings, and Psalms. Except for Psalms, other passages are basically narrative.
Chang’s model might be hindered from studying different literary forms, for example, the Law,
Prophet, Wisdom, or Epistle, because spending extra time may not help a Bible reader deeply
understand the literary forms without understanding their features. To sum up, Chang’s model
presents an advantage in developing an observation skill in IBS, but this model’s benefit could
be limited to a beginner of IBS.
Second, Bell utilized the IBS method to teach the layperson in Nazareth Baptist Church
about reading and interpreting the Bible.222 The project facilitator used the book of Jude for
seven consecutive weeks to instruct participants in the IBS method of interpreting the Bible.223 In
this research project, Bell employed three ways to assist and enhance the participant’s
observation step.224 According to the first way, Bell believes that using the right Bible translation
is vital to observe the biblical text and, therefore, used two different translation versions of the
Bible, NKJV and NLT, for the participant’s observation. In the second way, Bell explained the
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literary genre of the epistle from Jude, the selected biblical book for the project, to the
participants. In the last way, Bell encouraged the participants to ask the right question during the
observation process to develop their observation skills. According to the project results, using the
IBS method helped the participants to understand the letter of Jude better.225 The participants
also revealed that their IBS skills, including the observation skill, were developed.226
However, this model presents limitations in developing observation skills since the
project only used one biblical book, the letter of Jude, for the project participants. Even though
Bell used two different versions of the Bible and explained the literary genre of the book, it is
challenging to see how Bell’s project method could be beneficial to IBS students who study all
sixty-six books of the Bible. Furthermore, using two different versions of the Bible will require
more time for the participants to spend. If the time is limited for the participants or IBS students,
using two versions of the Bible could be advantageous or disadvantageous. Therefore, Bell’s IBS
model could be beneficial for IBS students to develop observation skills, but the benefit would
be restricted to a beginner of IBS only.
Last, Nunn used the understanding of biblical genres to develop the sermon skills for
Faith Bible Church’s congregation.227 For this project, Nunn used four specific biblical genres:
Poetry, Narrative, Parables, and Epistle,228 and twenty-two participants were involved in this
research project to evaluate the project results.229 According to the project schedule, Nunn taught
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each genre twice during the participant’s eight weeks.230 The project results show that using the
strategy of considering biblical genres results in positive changes in the participant’s
understanding of the sermon.231 Notably, in the part of the conclusion, Nunn says, “The
strategies specific to each genre of Scripture are to be used as an enhancement to an established
process of sermon preparation.”232 This shows that considering the biblical genre was beneficial
not only for the participants but also for the researcher in sermon preparation, which requires
reading and interpreting the Bible. Nunn’s ministry practice presents a positive way to enhance
approaching the Bible better, including Bible reading skills. However, this practice of Nunn has
some drawbacks in developing the Bible student’s reading skills. First, this ministry practice is
restricted to preaching a sermon rather than conducting Bible study. In short, it is unclear how
this project could impact the setting of Bible study. The facilitator learned and understood
biblical genres through personal study and research, but the participants would receive only some
part of the information about biblical genres through listening to the sermon. The participants
also did not mainly attend this project to fully study and learn biblical genres for their personal
Bible study. More than anything, this ministry practice aimed to develop a Bible preaching skill
rather than a Bible reading skill. Even though Nunn experienced developed reading and
interpretation skills, he did not indicate that participants also experienced developed Bible
reading abilities. If this ministry practice was facilitated in Bible study, it would be easier to
evaluate how the understanding of biblical genres impacts Bible reading skills.

230

Nunn, “A Study of Sermon Application across Biblical Genres,” 66.

231

Ibid., 141.

232

Ibid., 146.

65

Summary
This chapter examines the literature review, including the theological and theoretical
foundations. The literature review explores the topics of the IBS method, developing the
observation step, the Bible’s contexts, and the Bible’s literary genres. Each topic presents an
absence in the literature, which could be navigated to see the possible reason for the ministry
issue. The IBS students could develop their observation skills by filling the literature’s gap.
To be specific, the literature review of the IBS method presents a gap between doing the
observation step and having the rational information. The IBS students need to employ the
observation step to lay a foundation for interpreting the text, which requires rational and
objective information about the text. In addition, the following literature review reveals that a
gap lies between doing the observation step and figuring out the priority of the context. The IBS
students should consider the Bible’s context when studying the text, while also needing to figure
out the accessibility and priority of each context. Furthermore, the last review reveals a gap
between implementing the observation step and a way to consider biblical genres. Since biblical
genres play a vital role in reading the Bible adequately, the IBS students need to consider biblical
genres for observing the text correctly. Overall, the research found a deficiency of literature that
has researched the results of training Bible students to understand biblical genres with the
purpose of improving their observation skills. The researcher, hence, will research the
theological and theoretical foundations to fill this gap.
The theological foundations explored a theology of Bible study and the Bible’s literary
characteristics. A theology of Bible study presents not only the importance of Bible study but
also the vital purpose of its study. The OT and NT underline that God’s people seriously read
and studied the Word to know and obey the Lord. An exploration of the Bible’s literary
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characteristics presents the Bible’s unity and diversity. The unity of the texts supports a theology
that all biblical books are written by inspiration of the Holy Spirit, and thus Bible students could
read and understand the unifying message from the Word. All sixty-six biblical books are written
for the purpose God intended, and thus Bible students need to read the biblical books carefully to
grasp that purpose. The Bible’s unity asks Bible students to carefully and thoughtfully read and
study His Word. The diversity of the text is closely connected to the fact that various human
authors were involved in writing the Bible. Furthermore, the Bible was written to diverse readers
in diverse historical contexts. Human authors also recorded God’s message in various literary
forms to convey it to their readers. In other words, human authors used specific literary genres
intentionally to help their original readers understand their message powerfully. Hence, it would
be impossible to grasp the intended message correctly without understanding the literary contexts
of the Bible.
The theoretical foundations described the feasibility of developing the observation skill
and considering biblical genres for Bible study. Bible students require sciences and skills to
correctly read and interpret the text because the Bible is written in the form of literature. For the
science of adequate Bible study, the facilitator researched deductive and inductive reasoning and
learned the crucial role of observation activity in inductive reasoning. For the skill of proper
Bible study, literary theory and genre were examined. This analysis revealed that understanding
the literary genre of any literature, including the Bible, could be beneficial to a reader. This
supports the imperativeness of this research project that considers biblical genres for developing
the IBS student’s observation skill. The research for Bible study models also shows that the IBS
model should consider the Bible’s literary context. Other models of Bible study do not stress
enough the importance of the author’s intention. The IBS model is the one that could consider
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the author’s purpose of writing through investigating and observing the historical and literary
context in the text. Particularly, understanding the literary form of each biblical book could help
to grasp how the author intended to describe God’s message. The three ministry practices
presented that considering the biblical genre could be advantageous in developing Bible
student’s observation skills. In other words, an examination of biblical genres could assist
students in executing their observation process better, and this potentiality was proved by
examining the ministry practices. Therefore, this project will provide a proper comprehension of
biblical genres to the project participants to enhance their observation skills in IBS.
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Chapter 3: Methodology
This chapter presents how the project facilitator will attempt to redress the ministry issue
explained in Chapter 1 and attempt to apply the theological and theoretical foundations discussed
in Chapter 2 to his current ministry context in SBS Kona. This chapter will explain the project
intervention design to relieve a cursory observation tendency of SBS Kona Bible students. The
thesis readers also will see the detailed information of the project’s intervention in the project
participants. In addition, this chapter will describe the implementation of the intervention design
to present how the facilitator conducts the project with the project participants, and how the
project intervenes in the participants to enhance their observation skills in IBS through
understanding the biblical genres.

Intervention Design
The students and staff in SBS Kona should observe and interpret the biblical books
correctly to obey God and help others obey Him (Ezra 7:10; Neh 8:8–18). The observation step
in IBS plays a critical role in building the foundation to interpret the biblical text.233 This
demonstrates that IBS students need to employ a proper observational process to correctly
interpret the Bible.234 For this reason, all the Bible students in SBS Kona should avoid any
tendency to observe the biblical text superficially. The facilitator designed this project to redress
the ministry issue by guiding the students and staff in comprehension of the Bible’s literary

233

Fuhr and Kostenberger, Inductive Bible Study, 35.

234

Zuck, Basic Bible Interpretation, 12.

69

context. This is so that they might observe the text variety of biblical literature correctly.235 In
other words, the facilitator will develop the observation skills of the Bible students in SBS Kona
by considering biblical genres. To fulfill the project’s purpose, the facilitator will employ a plan
for six consecutive weeks, which will be called Observation Meets Biblical Genre (OMBG).
This course title will present the project’s method to enhance the observation skills of Bible
students in SBS Kona.

The Six Consecutive Weeks Course: OMBG
The project facilitator designed the six consecutive weeks course (OMBG) for the Bible
students in SBS Kona to comprehend how to observe the biblical text in consideration of biblical
genres. All the currently active students and staff in SBS Kona will have the same opportunity to
participate in this project course as a volunteer under the project’s delimitation. The facilitator
needs to perform several crucial tasks in order to complete the project thoroughly, as follows.

Permissions
The project facilitator needs to obtain two permissions to conduct this project in the
current ministry context. First, the facilitator needs permission from the leader of SBS Kona to
begin the project in the school. This is necessary because OMBG will intervene with the Bible
students of SBS Kona, who are learning and practicing the IBS method.236 In other words, this
project could disturb the Bible students of SBS Kona from the school schedule and agenda. For
this reason, the facilitator will ask permission from the school leader. To obtain this permission,
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the facilitator will meet the school leader after DMIN 840 with the project permission request
letter.237
Second, the facilitator needs approval from the Liberty Institutional Review Board (IRB)
to procedure the project.238 The facilitator will submit the IRB application during DMIN 840 and
continue the next task after the IRB approves the project. Since the 2020–2021 SBS Kona will be
finished on June 30th, 2021, the facilitator must begin the project no later than May 9th, 2021.
The following plans show how the facilitator will react appropriately according to when IRB
gives the project facilitator approval.
1) If IRB approves the facilitator by April 30th, 2021, the facilitator will begin the next
task from the following date after IRB’s approval. For this case, the facilitator will begin the
OMBG project after the next task has finished, which is promotion and recruitment for the
OMBG participants.
2) If IRB approves the facilitator after April 30th, 2021, the research project will begin
during the YWAM’s summer (July to September) or fall quarter (September to December)
pending the recommendation of the mentor professor of the project facilitator.
Preparation before IRB’s Approval
Before the facilitator receives the IRB’s approval, the facilitator will prepare the
promotion and recruitment for the sake of time. The facilitator will print out the forty-three
project letters for all the active members in SBS Kona239 and also the project posters for the
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school classroom and office.240 Besides, the facilitator will prepare the project participation
application form for the project participants.241 The facilitator will print out all the promotion and
recruitment materials a week before the beginning of the promotion and recruitment.
Furthermore, the facilitator needs to prepare finances to conduct this research project
because the research requires buying certain materials242 and printing out all kinds of the project
document, such as the SOS handout,243 the WOA sheets,244 and the project letters and posters.245
The facilitator will discuss the project finances with the mentor professor as soon as the mentor
professor is designated to the facilitator. The project facilitator must inquire of the mentor
professor whether the facilitator needs to raise funds from Korean supporters, or not contact any
supporter regarding finances. If the professor permits the facilitator to contact the supporters, the
facilitator will send the support letter to the supporters four weeks before the first SOS.

Promotion and Recruitment
Once IRB approves the project, the facilitator will begin promoting and recruiting the
project participants publicly. The facilitator will hang posters in the classroom and the staff
office of SBS Kona after the IRB’s approval. The facilitator will also meet all the enrolled
students and staff in SBS Kona in person to hand out the project letter after the IRB’s approval.
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The facilitator will also present the project in the SBS Kona classroom by utilizing an hour
morning session to promote and recruit the project participants. This presentation to recruit the
project participants will consist of the project’s purpose, the project’s schedule and delimitation,
and a Q and A. Each part is 15 minutes and will present how the project intervenes in the
participant’s IBS method observation process. After the public presentation, the facilitator will
meet the potential participants to check their responses to the project and encourage them to
participate in the project. The facilitator will keep meeting potential participants until the
facilitator finds ten project participants.
Once the facilitator recruits ten project participants, the facilitator will announce publicly
that the project application is closed through the school announcements. The facilitator will also
hand out the project consent form246 and the OMBG activities calendar247 directly to the
participants when the facilitator receives the project application.248 It will be helpful for the
participants to have enough time to read and understand the consent form and know what they
are agreeing to in the project. If the participant agrees to the consent form, the participant needs
to return its form with the signature to the facilitator before the pre-OMBG interview.
Preparation of the OMBG’s Resources
The facilitator needs to prepare several resources to proceed with the OMBG project.
First, the facilitator will reserve the school classroom and pavilion for the OMBG project after
IRB’s approval. The OMBG will use the classroom for the SOS and use the pavilion for the
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IFM. After IRB’s approval, the facilitator will contact the school leader to reserve these two
school facilities for the duration of the project. If the facilitator needs to pay to use the facilities,
the facilitator will pay no later than two days prior to the project’s commencement. Second, the
facilitator needs to prepare and buy several stationeries for the OMBG249 and print out the
project documents. This preparation of the OMBG needs to be done three days before the first
SOS.

The Pre-OMBG Questionnaire and Interview
Once the facilitator recruits the ten project participants, the facilitator will make an
appointment with the participants individually to conduct the first two project activities: the preOMBG questionnaire and the pre-OMBG interview. The facilitator must carry out these two
project activities with all the participants before the first SOS and conduct the activities from a
small pavilion behind SBS Kona to protect the participant’s personal information. As well, the
participants will be asked to bring the project consent form with their signature if they agree to
the consent form. In case of the participants forget to bring their signed consent form, the
facilitator will prepare several extra consent form sets.250 The facilitator will copy the signed
consent form after receiving the signed consent form and return a copy of the consent form to the
participants by the first SOS.
After checking and receiving the project consent form, the facilitator will ask the
participants to complete the pre-OMBG questionnaire.251 This questionnaire will take about 30
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minutes to complete. The facilitator will help the participants to understand the questions if they
do not understand clearly. After the pre-OMBG questionnaire, the facilitator will have a preOMBG interview with each participant for about 30 minutes.252 For this interview, the facilitator
will prepare a recording device, like a smartphone, for voice recording, and a bottle of water.
After the interview, the facilitator and the participant will pray together for the OMBG project
and finish the first two OMBG activities.
The OMBG’s Six Weeks Plan
The facilitator will proceed with the OMBG’s six weeks plan to relieve the ministry
issues in SBS Kona.253 For six weeks, the facilitator will intervene in the participant’s IBS
observation process in four ways: the Sunday OMBG seminar (SOS),254 the OMBG project
observation label lists (OPOL),255 the weekly OMBG activities (WOA),256 and the individual
feedback meeting (IFM).257 The facilitator will also receive feedback from each participant about
the project’s activities through the WOA feedback questionnaire sheet.258

The Post-OMBG Questionnaire and Interview
The facilitator will conduct the post-OMBG questionnaire and the post-OMBG interview
with the participants in the last project week. The project facilitator will make an appointment
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with each of the participants individually to conduct the last two project activities.259 Since the
last two activities will be conducted by the last project week, there will be no IFM. The
facilitator will ask the participants to complete the post-OMBG questionnaire260 before the postOMBG interview. This post-OMBG questionnaire will take about 30 minutes, and the
participants can ask questions if they do not understand. The post-OMBG interview261 also will
take about 30 minutes to complete and will be held at a small pavilion behind SBS Kona. For
this interview, the facilitator will prepare a recording device for voice recording, and supply a
bottle of water for the participants. After the post-OMBG interview, the facilitator and the
participants will pray together for SBS Kona and finish all the OMBG project activities.

The Evaluation for OMBG
The facilitator will evaluate the project’s result after the project period. In order to assess
the success of the research intervention, the facilitator will use triangulation, which consists of
the questionnaire, the interview, and the field notes. The facilitator will collect the qualitative
and quantitative data from the small volunteer group through this project triangulation and
measure the project intervention’s success. The facilitator will determine the success of the
project intervention through the results of the evaluation. This will be demonstrated through the
triangulation showing an increase in understanding of biblical genres and their observation skills
in consideration of the genres.
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First, the facilitator will use the two interviews and the IFM for six weeks to collect and
measure the qualitative data. Significantly, the facilitator as an action researcher must take an
observer’s role in this research project because it enables the recording of essential details to
relieve the ministry issues.262 For this reason, the facilitator as a project observer will use the
participants to gather the data and will evaluate it by three criteria: the understanding of an
observation step in IBS, the understanding of the biblical genres, and the development of their
observation skill in light of considering the biblical genre. In addition, the facilitator will employ
the field notes and a recording device to record and observe the participant’s feedback and
answers in the OMBG activities. The facilitator will use these methods as the primary methods to
collect and evaluate the project’s qualitative data.
Second, the facilitator will use the questionnaires to gather and evaluate the quantitative
data. In the project, there will be three different questionnaires: the pre-OMBG questionnaire,263
the WOA feedback questionnaire,264 and the post-OMBG questionnaire.265 The facilitator will
compare the post-OMBG questionnaire with the pre-OMBG questionnaire to evaluate the project
intervention. In other words, the two questionaries will present how the project helps the
participants to enhance their observation skills in the IBS method. Furthermore, the facilitator
will collect all the participant’s WOA feedback questionnaires and will assess the project
intervention. This WOA questionnaire will show how the project activity helped the participants
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to observe the biblical text inside of the Bible’s literary context. The facilitator will use charts to
illustrate the results of the OMBG by comparing the quantitative data.

Implementation of Intervention Design
This section will present a detailed description of how the facilitator implemented the
project intervention for the participants. This project included the procedures for collecting and
analyzing the data. Mainly, the facilitator employed the triangulation method to collect the
qualitative and quantitative data. The facilitator collected the qualitative data from the preinterview, the post-interview, and field notes and gathered the quantitative data from the prequestionnaire, the post-questionnaire, and the weekly feedback questionnaire.

The Steps of the OMBG Project
The facilitator conducted the OMBG project from April 28th, 2021, to June 18th, 2021, in
SBS Kona. The facilitator recruited ten volunteer project participants from SBS Kona. The
facilitator thoroughly implemented the project according to the intervention design, and this
section will show how the facilitator completed the project by each step of the design.

Permissions and Recruitment
The project facilitator received a permission letter266 from the SBS Kona leader on
February 8th, 2021, and received an IRB approval email267 on April 28th, 2021. After the IRB
permission was granted, the facilitator began to promote the project for active members of SBS
Kona in several ways. First, the facilitator printed and hung the project posters in the SBS Kona
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classroom and office on April 28th, 2021. Second, the facilitator received a 30-minutes session
for the project promotion from the SBS Kona leader and promoted the project in front of all the
active students and staff of SBS Kona between 8:30 AM to 9:00 AM on April 30th, 2021. After
the project promotion, the facilitator handed over the project invitation letter to all the active
students and staff of SBS Kona in person. The facilitator contacted the potential participants in
person and asked if they would volunteer to participate in the project. The facilitator recruited the
participants by May 5th, 2021. The facilitator contacted fifteen potential people, and ten people
applied to participate in the project.

The OMBG Consent Form
All the participants received the project consent form in person when they submitted their
application268 and had the time to read the consent form carefully before they signed. Notably,
the facilitator verbally communicated to the participants regarding the critical points of the
consent form, as follows: 1) all the collected data would be used only for research purposes, 2)
all the project activities are voluntary, 3) the facilitator will not grade any participants who are
currently students of SBS Kona, 4) all the participants’ information will remain anonymous and
will be destroyed permanently after the completion of the thesis work. Each participant
individually returned the consent form to the facilitator in the pre-OMBG questionnaire and
interview. The facilitator received every participant’s consent form by May 6th, 2021.

The Privacy Protection for the Participants
To protect the participant’s identifying information, all the participants received and used
the OMBG code number while participating in the project, and the facilitator randomly
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alternated their code numbers to code names after finishing the project. This change helps the
participants remain anonymous even if they mistakenly revealed their project code number to
other project participants or other members of SBS Kona. All the project document data was
secured in the facilitator’s cabinet with a lock, and every audio recording MP3 file was secured
in the facilitator’s laptop with a passcode. The facilitator informed the participants that the
project data would be stored for three years and destroyed permanently after completing the
facilitator’s doctoral work. The participants were told that all the physical paper data would be
shredded with SBS Kona’s shredder, and the hard drive containing all the digital data formatted
in the NTFS format type.

The Pre-OMBG Questionnaire and Interview
The facilitator began met each participant individually for the pre-interview and prequestionnaire between May 3rd and 6th, 2021. The facilitator used a small pavilion behind the
SBS Kona classroom for the pre-questionnaire and interview. The facilitator prayed for the
participant before the questionnaire and asked the participant to complete the questionnaire in
thirty minutes. The questionnaire contained forty questions. The first twenty questions were
designed to check the participant’s experience and feedback about Bible study, IBS, the SBS
Kona’s IBS method, and biblical genres. The following twenty questions were prepared to assess
the participant’s understanding of IBS and biblical genres. The facilitator sat down next to the
participants while they completed the questionnaire and observed how they handled the
questions. After completing the questionnaire, the facilitator placed the questionnaire sheet in a
separate folder to secure it.
The pre-OMBG interview asked seven questions about the participant’s expectation,
experience, and understanding of the IBS method and biblical genres. The facilitator took notes
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while the participants answered each question in their own words. The facilitator asked the
participants not to share their experience or feedback with anyone else, including other
participants, to prevent any unexpected influence in the project. After finishing the interview, the
facilitator prayed and closed the interview.

The Six Week Plan of the OMBG
The project facilitator conducted the six-week plan of the OMBG between May 9th and
June 18th, 2021. The six-week plan consisted of three activities, the SOS, the WOA, and the
IFM. The facilitator reminded and asked all the participants to participate in these activities
voluntarily and return their activity feedback questionnaire sheet to the facilitator.

The First Week of the OMBG
The facilitator conducted the first OMBG week between May 9th and 15th, 2021. The first
SOS was facilitated from 7:30 AM to 9:30 AM on May 9th, 2021, in the SBS Kona classroom.
The facilitator printed and prepared all of the project handouts, project sheets, activity sheets,
and feedback sheets by May 8th, 2021. All ten participants attended the SOS and received the
handouts when they entered the classroom.
The facilitator opened the first SOS with prayer and had a brief orientation of the OMBG.
In this orientation, the facilitator explained the project’s premise as follows, 1) Inductive Bible
study is an adequate method to study the Bible, 2) Observation is the vital step in IBS, and 3) A
proper observation primarily depends on careful handling of the text. The facilitator also
described the importance of the IBS’s sequence with three steps, Observation, Interpretation, and
Application, and explained why IBS students need to avoid superficial observation activities.
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After finishing the orientation, the facilitator explained prose and poetry in the Bible as
the foundational literary contexts and described their difference. The facilitator also discussed
the diverse literary nature of the Bible and introduced eight literary genres of the Bible:
Narrative, Law, Poetry, Wisdom, Prophet, Apocalyptic, Gospel, and Epistle. After that, the
facilitator dedicated the rest of the session time to covering the narrative literary genre.
The facilitator explained the vital features of narrative in three steps. First, the facilitator
explained that narrative is a purposeful story since it was written with the author’s intention,
mainly teaching God’s people. The facilitator described the difference between narrative and
documentary and the importance concerning intentionality for reading the narrative.
Second, the facilitator described four essential parts of narrative: Characters, Plot, Plot
Resolution, and Setting. The facilitator introduced three kinds of narrative settings, physical,
temporal, and cultural setting. The participants also learned about the narrative’s three-level
structure: 1) The individual narrative as the first level, 2) The story of God’s redemption as the
second level, and 3) The metanarrative as the third level. From the description of this structure
the facilitator explained how each level of narrative plays a vital role in delivering God’s story.
Third, the facilitator introduced two common misunderstandings of narrative literature:
narrative is not allegory, and it is not intended to teach moral lesson. After explaining this, the
facilitator described the narrative’s characteristics to help prevent the participants
misinterpretation of the narrative. Six significant kinds of biblical narrative also were explained.
The facilitator also presented ten principles to read narrative properly. After explaining the
principles, the facilitator announced a 10-minute break before the second session.
After the break time, the facilitator handed out the narrative OPOL to the participants.
The labels were ‘What (Action or Event),’ ‘When (Temporal and Cultural Context),’ ‘Why
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(Reason or Purpose),’ ‘Dialogue or Speech,’ and ‘Repetition.’ The facilitator gave some time for
the participants to read the labels. Some participants asked questions about the OPOL, and the
facilitator answered accordingly. The facilitator announced the first-week WOA and asked the
participants to employ the narrative OPOL for the WOA. The facilitator reminded the
participants to return their WOA feedback questionnaire sheet by the second SOS. The facilitator
answered some questions about the WOA and finished the first SOS in prayer.
The facilitator met all the participants individually for the IFM between May 12th and
13th, 2021. The participants were asked to complete at least one activity before the IFM. When
the facilitator met the participant for the IFM, the facilitator began the IFM in prayer. The
facilitator reminded the participant of the audio recording and asked five questions. The
facilitator took notes while the participant answered. After answering the five questions, the
facilitator asked the participant to finish the meeting with prayer.
According to the facilitator’s experience, every participant tried to engage in the project
activities to better understand and observe the narrative. A few of the participants seemed to have
a good understanding of the narrative, while a few did not. The first SOS seemed to help the
participants to have a proper comprehension of the narrative since the facilitator received
positive reactions from the participants. The participants also were glad to use the OPOL because
they were also essential labels for the SBS Kona’s IBS method. Because of this familiarity, the
participants did not have any critical issues in utilizing the labels. Some participants expressed
their appreciation of the OMBG since it helped remind them of the importance of careful
observation and the cruciality of the Bible’s literary context.
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The Second Week of the OMBG
The facilitator conducted the second OMBG week from May 16th to 22nd, 2021. The
second SOS was facilitated from 7:30 AM to 9:30 AM on May 9th, 2021, in the SBS Kona
classroom. The facilitator prepared all the OMBG handouts by May 15th, 2021 and came to the
classroom one hour early to set up the SOS. Every participant attended the SOS and received the
handouts when they entered the classroom. After the opening prayer, the facilitator explained
vital features of the biblical law through several steps. First, the facilitator introduced the purpose
of biblical law, which identified and protected God’s people. The facilitator provided some
examples, such as the digital device operating system, to explain this purpose. The facilitator
said that the law was the gift and blessing from the Lord, according to its purpose.
Second, the facilitator described how the Bible defines the law. Most participants seemed
to have some challenges in comprehending the definition of the law. For this reason, the
facilitator described what the law could mean by several ways, as specific commandments, or all
the commandments collectively, or the Pentateuch, or the entire OT religious system, or the
rabbi’s interpretation of the OT. Among this broad definition, the facilitator asked the
participants to see the law as the Pentateuch in this project. The facilitator introduced Exodus
chapters 20 through 40, Leviticus, parts of Numbers, and Deuteronomy as the law books.
Third, the facilitator explained how modern Christians approach the law in the Bible. The
participants learned a relationship of the law with the covenants and also three significant
categories of biblical law: ritual law, civil law, and ethics law. The facilitator said that Jesus did
not renew the ritual and civil laws. Thus, the facilitator suggested the participants do not directly
take all the OT laws into modern life but study them to understand God’s heart since all the laws
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are still God’s Word for all Bible readers. The facilitator answered several participants’ questions
and seemed to help the participants to comprehend the law better.
Last, the facilitator introduced the law’s roles in Israel and the Bible. The participants
learned that biblical law plays a vital role in restoring and developing the relationship of the
people with the Lord. The facilitator also described two types of law, apodictic and casuistic law,
to support the two relationships: with the Lord and with neighbors. Some passages, such as
Exodus 20:3–17 and Deuteronomy 15:12–13, were presented to explain the two laws. After that,
the facilitator proposed the twelve principles of observing the law better. After that, the
facilitator summarized and closed the first session. The participants received a ten minute break.
After the break, the facilitator asked the participants to pray and read Deuteronomy 4:15–
40 aloud together. After the reading, the facilitator gave ten minutes to observe the text
individually without the OPOL. The participants observed the text based on the SBS Kona
method and shared their observations after ten minutes. After the sharing, the facilitator shared
the law OPOL with the participants and asked them to observe the exact text again with the
OPOL. The OPOL for law were ‘Command,’ ‘Conditional Statement,’ ‘Promise and Covenant,’
‘Rituals,’ and ‘Moral and Ethic.’ After another ten minutes, the facilitator asked the participants
to share how they observed the text again with the OPOL. The facilitator observed that some
participants found more points from their observations after using the OPOL and learned that
some participants were helped to know how to use the OPOL by sharing their observations.
Some participants expressed that they learned more about observing the text by understanding
the genre, while some wanted to have more than five observation labels to observe the text in
detail. The facilitator answered some questions about the OPOL and closed the SOS with prayer.
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The facilitator conducted the second week IFM from May 19th to 20th, 2021, and met the
participants individually after completing at least one activity. The facilitator began the IFM with
prayer and reminded the participants about the audio recording. After the reminder, the facilitator
asked five questions and took notes while the participants answered. The questions were about
their experience with the SOS, the OPOL, and the WOA. After answering the five questions, the
facilitator asked the participant to close the IFM in prayer.
The facilitator observed that the participants were engaged in the second SOS better than
the first SOS. There were more questions in the seminar, and the facilitator received some
positive feedback on how the project helped them read the law. A few participants were not
satisfied with the two-hour seminar since they struggled with the law in the Bible. The facilitator
had to persuade them that the OMBG’s purpose is not to study all the biblical genres in detail but
to assess how understanding biblical genres helps to observe the text better.

The Third Week of the OMBG
The facilitator implemented the third OMBG week between May 23rd and 29th, 2021. The
third SOS was conducted by the facilitator from 7:30 AM to 9:30 AM on May 23rd, 2021, in the
SBS Kona classroom. The facilitator prepared all the OMBG materials by May 22nd, 2021, and
arrived at the classroom by 6:30 AM to set up the third SOS. All the participants attended the
SOS and received the project material when they arrived in the classroom.
The facilitator opened the seminar with prayer and announced that the SOS would use the
first seminar hour for biblical poetry and the second seminar hour for wisdom literature. After
the announcement, the facilitator introduced poetry and emphasized poetry’s important role in
the Bible. The facilitator also described the six significant features of biblical poetry: pattern,
parallelism, a language of images, figurative language, poetic license, and comparison. The
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participants learned that poetry was written by the culture’s rules and that it would be difficult to
read poetry correctly if the reader is not aware of said rules. Mainly, the facilitator applied the
workshop method to explain poetry’s six features. The participants received ten minutes to
observe Psalms 1 and were asked to share their observations. After sharing, the facilitator
explained how to observe poetry by analyzing Psalms 1 and how considering poetic rules is vital
for a reader to observe poetry better. The difference between metaphor and simile was discussed
in order to emphasize the importance of properly handling them.
Before finishing the session on poetry, the facilitator shared the importance of capturing
the image from poetry as the vital principle in reading poetry. The participants learned the vital
role of poetic language in asking a reader to imagine the author’s intended picture. The facilitator
answered some questions and closed the first session of the third SOS.
After a ten-minute break, the facilitator started the second session by introducing three
wisdom books in the OT: Job, Proverbs, and Ecclesiastes. The difference between poetry and
wisdom literature was discussed, and the characteristics of wisdom literature were explained
through the following four steps. First, the facilitator explained three common misuses of
wisdom literature: 1) Reading the wisdom literature piece by piece, 2) Neglect to consider the
literary styles and modes of the wisdom, and 3) Neglect to consider the central theme. The
participants learned the importance of handling wisdom literature in light of the central book
theme and the cruciality of considering their styles and modes.
Second, the facilitator described the definition of wisdom in the Bible. The participants
learned that wisdom in the Bible is the ability to make godly choices in life. The facilitator
explained that wisdom is not about the intelligence of humanity but about how to walk with God.
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Third, the participants learned wisdom literature’s four features. The first feature is to
present a practical orientation for young initiates to take their proper places in society. The
second feature is to guide a reader of the wisdom to depend on the Lord. The third and fourth
features are indirect authority and creation theology.
Last, the facilitator described two kinds of wisdom literature: proverbial and reflective.
The facilitator explained that proverbial literature instructs general truth based on broad
experience in life rather than absolute truth, while reflective literature involves discussing life’s
mysteries, such as death or pain. The participants were advised to discern these two precisely to
observe wisdom literature properly. After that, the facilitator summarized and closed the session.
After finishing the session, the facilitator shared the poetry and wisdom OPOL with the
participants. The OPOL were ‘Topic,’ ‘Contrast,’ ‘Metaphor or Simile,’ ‘Image and
Atmosphere,’ and ‘Hyperbole.’ The facilitator answered the questions about the OPOL and
announced the third-week WOA. The third SOS was closed with the facilitator’s prayer.
The facilitator implemented the IFM on May 26th and 28th, 2021. The facilitator met the
participant individually and reminded them of the audio recording before asking the questions.
The facilitator asked five questions about the SOS, the OPOL, and the WOA and took notes
while the participants answered. After answering the five questions, the facilitator asked the
participant to close the IFM in prayer.
The participants seemed to engage in the project and the activities more than in previous
weeks. The facilitator received more questions and discussions in the seminar. However, they
also seemed to have some challenges participating in the project fully due to a tight schedule
with SBS Kona. Most participants were satisfied with the SOS, even though the seminar covered
only some significant features of the two genres. A few participants showed their willingness to
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use the OPOL more for personal Bible reading. The facilitator was encouraged by some
participants since they expressed that the project helped them read and handle poetry and
wisdom literature better.

The Fourth Week of the OMBG
The facilitator implemented the fourth OMBG week between May 30th and June 5th,
2021. The fourth SOS was conducted between 7:30 AM and 9:30 AM on May 30th, 2021. The
facilitator prepared all the handouts by May 29th, 2021, and arrived at the SBS Kona classroom
by 6:30 AM to set up the SOS. Every project participant attended the seminar and received the
handout while the facilitator greeted them.
The facilitator opened the seminar with prayer and announced that the SOS would spend
the first hour on prophetic literature and use the second hour for apocalyptic literature. After the
announcement, the facilitator discussed the nature of the prophetic literature. The facilitator
described that only 8% of prophetic literature is foretelling and 92% of prophetic literature is
forth-telling, and thus most prophetic messages in the Bible were about the imminent future of
Israel. In light of this nature, the facilitator asked the participants to handle most prophetic
messages in the Bible as messages already fulfilled in Israel’s history.
After that, the facilitator explained the features of the prophetic literature through three
points. First, prophetic literature emphasizes the prophet’s message rather than prophet’s action
or life. Second, the prophetic message was spoken first and written later for the ancient Hebrews.
Third, prophetic literature has two contexts: wider and specific contexts. The participants learned
to consider Israel’s overall history to read the message in the wider context and observe the
political situation of Israel to read the message in the specific context. Furthermore, the
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facilitator explained the importance of observing the oracles and enacted symbols when handling
prophetic literature.
The facilitator also discussed three primarily oracles: lawsuit oracle, woe oracle, and
salvation oracle, and also applied the workshop to practice observing the oracles with the
participants. The first practice was observing the lawsuit oracle in Isaiah 3:13–26. Five minutes
were given to the participants to observe, and the facilitator explained how they could observe
the structure of the lawsuit oracle. The second practice was observing the woe oracle in Micah
2:1–5. Another five minutes were given to the participants to observe, and the facilitator
explained how to observe the woe oracles from the given passage. The last practice was
observing the salvation oracle in Amos 9:11–15, and the facilitator explained how to observe the
oracle from the passage after five minutes of individual observation. After the workshop, the
facilitator summarized the first seminar session.
The second session began by providing a brief introduction to apocalyptic literature after
a 10-minutes break. The participants learned that all apocalyptic literature in the Bible is mixed
with other genres. The facilitator also discussed that apocalyptic literature was written in the
severe persecution or dispossessed situations of the original readers. After the introduction, the
facilitator described the apocalyptic literature’s two primary purposes: 1) To give hope
concerning God’s kingdom and 2) To teach the unparalleled authority of God. The facilitator
emphasized that apocalyptic literature is challenging to read and comprehend if the reader
neglects the purpose and the reader’s context.
The facilitator also presented the features of apocalyptic literature. First, this genre
initially came from the OT prophetic literature. Second, the genre was born as a literary work
from the beginning. Third, the facilitator introduced the primary literary forms in apocalyptic
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literature: vision, dream, fantasy image, and formal style. The facilitator also described
symbolism in the literature. Revelations 3:20 and 1:12–16 were presented as examples to help
the participants to understand the symbolism. The facilitator asked the participants to use
common sense to read and handle apocalyptic literature and were warned to not handle the
literature as a fantasy book. After answering some questions, the facilitator summarized and
closed the session.
After the second session, the facilitator handed out the prophet and apocalyptic literature
OPOL to the participants. The OPOL were ‘Lawsuit Oracle,’ ‘Woe Oracle,’ ‘Salvation Oracle,’
‘Symbol,’ and ‘Vision.’ The participants received ten minutes to observe Zechariah 3:1–10 with
the OPOL and shared their observation after ten minutes. The facilitator asked the participants to
keep using the OPOL as much as possible for their activities. After the workshop, the facilitator
announced the WOA and closed the SOS by prayer.
The facilitator conducted the IFM on June 2nd, 3rd, and 4th, 2021. The facilitator met the
participant individually and began the IFM with prayer. The facilitator asked five questions
about the SOS, the OPOL, and the WOA and took notes while they shared their feedback. After
answering the five questions, the facilitator asked the participant to close the IFM by prayer.
In the fourth week, the facilitator found that most participants consistently tried to engage
in the project activities and revealed more willingness to consider the biblical genres for their
activities. A few participants were not satisfied with a two-hour session when learning two
difficult genres, while other participants expressed the benefits they received from the OMBG.
One participant shared that the SOS helped to know the purpose of the prophetic literature more
clearly. A few participants still wanted to have more than five observation labels, but it was not
their complaints but eagerness to observe the text better with many labels. The facilitator
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experienced positive feedback and attitudes from the participants and appreciated their
participation in the project.

The Fifth Week of the OMBG
The facilitator implemented the fifth OMBG week from June 6th to 12th, 2021. The fifth
SOS was implemented from 7:30 AM to 9:30 AM on June 6th, 2021, in the SBS Kona classroom.
All the project handouts were prepared by June 5th, 2021, and handed out to the participants
before starting the seminar. All the participants attended the seminar, and the facilitator began
the seminar in prayer. After the opening prayer, the facilitator described the basic introduction of
the Gospel and discussed the misunderstandings of the Gospel. After the discussion, the
facilitator explained the Gospel’s features by four points. First, the facilitator explained that the
Gospel is complicated to understand quickly because they used literary forms and devices and
the evangelist’s theological lens. The facilitator also discussed two important factors of the
Gospel: 1) Jesus did not write them, and 2) there are four different Gospels. The facilitator used a
video clip about the Gospel to help the participants comprehend these factors.269
Second, the facilitator presented the historical context of the Gospel. The facilitator
described three different historical contexts of the Gospel: 1) the general context of Jesus’s
message and ministry, 2) the specific context of Jesus’s message and ministry, and 3) the specific
context of the Gospel’s original reader. The participants learned the vital role of considering the
contexts in understanding the Gospel. Notably, the facilitator discussed that the Gospel
evangelists attempted to provide the theological account of Jesus rather than present his
historical account. The facilitator used the fourth Gospel as an example to explain how the
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Bible Project, “The Gospel,” November 11, 20219, Bible video, 5:46, https://youtu.be/xrzq_X1NNaA.
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Gospel presented the theological account of Jesus. The facilitator also described that each Gospel
was written to teach their assigned readers about Jesus. That is the reason there are four different
Gospels. The facilitator asked the participants to carefully observe the audience and their context
in the text to handle the Gospel properly.
Third, the facilitator introduced the horizontal and vertical approaches for the Gospel’s
individual pericope suggested by Gordon D. Fee and Douglas Stuart to help the participants
comprehend the Gospel’s literary context. The participants learned that Bible readers need to
approach the Gospel horizontally since each Gospel accounted for Jesus’s ministry from a
different angle. The facilitator presented the story of the five loaves and two fishes (Matt 14:13–
21; Mark 6:32–44; Luke 9:10–17; John 6:1–15) as an example for this. Besides, the participants
learned to approach the Gospel vertically and were asked to consider the timeline of each event
in each Gospel. Some participants expressed their joy to learn the importance of reading the
Gospel horizontally and vertically. The facilitator advised them to keep practicing these
approaches for the Gospel. The participants also were told to consider the kingdom of God and
eschatological view as the common theme and worldview in the Gospel.
Last, the facilitator discussed the Gospel’s individual stories and parables. The facilitator
explained that Gospel mainly has the narrative form and emphasized the importance of observing
the contents of the narrative, such as characters and actions. For the parable, the facilitator
described the definition of the parables first. Since the parable has a whole range of figures of
speech in the riddle and puzzle, the participants were told to observe the parables carefully rather
than allegorizing them. The facilitator presented three points to observe in the parables: 1) the
parable’s setting, 2) the parable’s character and material in detail, and 3) the parable’s central
theme. After that, the facilitator summarized and closed the session.
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The workshop began with the facilitator’s prayer after a ten-minute break. All the
participants read John 1:29–51 together and were given ten minutes to observe it without the
OPOL. The participants shared their observations after ten minutes, and the facilitator introduced
the Gospel’s OPOL to the participants. The OPOL were ‘Kingdom Work (Messiah Identity and
Salvation Work),’ ‘Audience,’ ‘Situation,’ ‘Theme,’ ‘Cross-Reference.’ The facilitator explained
the OPOL with a sample passage and gave another ten minutes to observe the text with the
OPOL. After ten minutes, the participants shared their observations with the OPOL. Some
participants expressed that the label ‘Kingdom Work’ helped them observe the text better. Some
other participants revealed their attention to use the label ‘Cross-Reference.’ The facilitator
answered the questions about the OPOL and closed the SOS with prayer.
The facilitator implemented the IFM between Jun 9th and 12th, 2021, and met the
participant individually after completing at least one activity. The facilitator began the IFM by
prayer and reminded them of the audio recording. The participants received five questions about
the SOS, the OPOL, and the WOA. The facilitator took notes while the participants answered
and closed the IFM with the participant’s prayer.
Most participants were glad to participate in the OMBG since they were helped by the
project to observe the Bible better. Few participants still were not satisfied with the five
observation labels, but their feedback revealed their expectations to observe the text by
considering the genre. Some participants asked the facilitator to keep developing the OPOL
further to aid the future Bible students of SBS Kona. The facilitator also learned that a few
participants wanted more time for the workshop in the SOS. They preferred to learn something
new from a discussion, and they wanted the workshop to become a more valuable time for
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learning the genres. For this reason, the facilitator thought that it would be better to yield more
time for the workshop in the sixth SOS.

The Sixth Week of the OMBG
The facilitator conducted the sixth OMBG week between June 13th and 18th, 2021. The
sixth SOS was implemented from 7:30 AM to 9:30 AM on June 13th, 2021, in the SBS Kona
classroom. The project materials were prepared by June 12th, 2021, and were given to the
participants when they arrived in the classroom. Seven participants arrived on time, but three
participants were late for the SOS due to personal reasons. This meant that 30% of the
participants would miss a portion of the seminar, and the facilitator estimated that it could affect
the project’s overall results. However, the facilitator was not able to postpone the SOS because
other participants already had prior commitments after 9:30 AM. Thus, the facilitator asked the
three participants to connect to the seminar through an online platform until they arrived at the
classroom in person. The facilitator sent a link for the virtual classroom provided by Zoom Cloud
Meetings to the three participants, and they listened to the seminar through the online platform
until they attended the seminar in person. They arrived at the classroom by 8:10 AM.
The facilitator began the seminar in prayer and described the introduction of the epistle.
The participants learned the vital role of comprehending the context in understanding the epistle,
and the facilitator explained the epistle’s nature by three points: 1) the epistle is a combination of
private communication and public speech, 2) the epistle was commonly written to handle the
recipient’s occasions, 3) the epistle was not written to teach the writer’s theology mainly. The
facilitator discussed that the epistle is different from other biblical genres since they were written
to communicate with the recipients, such as two-way communication books.
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After that, the facilitator discussed the epistle’s context. The facilitator again emphasized
the vitality of considering the contexts to study the epistle and explained that no one could know
the epistle’s context precisely because it is an ancient document. Thus, the facilitator asked the
participants to consider the general understanding of the epistle’s contexts. For the general
understanding, the facilitator recommended two points: 1) consulting a bible dictionary to know
the context and 2) reading the whole epistle in one sitting. The participants learned that repetitive
reading of the epistle could be beneficial for the reader to find the author’s logical process, which
dealt with the recipient’s occasion.
The facilitator also discussed the critical role of considering paragraphs in reading the
epistle. The facilitator briefly explained a history of how the modern Bible came to have the
paragraph and asked the participants to read each paragraph carefully to observe what the author
intended to say or teach in the paragraphs and chapters and the epistle. The participants also
learned that considering the paragraphs could be advantageous to observe the author’s argument.
Before finishing the seminar, the facilitator described how to handle the hard passages in
the epistle and suggested six points when handling these passages: 1) admitting the knowledge
limitation when trying to grasp the detailed meaning of the passage, 2) distinguishing certain
points and uncertain points in the passage, 3) follow the paragraph’s points or arguments rather
than focusing on specific hard points only in the passage, 4) consulting with theological
resources, 5) avoiding being dogmatic about the answer they found, 6) relying on the Holy Spirit.
After that, the facilitator answered questions and summarized the seminar by mentioning some
vital points for adequately observing the epistle. The facilitator closed the seminar with prayer.
After a ten-minute break, the facilitator began the workshop and introduced that the
epistle to Titus was selected for the workshop and the WOA for four reasons: 1) Titus is a short
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epistle so the participants could read the whole epistle in one sitting 2) the participants could read
and re-read the epistle to observe the author’s logical flow, 3) Titus is a viable epistle for the
volunteer participants since Titus is a short epistle, 4) the participants do not need to spend much
time to know the context if they learned it from the SOS. After explaining the reasons, the
facilitator asked the participants to read all three chapters of Titus together in one sitting. After
that, the facilitator handed out a document containing Titus’s brief context and asked one
participant to read the context loudly for the class. After reading the context, the participants
were given ten minutes to read and observe the first chapter of Titus, and after ten minutes, share
their observations. After that, the facilitator handed out the epistle OPOL to the participants. The
OPOL were ‘Gospel Work (or Faith Work),’ ‘Key Words (Repetition),’ ‘Command (or Ask),’
‘Comparison (or Contrast),’ and ‘Pattern (including List).’ The facilitator introduced the OPOL
with sample passages and asked the participants to observe the exact text again with the OPOL
for ten minutes. The facilitator also asked them to make one interpretation and one application
based on their observation within the ten minutes. After that, the facilitator first shared the
observation, interpretation, and application before the participants and then asked them to share
theirs. Several participants shared and discussed their IBS activities on the Titus. After the
sharing, the facilitator announced that there would be no IFM for the sixth week due to the postquestionnaire and interview. The participants were asked to return the sixth-week WOA
feedback sheet by the last meeting for the post-interview. The facilitator answered some
questions for the OMBG schedule and closed the SOS with prayer.
The facilitator was surprised by some participants since they revealed their willingness to
keep using the OMBG method for their personal Bible reading. They privately mentioned to the
facilitator that they want to keep studying biblical genres to study the Bible correctly. Although
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the project did not concern the participant’s interpretation and application activities in IBS, some
participants expressed that they experienced better interpretation and application activities. The
facilitator learned that the OMBG project impacted all the participants positively in considering
the Bible’s literary context for their observation activity.

The Post-OMBG Questionnaire and Interview
The facilitator met all the participants individually for the post-questionnaire and postinterview between June 14th and 18th, 2021. The facilitator met one participant on June 14th,
2021, since the participant had to leave SBS Kona by June 14th, 2021, due to a personal situation.
Except for that participant, the facilitator met nine participants on June 17th and 18th, 2021.
The facilitator started the last two OMBG activities with a prayer and asked the
participant to complete the questionnaire in thirty minutes. The questionnaire contained forty
questions. The first twenty questions of the post-questionnaire were about the participant’s
feedback and experience regarding how the project impacted their Bible reading and study,
including their understanding of the observation skills and biblical genres. The last twenty
questions were the same as the last twenty questions of the pre-questionnaire. After completing
the questionnaire, the facilitator placed the questionnaire sheet in a separate folder to secure it.
The facilitator took the interview with each participant after the questionnaire. The audio
recording was reminded before the interview, and the participants received seven questions. The
questions were concerning the participant’s personal experience and feedback about the OMBG.
The participants responded with their thoughts and experiences of how the project impacted their
observation skills through considering biblical genres. The facilitator took notes while the
participants provided their answers. The facilitator also used the Likert scale for two questions to
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collect the numeric data of the participant’s experience with the project. After the participants
answered every question, the facilitator closed the interview with the participant’s prayer.

The Evaluation for OMBG
The facilitator used the triangulation method to collect and evaluate the project data. The
facilitator used the two interviews and the IFM to collect qualitative data, while employing the
two questionnaires and the WOA feedback questionnaire to collect quantitative data. The
facilitator collected all the OMBG data from May 3rd to June 18th, 2021, and evaluated the
qualitative and quantitative data after completing the project as follows.
First, the facilitator evaluated the qualitative data to measure how the OMBG has
intervened and changed the participant’s attitude, observation skill, and understanding of biblical
genres. The facilitator employed the pre-interview, the post-interview, and the IFM to collect
qualitative data from the OMBG participants. For these interviews and meetings, the facilitator
utilized the field notes to gather the qualitative data. The facilitator also used a recording device
to record all the interviews and meetings to reinforce the field notes. The facilitator also listened
to the recording files to correctly assess the participant’s answers and feedback.
Particularly, the facilitator compared the pre-interview with the post-interview to evaluate
how the project intervened in each participant’s observation ability and knowledge of biblical
genres. The facilitator also analyzed the data collected from the IFM to assess how each OMBG
week impacted the participants. Furthermore, the facilitator used the four questions from the
WOA feedback questionnaire to evaluate the qualitative data. The first three questions and the
last question of the questionnaire were about the participant’s experience regarding the WOA.
The facilitator read and assessed the participant’s answers carefully to measure how the project
impacted the participants positively or negatively.

99

Second, the facilitator assessed the quantitative data to measure the project intervention
and see how the project helped the participants enhance their knowledge about the observation
step in IBS and the biblical genre. The facilitator utilized the pre and post questionnaires and the
WOA feedback questionnaire to gather quantitative data. The facilitator utilized the prequestionnaire before implementing the project intervention and used the post-questionnaire in the
sixth OMBG week. The facilitator met all the participants individually for the questionnaires and
asked them to complete the questionnaire in thirty minutes. The facilitator also asked the
participants to complete and return the WOA feedback questionnaire and asked them not to share
their experience about the questionnaire with other participants to protect the questionnaire’s
purpose and accuracy.
Notably, the facilitator compared the pre and post questionnaires to measure how the
project intervened in their Bible reading and study. The first twenty questions of both
questionnaires were formed with a 10-points Likert scale, and the facilitator calculated to arrive
at the average value of the participant’s answers. The last twenty questions of each questionnaire
were the same. The facilitator will compare the participant’s correct answer rate to evaluate how
the project helped the participants develop their observation skills and understanding of biblical
genres. The facilitator also evaluated six questions of the WOA feedback questionnaire. Six
questions of the questionnaire were formed with the Likert scale and asked the participant’s
feedback about the OPOL and their understanding of biblical genres. The facilitator calculated
the overall average value of all the participants according to each question in each week and
evaluated how each project week impacted the participants. The facilitator also used the chart to
illustrate the results.
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Data Calculation for the Project Evaluation
The facilitator calculated the collected data to measure the project’s achievement. For the
calculation, the facilitator employed the following formulas: 1) the correct answer rate = (the
number of the correct answer ÷ 10) × 100, 2) the average value rate = (adding all the values of
the questions) ÷ the number of questions, 3) the average development rate = (the average value
of the post-questionnaire – the average value of the pre-questionnaire) ÷ the average value of the
pre-questionnaire × 100%. The facilitator used a 10-points Likert scale, and the range of the
scale is from 0 to 10. ‘0’ represents ‘strongly disagree,’ ‘5’ points ‘neutral,’ and ‘10’ indicates
‘strongly agree.’ The average value for the Likert scale was calculated as follows: the average
value = (adding all the participants’ values) ÷ 10.
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Chapter 4: Results
Chapter 1 described the ministry issue in the facilitator’s ministry context. Chapter 2 laid
a theological and theoretical foundation to develop the project design which addresses the
ministry issue. Chapter 3 presented the method of how the project intervention is designed and
implemented. This chapter will present the results of the project intervention to show how the
project successfully achieved its purpose. The thesis facilitator conducted the thesis project for
six weeks with the ten volunteered participants from the 2020–2021 SBS Kona.
Before implementing the project, the facilitator expected that this project would help the
participants enhance their observation skills by understanding the biblical genres. Mainly, the
facilitator anticipated three results from the project intervention. First, the project would help the
participants to enhance their comprehension of the observation step in IBS. Second, the project
would aid the participants in acquiring a basic comprehension of the biblical genres. Last, the
project would provide the participants with a knowledge of how to observe the biblical text in
light of the biblical genres. The results of the project intervention show how the project fulfilled
the facilitator’s expectations. In order to draw the results, the facilitator evaluated the qualitative
and quantitative data. The qualitative data are the pre-OMBG interview, the post-OMBG
interview, and the field notes, and the quantitative data are the pre-OMBG questionnaire, the
post-OMBG questionnaire, and the WOA feedback questionnaires.

The Background of the OMBG Participants
For the project, the facilitator recruited ten volunteer participants, all of whom were fulltime students or staff members in the 2020–2021 SBS Kona. According to the evaluation of the
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demographical questions in the pre-questionnaire, 70% of the participants were male, while 30%
were female. 50% of the participants were staff members, while the other 50% were students in
the current SBS Kona.
100%

Yes, 80%

None, 80%

80%

None, 70%

60%
40%

None, 20%

Yes, 20%

Yes, 30%

20%
0%
Bible Study

IBS

Biblical Genre

Figure 1. The OMBG Participant’s Prior Experience of Bible Study, IBS, and Biblical Genre
Furthermore, 80% of the participants have experience in Bible study before coming to
SBS Kona, while the other 20% have no experience. About the previous experience with IBS
before coming to SBS Kona, 20% of the participants learned IBS formerly, while the other 80%
did not. Furthermore, 30% of the participants learned biblical genres before coming to SBS
Kona, while the other 70% did not experience it. Overall, 80% of the participants experienced
Bible study within four years of attending SBS Kona, and 70% of the participants had not
learned the literary genres of the Bible formerly. This demographic understanding of the
participants reveals that most participants had minor experience in Bible study, including IBS,
before the project intervention.
In addition, the facilitator applied four questions in the pre-questionnaire to check the
participant’s former experience with their Bible study, IBS, SBS Kona, and the biblical genre
before the project intervention. A 10-point Likert scale was used to collect the numerical data for
their responses.270 Questions 7-B asked, “My Bible study before attending SBS Kona helped me

270

The facilitator used a 10-points Likert scale (0 = Strongly Disagree, 5 = Neutral, 10 = Strongly Agree).
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to understand the Bible better.” Questions 8-B asked, “My inductive Bible study before SBS
Kona helped me to understand the Bible better.” Question 9 asked, “The inductive Bible study at
SBS Kona has helped me understand the Bible better.” Question 10-A asked, “My understanding
of biblical genres helped me to read and study the Bible.” The participant’s answer show that the
participants who learned IBS previously and from SBS Kona had an excellent experience with
the method in terms of learning the Bible. The participants who learned the biblical genre
formerly also had a positive experience with its comprehension. Compared to other Bible study
methods (Q 7-B), IBS and the knowledge of the biblical genres were beneficial for the
participants to read and study the Bible.

The Project Participation Rate of the OMBG Participants
The facilitator assumed that the OMBG project would help the participants develop their
observation activities if they fully abided by the project requirements. The project facilitator
introduced three requirements of the project to the participants through the recruitment process
and asked them to complete the project requirements after each SOS. The three requirements are
1) attending the SOS, 2) accomplishing at least three instances of the project activities weekly,
and 3) doing each activity at least 30 minutes. To assess the participation rate of the participants,
the facilitator used the field notes and the WOA feedback questionnaire.
The facilitator used the field notes to record the attendance rate of the participants in the
SOS. From the first seminar to the fifth seminar, all the participants attended the seminar on time
without absence. However, three participants attended the last SOS late. Three participants
arrived at the seminar about 30 minutes late, and they initially had to listen to the seminar
through the online platform. The facilitator opened a virtual classroom via the Zoom program
and invited them to join the classroom. Even though they were late in person, no one was absent
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from the last seminar. The overall attendance rate of the participants for the SOS is 100%, and
the on-time attendance rate at the seminar is 95%.
Questions 1 and 2 of the WOA feedback questionnaire were prepared to check how the
participants participated in the project activity. Question 1 asked about how many times the
participants did the activity, and question 2 asked about how much time the participants
averagely spent doing the activity.
100%

100% 90%
70%

100% 90%

100%
60%70%

100% 80%
70%

50%

100% 80%
60%

100% 80%
60%
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Week 4

Week 5

Week 6

50%

0%
Week 1

Seminar Attendance

At least 3 times of doing the activities

At least 30 minutes of doing the activities

Figure 2. The Participation Rate of the OMBG Activities for Six Week Activities
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Five Weeks

Four Weeks, 10%
Four Weeks

Three Weeks

One Week

Never

Figure 3. The Participation Rate of the OMBG Requirements for Six Week Activities
According to the collected data, the average participation rate for doing the activity at
least three times per week is 62%. The average rate for doing each activity at least thirty minutes
is 82%. Three participants fully complied with the requirements for six weeks, while one
participant complied with the requirements for five weeks. Two participants never complied with
the requirements for six weeks. One participant complied with the requirements for four weeks,
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while another participant complied with them only for three weeks. The last two participants
fully complied with the requirements only for one week.

The First Expectation: Developing a Comprehension of the Observation Step
The facilitator expected that the participants would acquire a better comprehension of the
vital role of the observation step in IBS through the project. The facilitator evaluated all the data
collected by triangulation to see the project’s accomplishments. Notably, the questionnaires and
the interviews with the facilitator’s field notes will be examined to measure the success.

Evaluation of the Questionnaires for the First Expectation
The facilitator employed the questions from 21 to 25 of the two questionnaires, which
were designed to measure the participant’s understanding and improvement of the observation
step. This evaluation presents how much the participants learned of the primary feature and role
of the observation step in IBS by the project intervention.
First of all, all the participants answered correctly for questions 21, 23, and 24. Questions
21 asked a primary sequence of IBS, and question 23 asked the first step to observe the Bible.
Question 24 asked the primary role of the observation step in IBS. This result shows that the
participants already had a good comprehension of the basic features of the observation step in
IBS before the project intervention.
Question 22 asked the participants, “What is the step that seeks to establish a
foundational knowledge of what the text is saying and to discern those issues that may warrant
focused study?” 90% of the participants answered correctly on the pre-questionnaire, and every
participant answered correctly on the post-questionnaire. Question 25 asked the participants,
“What is not an essential characteristic of effective observation in inductive Bible study?” 60%
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of the participants answered correctly on the pre-questionnaire, and 80% answered correctly on
the post-questionnaire. The first SOS briefly handled the role and characteristics of the
observation step in IBS. According to the field notes and audio recordings, the facilitator
emphasized several times in the first seminar that IBS requires an intentional reading of the Bible
to collect objective evidence so as to interpret the text correctly.
Since the project had two different participant groups, one participant group from SBS
Kona staff and the other group from SBS Kona students, the facilitator intended to compare these
two groups to see how the project impacted their understanding. In this chapter, the facilitator
will call the staff participants to represent the participants who were the staff members and call
the student participants to indicate the participants who were the students.
100%

84%

92%

96%

100%

50%
9%

4%

0%
Group A (Student Participants)
Pre-Questionnaire

Group B (Staff Participants)
Post-Questionnaire

Improvement

Figure 4. Improvement of Group A and Group B to Comprehend an Observation Step in IBS
The demographic analysis reveals that the project was more beneficial for the student
participants than the staff participants. The facilitator named group ‘A’ for a group of the student
participants and defined group ‘B’ for the staff participants. The average correct answer rate of
group A for the pre-questionnaire was 84%, while group B’s value was 96%. After the project
intervention, the average value of group A for the post-questionnaire was 92%, while group B’s
average value was 100%. According to this data, the overall improvement of group A was 9%,
while group B’s improvement was 4%. This result tells that the project was more advantageous
for the student participants than the staff participants. In other words, the participants, who are
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the beginner of IBS, gained more benefit through the project to enhance their comprehension of
observation’s role in IBS.
Average Score of the Pre-Questionnaire
90%

Average Score of the Post-Questionnaire
95%

90%
70%

50%

Figure 5. Overall Improvement of the Understanding of the Observation Step’s Role in IBS
The overall average correct answer rate from the five questions was 90% on the prequestionnaire, and its rate was increased to 95% on the post-questionnaire. This shows that the
overall enhancement average in comprehending observation’s role in IBS among the participants
was increased by 5%. The evaluation of the questionnaires shows that the participants acquired
more understanding of an observation step in IBS.
OMBG Code
Pre-Questionnaire
Post-Questionnaire
K
6
7
J
9
10
M
8
7
Q
9
10
C
8
10
E
9
10
G
10
10
X
10
10
A
8
9
L
8
8
Average Value
8.5
9.1
Table 1.1 The OMBG Participant’s Answer about Questions 16 of the Questionnaires
The facilitator employed the Likert scale for question 16 of the pre and post
questionnaires to see the change of the participant’s attitude toward an observation step in IBS.
The facilitator expected that the participants would consider the observation step more
importantly after the project intervention.
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Questions 16 asked the participants, “The observation step is the most important step in
inductive Bible study.” 60% of the participants increased their points for question 16, while 30%
did not change the points. Only 10% decreased the points regarding the question. Besides, 20%
of the participants only marked 10 points for the question before the project intervention, but
60% marked 10 points after the intervention. In other words, 60% of the participants strongly
agree that the observation step is the most crucial in IBS after the project.
Overall, this result demonstrates that the project persuaded 60% of the participants to
consider the observation step more vitally. The question’s average value on the pre-questionnaire
was 8.5 points, and it became 9.1 points on the post-questionnaire. The facilitator found a 7%
increase in the participant’s consideration of the observation step as the most vital step in IBS.

Evaluation of the Interviews for the First Expectation
The facilitator employed question 4 of the pre-interview and question 3 of the postinterview to evaluate the change in the participant’s experience with their observation activities.
The facilitator assumed that a better comprehension of the observation step would result in
changing the participant’s attitude for their observation activities. According to the field notes,
the facilitator emphasized observation’s importance in IBS several times in the first SOS. The
facilitator also kept asking and reminding the participants to focus on their observation activity
more than the other two steps, interpretation and application, while participating in the project.
Questions 4 of the pre-interview asked, “Do you have any difficulties in executing the
observation step in inductive Bible study? If yes, could you tell me what your difficulties are?”
The facilitator used the field note and audio recordings to check the participant’s answer, which
are coalesced and summarized in Table 1.2. 40% of the participants answered that they have
difficulty implementing an observation step in IBS, while 60% answered they do not have any
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difficulty of it. 30% of the participants answered that the reason for the difficulty to observe is a
lack of knowledge about “how to observe,” while 10% answered the reason as a lack of
understanding “what to observe.” In other words, 30% of the participants struggled with a proper
observation method, while 10% struggled with a solid comprehension of the observation.
The facilitator employed the Likert scale for question 3 of the post-interview to measure
how the participants thought the project intervened with them to enhance their observation skills
in IBS. The participant’s answer for this question was presented in Table 1.2. 90% of the
participants answered that the project helped them develop their observation skills in IBS.
Interestingly, 40% of the participants firmly agreed that the OMBG helped to enhance their
observation step since they marked 9 points from the scale. 10% of the participants marked 8
points, and 30% marked 7 points, while 10% marked 6 points on the scale. Only 10% of them
answered that the project did not help to develop the observation skill. The facilitator asked the
participant why the OMBG did not help, and the participants said, “It is my fault. I did not
commit to using the project labels fully. I had to concentrate more on this project, but I did not
do it.”
Question 4 of the Pre-Interview
Questions 3 of
Do you have any
What are the difficulties
the Post-Interview
difficulty in executing
of executing
the observation step?
the observation step?
K
No
None
3
J
Yes
A lack of method
7
M
Yes
A lack of guidance
7
Q
No
None
6
C
Yes
A lack of method
9
E
No
None
9
G
No
None
7
X
Yes
A lack of method
9
A
No
None
8
L
No
None
9
Table 1.2. The OMBG Participant’s Answer for the Pre-Questionnaire Questions 4
and the Post-Questionnaire Question 3

OMBG
Code
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Overall, even though 60% of the participants did not have any difficulty observing the
biblical text before the project intervention, 90% of the participants experienced development of
their observation skills throughout the project intervention. The OMBG project helped most of
the participants to enhance their observation skills in IBS. One participant said, “The OMBG
project helped me to observe different things that I did not normally observe before. I now could
see what to observe from the text.” Another participant said, “The OMBG helped me with the
process of my observation activity.” All the comments were encouraging for the facilitator to
learn, that the OMBG was positively affecting the participants. Significantly, one participant
described the role of the OMBG like a traffic signal. The participant briefly said, “I now know
what I need to observe from the text because of the OMBG.” Through the project, the
participants were equipped with a better understanding and skill concerning the observation step.

The Second Expectation: Developing the Comprehension of Biblical Genres
The facilitator anticipated that the participants would learn a basic comprehension of
biblical genres through the project intervention. The facilitator did not expect the participants to
know all the correct answers to the questionnaires, since SBS Kona has not sufficiently dealt
with the critical role of the literary context for studying the Bible. The facilitator used the
questionnaires, the interviews, the IFM, and the field notes to assess the participant’s
development in understanding biblical genres.

Evaluation of the Questionnaires for the Second Expectation
The facilitator utilized questions from 26 to 35 of the questionnaires to evaluate how the
project impacted the participants to understand biblical genres better. Questions 26 asked,
“Which book is a good example of Narrative literature in the Bible?” 40% of the participants
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answered the question correctly on the pre-questionnaire. According to the field notes, some
participants were confused about choosing one answer between two answers, Acts and Exodus.
Most incorrect answers for this question revolve around the answer “Exodus.” It seems that they
only considered the story portion of Exodus but did not consider the law portion. The facilitator
discussed this answer in the first SOS. In the post-questionnaire, 70% of the participants
answered correctly. According to the field note, some participants did not carefully handle this
question, hastily answering it. Despite some participants’ inattention to the question, there was
still an improvement of 75%.
It is noteworthy that every participant answered correctly on questions 27 through 29 of
the two questionnaires. Question 27 asked to identify law in the Bible, while question 28 asked
to identify poetry and wisdom in the Bible. Question 29 asked to identify prophetic and
apocalyptic literature in the Bible. The answers to these questions may have been too apparent to
the participants. According to the field note, the facilitator did not observe any difficulties
experienced by the participants in handling these questions.
Question 30 asked the participants, “Which book belongs to the Epistle in the Bible?”
90% of the participants answered correctly on the pre-questionnaire, and 100% answered
correctly on the post-questionnaire. This question probably was evident to the participants since
they were studying the epistle in SBS Kona while they were participating in the project.
Question 31 asked the participants, “What is a possible misunderstanding about Narrative
literature in the Bible?” 70% of the participants answered correctly on the pre-questionnaire,
while 90% answered correctly on the post-questionnaire. The first SOS discussed the features of
the narrative literature, including the common misunderstanding of the narrative genre in the
Bible. The field notes record that the facilitator warned the participants not to handle the
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narrative as having hidden meaning. Although 70% of the participants answered correctly on the
pre-questionnaire, this data still presents a 29% improvement on the post-questionnaire.
Question 32 asked the participants, “Which one belongs to the kind of the Law literature
in the Bible?” 60% of the participants answered correctly on the pre-questionnaire, and 80%
answered correctly on the post-questionnaire. The facilitator introduced two kinds of law,
Apodictic and Casuistic laws, in the second SOS, and also handled this question. This result
showed an improvement of 33% on the post-questionnaire.
Question 33 asked the participants, “What is not an abuse of Wisdom literature of the
Bible?” 70% of the participants answered correctly on the pre-questionnaire, while 90%
answered correctly on the post-questionnaire. According to the field notes, this question was
handled in the third SOS. In the seminar the facilitator explained the common misunderstanding
of wisdom literature and emphasized the vital role of wisdom in making a godly choice. The
result shows a 29% increment on the post-questionnaire.
Question 34 asked the participants, “Which is not a part of the nature of the Gospel?”
Only 20% of the participants answered correctly on the pre-questionnaire. The facilitator
observed that most participants struggled to answer this question on the pre-questionnaire. Most
incorrect answers revolve around the answer, “The Gospel does not come directly from Jesus.”
The field notes record that the fifth SOS discussed the Gospel’s nature. During the seminar the
facilitator emphasized several times a significant difference between the synoptic Gospels and
the fourth Gospel. The post-questionnaire presents that 70% of the participants answered the
question correctly, and the facilitator found an improvement of 250% on the post-questionnaire.
Question 35 asked the participants, “What is the primary nature of the Epistle?” 80% of
the participants answered correctly on the pre-questionnaire, and all the participants answered
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correctly on the post-questionnaire. The field notes reveal that most participants did not struggle
to find the correct answer from the pre-questionnaire. In the sixth SOS, the facilitator helped to
remind the participants what they learned about the epistle’s nature in SBS Kona. A brief
explanation for its nature also was provided by the facilitator. The facilitator found a 25%
development on the post-questionnaire.
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Figure 6. Improvement of Group A and Group B to Comprehend the Biblical Genres
The demographic analysis shows that the staff participants learned more about the
biblical genre than the student participants. Group A, the student participants group, shows 72%
of the average value on the pre-questionnaire, while the value on the post-questionnaire was
84%. Group B, the staff participants group, reveals 74% of the average value on the prequestionnaire, while they present 98% of the value on the post-questionnaire. The average
improvement of group A was 17%, and group B’s improvement was 32%.
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Figure 7. Overall Improvement of the Participant’s Comprehension about the Biblical Genres
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The two questionnaires’ evaluation shows that the participants gained more
understanding of the biblical genres. The participants’ overall average value on the prequestionnaire was 73%, while the value on the post-questionnaire was 91%. This result reveals a
25% improvement of the participant’s understanding of the biblical genre through the project.
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Figure 8. The Change of the Average Value for Questions 19 and 20 of the Questionnaire
Furthermore, the facilitator used questions 19 and 20 of the questionnaires to assess how
the participant’s consideration of the importance of learning biblical genres was changed. The
facilitator employed the Likert scale for these questions and anticipated that the participants’
average value would be increased. This increase would be due to the participants experiencing a
deeper understanding of the biblical genre, which would help to observe and interpret the Bible.
Question 19 asked the participants, “I believe that understanding the literary genres of the
Bible is vital to understanding the Bible more accurately.” The average value on the prequestionnaire was 9.0 points, while the value on the post-questionnaire was 9.8 points. After the
project intervention, there was a 9% increment regarding this question.
Question 20 asked the participants, “I believe all Christians need to understand the
biblical genres to understand the Bible more accurately.” The average value on the prequestionnaire was 8.3 points, while the value on the post-questionnaire was 8.7 points. There was
a 5% increment on the post-questionnaire.
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Evaluation of the Interviews for the Second Expectation
The facilitator utilized questions 6 and 7 of the pre-interview and questions 1 through 5
of the post-interview to measure how the participant’s understanding of the biblical genres had
improved. The pre-interview asked the participant’s comprehension of the biblical genres before
the project intervention. The post-interview asked the participant’s experience of learning the
biblical genres from the project.
The pre-interview question 6 asked the participants, “What do you know about the
literary genre of the Bible?” According to the field notes and audio recordings, most participants
could explain brief information about the biblical genres, and some participants even told the
importance of the biblical genres for studying the Scriptures. One participant said, “I can’t read
the book of Isaiah as I read the book of Leviticus. I can’t read all the books in the Bible in the
same way.” Another participant said, “I want to learn more of the literary genres of the Bible
since it is important to study the Bible. It is a reason why I signed up for this project.”
Question 7 of the pre-interview asked, “What do you perceive to be the most difficult
literary genre of the Bible to understand?” The facilitator coalesced and summarized the field
notes and audio recordings to assess the participant’s answer. The interview data shows that
apocalyptic literature is the most challenging genre to understand, and prophetic literature and
poetry were the second. The Gospel and wisdom literature were only mentioned one time each
from the interview. In addition, the lack of a practical approach to handle the text was mentioned
as the top reason participants felt challenged when handling its genres.
Question 1 of the post-interview asked, “What was your favorite week among the last six
weeks, and why is it your favorite?” 40% of the participants mentioned the third week as their
favorite week since they learned better about poetry and wisdom literature. 30% of the
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participants selected the first week, and 20% picked the fifth week for their answers. 10% of the
participants selected the second week for the answer. A comparison of this question with
question 7 of the pre-interview shows that 50% of the participants were helped to enhance their
comprehension of biblical genres through the project. The participants equally chose the week
that covered the specific genre they previously struggled to read as their favorite.
OMBG
Difficult Biblical Genre
Favorite Week (Genre)
Code
K
Apocalyptic literature, Wisdom literature
3. Wisdom
J
The Gospel, Poetry
3. Poetry and Wisdom
M
Prophetic literature, Apocalyptic literature 4. Prophet/Apocalyptic literature
Q
Poetry
1. Narrative
C
Prophetic literature, Apocalyptic literature 5. Gospel
E
Poetry, Prophetic & Apocalyptic literature 3. Poetry
G
Prophetic literature, Apocalyptic literature 2. Law
X
Apocalyptic literature
1. Narrative
A
Apocalyptic literature
4. Prophet/Apocalyptic literature
L
Apocalyptic literature
5. Gospel
Table 1.3. A Comparison of the Pre-Interview Question 7 with the Post-Interview Question 1
Question 5 of the post-interview asked, “What did you learn about biblical genres from
the OMBG project?” According to the field notes, every participant said that the project helped
remind them or learn of the biblical genres deeper than before. 50% of the participants said that
they learned about the features of each biblical genre, and 40% learned the importance of the
biblical genre when handling the Bible. Furthermore, 50% of the participants expressed that they
learned a practical way to handle each biblical genre correctly from the project.
The evaluation of the interview data shows that the project led the participants to acquire
a proper method to observe the Bible. A participant said, “I now can know how to read the books
in the Bible differently. I will consider the text’s genre first to read them properly.” Another
participant said, “This project helped me to read the text in detail.” Notably, the facilitator was
surprised by one participant who expressed a passion for continuously considering the biblical
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genre to read the Bible better. The participant said, “I did not know how much the Bible’s text is
mixed with different genres. But I now know they are so mixed! It is a reason why I want to keep
studying and considering the genre. The OMBG kindled my passion for the biblical genre.”

Evaluation of the IFM for the Second Expectation
The facilitator applied the IFM’s question 1 to see how the participants experienced each
week’s project activities. Question 1 asked the participant, “What was your experience like with
this week’s seminar and training?” In the first week, five participants experienced understanding
of narrative through the activities. The other five participants learned only a few things about the
narrative for two main reasons: 1) the seminar covered a wide amount of content in two hours,
and 2) they were not familiar with the project schedule.
From the second week, eight participants experienced a good comprehension of the law
through the activities. Significantly, two participants of the eight answered that they preferred the
second week to the first week. However, two participants failed to gain something from the law
in the activities for two reasons: 1) the law is naturally difficult to understand, and 2) the seminar
handled a wide amount of content in two hours.
In the third week, nine participants responded that the activities helped them learn poetry
and wisdom. Notably, four participants from the nine said that the seminar was valuable to learn
poetry and wisdom, including learning how to observe the text. One participant experienced
difficulty learning poetry and wisdom because it is foreign to the participant. The participant
said, “The poetry is the most difficult genre for me to learn and know.”
From the fourth week, seven participants learned something new about the prophet and
apocalyptic literature through the activities. Three participants responded that the week’s
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activities helped them to remember what they previously learned about the genre. The facilitator
also observed that all the participants enjoyed this week more than another previous week.
In the fifth week, seven participants answered that the activities helped them know more
about the Gospel. Three of the seven said that learning the importance of employing crossreferences between the four Gospels was the most helpful lesson. Three participants experienced
that the project helped them to remember what they learned previously about the Gospel.
The evaluation of the IFM presents that the project activities impacted the participants
consistently to learn of eight major biblical genres. Except for the first week, at least seven
participants constantly experienced new understanding about biblical genres. Although some
participants did not learn new things about the genres, they still experienced help through the
project to remember the genres.

The Third Expectation: Developing the Observation Skill by Considering Biblical Genres
The facilitator expected the project intervention would help the participants to develop
their observation skills through considering biblical genre. The participants learned the major
biblical genres and were asked to practice their observation activities with the OPOL that were
selected according to the genre’s features. The facilitator used the questionnaires, the interviews,
the IFM, and the field notes to assess how the project achieved this expectation.

Evaluation of the Questionnaire for the Third Expectation
The facilitator used questions 36 through 40 of the questionnaires to measure the
improvement of the participant’s observation process through considering biblical genres. These
questions asked participants to choose the appropriate observation labels according to the genres.
First, question 36 asked the participants, “What might be the most helpful observation label for
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Narrative literature in the Bible?” 80% of the participants answered correctly on the prequestionnaire, and every participant answered correctly on the post-questionnaire. This result
shows that many participants already had a basic understanding of the narrative before the
project began. According to the field notes, the facilitator observed that the participants were
familiar with the narrative. Despite the participant’s familiarity with the narrative, the result
presents a 25% improvement in the participant’s comprehension.
Question 37 asked, “What might be the most helpful observation label for law literature
in the Bible?” 90% of the participants answered correctly on the pre-questionnaire. According to
the field notes, this question was brought up in the second SOS. The facilitator found that the
participants already had a good comprehension of the biblical law. All the participants answered
correctly on the post-questionnaire, which demonstrates an 11% improvement.
Question 38 asked, “What might be the most helpful observation label for Prophetic and
Apocalyptic literature in the Bible?” 60% of the participants answered correctly on the prequestionnaire, while 90% answered correctly on the post-questionnaire. Most incorrect answers
revolved around the answer “When (Temporal).” According to the field notes, in the fourth SOS
the facilitator discussed this question and explained that the apocalyptic literature does not focus
on the time elements but God’s authority. This presented a 50% improvement.
Question 39 asked, “What might be the most helpful observation label for exploring and
understanding the Gospel?” 70% of the participants answered correctly on the pre-questionnaire,
and 90% answered correctly on the post-questionnaire. This result shows a 28% improvement.
The facilitator handled this question in the fifth SOS and explained several times how it is crucial
to observe and figure out the audience in the Gospel. Furthermore, the facilitator described that it
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would be difficult to understand Jesus’s message fully if the participants disregard Jesus’s
audience in the text.
Question 40 asked, “What might be the most helpful observation label for the Epistle?”
All the participants answered correctly from both questionnaires. The participants already
learned the essential characteristics of the epistle from SBS Kona lectures, and they were
studying the epistle while they were participating in the project. The field notes show that the
participants did not struggle to find the correct answer to this question.
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Group A (Student Participants)
Pre-Questionnaire

Group B (Staff Participants)
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Figure 9. Improvement of Group A and Group B to Select Adequate Observation Labels
According to the demographic analysis, the student participants, compared to the staff
participants, gained more help from the project to develop their observation skills in
consideration of biblical genres. Group A, the student participants group, had a 76% correct
answer rate on the pre-questionnaire, while group B, the staff participants group, revealed an
84% correct answer rate on the same questionnaire. On the post-questionnaire, both groups
achieved a 96% correct answer rate. Group A presents a 26% improvement in selecting the
correct answer, and group B reveal a 14% improvement. This result reveals that the project of
teaching adequate observation labels according to the literary context of the Bible was more
beneficial to the student participants than the staff participants.
The questionnaire evaluation result demonstrates that the project positively helped the
facilitator discern the appropriate observation labels according to biblical genres. The overall
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average value on the pre-questionnaire was 80%, and the value on the post-questionnaire was
96%. The result reveals a 20% improvement in the participant’s ability to choose adequate
observation labels according to the genres.
In addition, the facilitator used question 3 of the post-questionnaires to assess the
participant’s feedback on how they experienced the OPOL in observation of the Bible. The
facilitator expected that the average value would be higher than 5 points (neutral) if the project
labels successfully guided them to observe the text better. Using the Likert scale question 3
asked, “The provided observation labels from the OMBG project helped to guide me know what
to observe in a biblical text.” The participants’ overall average value was 7.9 points.
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80%
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Figure 10. Overall Improvement of the Participant’s Appropriate Selection
of the Observation Labels
Evaluation of the WOA Questionnaire for the Third Expectation
The facilitator employed questions 4 through 10 of the WOA feedback questionnaire to
assess how each week’s activities intervened in the participant’s observation step through
understanding biblical genres. The facilitator collected the data with the Likert scale and
calculated the overall average value according to each question of each week for six weeks.
Question 4 asked the participants, “The provided observation label this week helped me
with this week’s OMBG activity.” The overall average value was 7.6 points. The first week
presents 6.7 points, the lowest value, and the sixth week shows 8.4 points, the highest value.
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Question 5 asked, “The provided observation label this week helped to enhance my
inductive Bible study.” The overall average value was 7.4 points. The second week reveals 6.5
points, the lowest value, and the fifth week presents 8.7 points, the highest value.
Question 6 asked, “I will continue using the provided observation label for my future
Bible study.” The overall average value was 7.7 points. The first four weeks present the same
value with 7.4 points, the lowest value, and the highest value was 8.5 points from the fifth week.
Question 7 asked, “The biblical genre I learned this week helped me observe the biblical
text better.” The overall average value was 8.3 points. The first week reveals 7.5 points, the
lowest value, and the third and fifth weeks present the highest value, 8.7 points. It shows that the
third and fifth weeks were the most helpful weeks for the participants to understand the genres.
Question 8 asked, “The biblical genre I learned this week helped me to interpret the
biblical text better.” The facilitator calculated 7.6 points for the overall average value. The first
and third weeks resulted in 7.0 points, the lowest value, and the sixth week present 8.3 points, the
highest value. This indicates that the sixth week was the most beneficial to the participants.
Question 9 asked, “I will continue considering the biblical genre to enhance my
observation process in Bible study or devotion.” The overall average value was 9.2 points. The
first week reveals 8.7 points, the lowest value, and the second and fourth week present the
highest value, 9.7 points.
Figure 11 shows that the participants gave consistent and increasingly positive feedback
about learning biblical genres through the project. This communicates that the participants had a
positive experience observing the text in consideration of biblical genres. The points under 7
were only found from the first two weeks, and all the points of the last two weeks were above 8
points. In summary, the overall average value for each OMBG week gradually increased.
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Figure 11. The Average Value Change for Six Weeks regarding the Questions 4 through 9
Furthermore, the facilitator calculated the overall average value of adding all the above
questions to assess the participant’s total experience learning biblical genres through the OMBG
project. The facilitator calculated this value up to two decimal places and found that the value
was raised from 7.36 points on the first week to 8.53 points on the sixth week. This presents a
16% increment. This value change proves that the project positively aided the participants to
enhance their observation skills through considering biblical genres.
9
8.5

8.01

Week 3

Week 4

8.53

Week 5

Week 6

7.7

8
7.5

7.96

8.51

7.36

7
6.5
Week 1

Week 2

Figure 12. The Overall Average Value Change of Adding all the Questions 4 through 9
Evaluation of the Interviews for the Third Expectation
The facilitator employed the pre-interview questions 4 and 5 and the post-interview
questions 3 and 4 to assess the participant’s observation development when considering each
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biblical genre. The facilitator reviewed and coalesced the participant’s answer with the field
notes according to each question to evaluate the results of the project intervention.
Question 4 of the pre-interview asked, “Do you have any difficulties in executing the
observation step in inductive Bible study? If yes, could you tell me what your difficulties are?”
40% of the participants answered that they have an issue executing their observation step in IBS.
A lack of ‘How to’ and ‘What to’ were mentioned as the most significant reason for the issue.
Question 5 of the pre-interview asked, “If you feel you need to enhance your observation
skills in inductive Bible study, in what ways might you seek to improve? What sources might
you consult?” 30% of the participants suggested using various observation labels to enhance
their observation skills, while 20% mentioned a repetitional practice of the observation activity
to develop their observation skills. 20% of the participants said a study of the original language
could help develop their observation ability, and the other 20% mentioned using color-coding
and consulting with an expert to develop their observation skills. The last 10% suggested a study
of the Bible’s literary context to enhance the observation step.
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Figure 13. The OMBG Participant’s Response for Questions 3 of the Post-Interview
Question 3 of the post-interview asked, “To what extent did the OMBG project help you
enhance your observation skills in inductive Bible study?” The facilitator used the Likert scale
and calculated the participants’ overall average value. The average value was 7.4 points, and the
lowest value was 3 points, while the highest value was 9 points. 40% of the participants marked
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9 points, while 10% gave 8 points for this. 30% marked 7 points, and the last 10% marked 6
points for the question.
OMBG helped you enhance your observation skills?
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Figure 14. The OMBG Participant’s Response for Questions 4 of the Post-Interview
Question 4 of the post-interview asked, “Do you think that the OMBG project helped you
enhance your observation skills in doing inductive Bible study?” 90% of the participants agreed
that the project helped them enhance their observation skills, and responded that using the
project’s observation label was the most valuable part of developing the observation skills. 67%
of them also mentioned understanding biblical genres as the second reason. Only 10% of the
participants did not agree that the project helped to develop the observation skill. The facilitator
asked the reason, and the participant said, “I had to commit to comply with the project
methodology and requirements, but I failed to commit. I was tempted to use the methodology
learned from my SBS, and I was too busy to fulfill the requirements completely.” In other words,
the reason for participant’s negative answer was the failure to fully use the project’s
methodology and to comply with the requirements.
According to the pre-interview question 5, most participants did not expect to enhance
their observation ability by understanding biblical genres. However, according to the postinterview question 4, most participants experienced enhanced observation skills through
considering the genres. This comparison of the interviews shows that the participants
experienced development in their observation skills through the project intervention.
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Evaluation of the IFM for the Third Expectation
The facilitator employed the IFM’s question 3 to determine how the participants
experienced the OPOL. The facilitator assumed that their feedback would be positive if their
experience with the project labels was beneficial. Question 3 asked the participant, “How was
your experience with the project observation label list?”
In the first week, six participants answered that the OPOL was helpful to observe the text
for two main reasons: 1) the labels were practical to use, and 2) the labels helped guide in what
to observe. However, four participants experienced some difficulties in using the labels for two
main factors: 1) five labels were not enough to observe the text in detail, and 2) they struggled to
apply the new methodology.
In the second week, seven participants experienced an advantage using the OPOL since it
guided them to observe the law practically. Some participants stated that they did not know how
to observe law properly before but learned how to do it with the OPOL. Three participants
thought that the OPOL did not help them to observe law better. Among the three, two
participants answered that they already had been using the labels even before the project
intervention, while one participant struggled to use them properly since they were confusing.
In the third week, seven participants responded that they benefited from using the OPOL,
while three participants did not experience any benefits. Using the practical labels was
commonly mentioned as the top reason for their benefit. In contrast, poetry unfamiliarity and a
the OPOL unfamiliarity were mentioned as the reasons for diminished benefit.
In the fourth week, six participants experienced a benefit from the OPOL, while four
participants experienced diminished benefit from the OPOL. Two primary reasons for benefitting
were mentioned as follows: 1) the OPOL helped to know what to observe in a short time, and 2)
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the OPOL helped to figure out the main topic. On the contrary, two reasons were mentioned for
the reduced benefit of the OPOL as follows: 1) the challenge of observing the text without the
knowledge of the context, and 2) five observation labels were not enough to observe the
prophetic literature correctly.
In the fifth week, eight participants gained an advantage from the OPOL. Significantly,
six participants of the eight mentioned that using the label ‘Kingdom Work’ was beneficial. Two
participants did not gain any benefit from the OPOL for two reasons: 1) the labels did not help
them to observe the Gospel in detail, and 2) the labels did not help to observe the text naturally.
This IFM assessment shows that the OMBG project helped the participants to observe the
text better with the OPOL. From all the week’s feedback, at least six participants constantly
experienced a better observation performance through the OPOL. Despite the project using only
five observation labels, more than half of the participants experienced development in their
observation skills because of the OPOL.

Additional Results
The project facilitator anticipated that the participants could observe the Bible better and
also study its text correctly through the project intervention. The facilitator used questions 1, 2,
4, 5, 9, and 10 of the post-questionnaire to evaluate how the participants estimate the benefits of
employing the OMBG method for their future Bible study and SBS Kona ministry. The Likert
scale was employed to gather the numerical data from the participant’s feedback, and the
facilitator calculated the average value to see the participants’ overall feedback.
Question 1 asked, “The OMBG project helped me to understand the Bible’s message
better.” The average value was 9 points. The lowest value was 7 points, and the highest value
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was 10 points. Five participants marked 10 points for their answers, while the other five
participants marked 7 points or above. There was no mark under 5 points.
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Figure 15. The Average Value of Questions 1, 2, 4, 5, 9, and 10 of the Post-Questionnaire
Question 2 asked, “The OMBG project helped me to understand the Bible’s nature
better.” The average value was 9.2 points. The highest value was 10 points, and the lowest value
was 7 points. Seven participants marked 10 points, while three participants marked 7 points or
above. There was no mark under 5 points.
Question 4 asked, “I will continue to use the method I learned from the OMBG project
for personal Bible study or my devotional time.” The average value was 8.4 points. The lowest
value was 2 points, and the highest value was 10 points. Five participants marked 10 points, and
four participants marked 7 points or above for their answers. One participant marked 2 points.
Question 5 asked, “I believe SBS Kona should adopt the OMBG method to enhance the
observation process in inductive Bible study.” The average value was 9 points. The highest value
was 10 points, and the lowest value was 5 points. Six participants gave 10 points, while three
participants marked 8 points or above for the answer. Only one participant marked 5 points.
Question 9 asked, “I believe that an understanding of biblical genres helps me to study
the Bible better.” The average value was 9.8 points. The lowest value was 9 points, and the
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highest value was 10 points. Eight participants marked 10 points, while two participants marked
9 points for their answers.
Question 10 asked, “I will continue to consider biblical genres to read and study the Bible
more accurately.” The average value was 9.9 points. Nine participants marked 10 points, while
one participant marked 9 points.

Summary
The facilitator, as a project conductor, had three expectations from the project
intervention. First, the facilitator expected that the project intervention would help the
participants to clearly comprehend the role of the observation step in IBS. Second, the facilitator
anticipated that the participants would acquire a basic understanding of eight biblical genres.
Third, the facilitator hoped that the participants would learn how to observe the Bible
considering its genres. The facilitator evaluated all the collected data to assess how the project
accomplished the three expectations and found that all the expectations were successfully met
through the project. This chapter shows the fulfillment of the expectations in the following ways.
First, the data evaluation proved that the participants attained a better understanding of
the observation step’s role in IBS through the OMBG project. The evaluation revealed that the
participant’s understanding of the observation’s role was improved by 5%. Notably, the project
was more beneficial to the student participants in learning observation’s role in IBS, gaining 9%
in the area of comprehension development, while the staff participants attained 4%
understanding enhancement. In addition, the participant’s consideration for the observation step
as the most important step in IBS was increased by 7%. On top of that, 90% of the participants
experienced developing their observation skills through the project.
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Second, the data assessment revealed that the participants acquired basic knowledge of
biblical genres through the project. There was a 25% average improvement of the participant’s
knowledge of biblical genres. Interestingly, the staff participants developed in choosing the
correct answer by a 32% increment, gaining more advantages in learning of biblical genres than
the student participants, which gained 17% in development through the project. The participant’s
attention to consider biblical genres as a vital factor to observe the Bible was developed by 9%.
Furthermore, 90% of the participants experienced learning the principal characteristics or the
critical role of biblical genres through the OMBG project.
Last, the data measurement presented that the participants experienced developing
observation skills in the consideration of biblical genres. The participant’s ability to choose
adequate observation labels according to the genres was improved by 20%. The student
participants experienced 26% improvement to choose the proper observation labels in
considering biblical genres, while the staff participants experienced 14% improvement. On top of
that, all the participants experienced help in or develop of their observation skills by employing
the OPOL, and 90% experienced better observation of the Bible through understanding biblical
genres.
Furthermore, the additional results revealed that the project helped the participants better
understand the Bible. The overall average value of the post-questionnaire questions 1 and 2,
which results in 9 and 9.2 points each, revealed that most participants strongly agreed that the
project assisted them to understand the Bible better. In addition, most participants will keep
considering and studying biblical genres for their Bible study since they gave 9.8 and 9.9 points
of the overall average value on the post-questionnaire questions 9 and 10 each.
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All the evaluation results proved that the OMBG project was beneficial for the
participants to develop their observation skills. Remarkably, the results show that the participants
mostly found an advantage to handle the Bible better through understanding biblical genres.
Since the project positively intervened in the participants to enhance their observation abilities,
the facilitator believes that considering biblical genres could help the Bible students in SBS Kona
develop their observation skills and avoid any superficial observation activity in IBS.
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Chapter 5: Conclusion
The purpose of this research project is to help the Bible students in SBS Kona develop
observation skills in consideration of biblical genres. To serve this purpose, the facilitator in
chapter 1 explained the ministry context and issues, including the project’s environments.
Chapter 2 explored the foundational basement of the project by reviewing the literature and the
theological and theoretical studies. Chapter 3 introduced the project design and described how
the facilitator practically conducted the project. Chapter 4 evaluated the collected data from the
project implementation to measure the project’s success. In this chapter, the facilitator will
present how the project results accomplished the facilitator’s expectations and how the project’s
fundamental groundwork affected the results. The chapter also will review the significant lessons
from the theological and theoretical foundations, including the facilitator’s suggestions for future
research and the ministry fields.

The OMBG Project Overview in Considering the Results
As a full-time staff of SBS Kona, the project facilitator figured out a tendency to
superficially observe the Bible among the students in SBS Kona. Since SBS Kona has been
utilizing the IBS method, the observation step is an activity to lay down a foundation for
interpreting the biblical text correctly. The facilitator also observed that some Bible students in
SBS Kona do not carefully consider the Bible’s literary genres for their observation activity,
despite the genres playing a vital role in presenting the author’s intended message. The facilitator
assumed that the lack of careful observation and concern for the biblical genres would result in
mishandling and misinterpreting the biblical text. In order to redress these ministry issues, the
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facilitator designed the research project, the OMBG, and anticipated that considering the biblical
genres would benefit the Bible students in SBS Kona. Since the Bible is written in diverse
literary genres this project would enhance their observation skills. On this assumption, the
facilitator designed the OMBG project to benefit the participants comprehension of the eight
biblical genres and employ the OPOL to guide them in in light of the biblical genres when
observing the biblical text. Mainly, the facilitator had three expectations from the project
implementation.
First, the facilitator expected that the project could increase the participant’s knowledge
of and attitude toward the observation step’s role in IBS. According to the data evaluation, the
facilitator observed that the participants developed their comprehension of the observation’s role
in IBS through the project. The correct answer rate regarding observation’s role in IBS increased
by 5%, and 7% more participants defined an observation step as the most vital step in IBS.
Overall, the participants testified that the project guided them in learning the importance of the
observation process to study the Bible inductively. Therefore, the project results prove that the
project accomplished the facilitator’s first expectation.
Second, the facilitator expected that the participants would acquire a basic understanding
of the biblical genres. The data assessment reveals that the participants developed their
comprehension of the biblical genres through the project intervention. The participant’s ability to
determine the biblical genre was improved by 25%, and their consideration of the biblical genres
as crucial context to study the Bible was increased by 9% after the project intervention.
According to the interview and the field notes, learning the biblical genres was beneficial for the
participants because it helped them observe its text better. Most participants expressed that they
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continuously want to consider the biblical genres for adequate reading and study of the Bible.
Thus, the results prove that the project successfully fulfilled the facilitator’s second expectation.
Third, the facilitator supposed that the participants would enhance their observation skills
in consideration of the biblical genres. According to the data assessment, the participants
developed their observation skills by considering the biblical genres. The participant’s skills to
discern and select the adequate observation labels according to the biblical genres increased by
20%, and the project also gradually encouraged the participants to observe the text according to
their knowledge of the biblical genres. 16% more participants positively believed that observing
the biblical text in light of the biblical genres was advantageous, and 90% of them claimed that
the project helped to develop their observation skills. Therefore, the results endorse the
accomplishment of the facilitator’s third expectation.
Overall, the project adequately helped the participants enhance their observation skills by
understanding and considering the biblical genres. They learned and were reminded of the
observation step’s essential role in IBS and acquired the basic knowledge of eight biblical
genres. In addition, the participants learned how to observe the Bible through a lens of the
biblical genres. The facilitator, as an active researcher, observed that the participants attempted
to handle the biblical text more carefully through the project implementation. Therefore, it is
possible to conclude that the project appropriately helped the participants develop their
observation skills in consideration of biblical genres.

A Comparison of the Results to the Literature Review
The project facilitator designed the project to support the Bible students in SBS Kona so
as to avoid cursory observation activity in IBS. For this purpose, the facilitator explored the
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previous studies and the published works through the literature review section. A comparison of
the project results to the literature review presents three points for the facilitator to remember.
First, the facilitator examined the benefits and three steps of the IBS method for the
purpose of reviewing the role of the observation step. This examination revealed that for a Bible
student using the IBS method to correctly handle a text and learn the author’s intended meaning
the student must consider the Bible’s context. Furthermore, the review of the IBS’s steps proved
that the observation step is vital to study the Bible since it sets the foundation for interpreting the
Bible. This exploration revealed the importance of considering the IBS’s nature and sequence,
and it eventually led the facilitator to focus on the crucial role of the Bible’s literary context in
studying the biblical text. It also helped the facilitator realize that an IBS student could perform
the observation step better in three ways, 1) improving the student’s rational ability, 2) avoiding
the student’s biases, and 3) practicing the observation skill frequently over time.
The project results reveal that the participants could better handle and comprehend the
biblical text when they carefully observe it. The participants focused on their observation activity
with the OPOL, and they experienced an improved observation process in IBS. Notably, the
project helped the participants develop their observation skills in the following three ways: 1) the
participants gained a more rational ability to comprehend the Bible’s literary context by learning
about the biblical genre, 2) the participants had to avoid their preconceptions of the biblical text
since they considered the biblical genres first, and 3) the participants practiced their observation
skills more frequently through the six-weeks’ weekly activities. In this sense, the literature
review played the crucial role of guiding the facilitator in the right direction to relieve the
ministry issues.
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Second, the facilitator surveyed the Bible’s four contexts: historical, literary, structural,
and linguistic contexts. An exploration of the historical context presented the importance of
considering the historical setting in the Bible, while the literary context reminded the facilitator
that the Bible is written in the manner of literature. An examination of the structural context
revealed that the Bible is written with the author’s intention, and the linguistic context recalls the
importance of considering the languages used in the Bible. Overall, the literature review
highlighted the cruciality of dealing with the Bible’s contexts in order to handle the biblical texts
properly.
The project results show that the project participants could better observe the biblical text
when they acquired a basic understanding of the Bible’s literary context. For example, they
learned how the biblical narrative and the biblical law described the message differently and how
to handle each genre appropriately. The knowledge of the biblical genres guided the participants
to observe its text properly. Mainly, the results present two possibilities to develop the Bible
student’s observation skills. First, learning and considering the literary context would be
beneficial to increase the student’s observation abilities. Second, learning and considering
different contexts, historical, structural, and linguistic contexts, also could be helpful for the
Bible student to execute an observation step in IBS prudently. Therefore, the results justify the
critical role of the Bible’s contexts in reading and studying the biblical text.
Last, the facilitator explored the Bible’s literary genres. The facilitator came to
understand that knowledge of the biblical genres could be beneficial in handling the biblical text
adequately. The literature review suggested two ways to categorize its genres, and it helped the
facilitator figure out what kind of biblical genres should be handled and considered in the
research project in hopes of developing the participant’s observation skills.
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The project results prove that understanding the biblical genres could guide IBS students
to observe the biblical text carefully. Some project participants struggled to know how to observe
the biblical text better before the project intervention. However, they learned a proper manner to
perform their observation activities prudently after its intervention. Besides, the OPOL played a
vital role in guiding the participants to handle the biblical text correctly. Therefore, the project
proves that considering the biblical genres could function as a signpost in guiding the Bible
students to discern how to handle the biblical text appropriately.

Five Major Lessons from the Project Implementation
The facilitator learned five lessons about Bible study, including IBS, through the project
implementation. First, the facilitator learned about the critical role of reading ability in studying
the Bible. Before the project intervention, the facilitator did not count the participant’s reading
ability as a significant factor to a successful Bible study. The facilitator assumed that all the
participants might have enough capacity to read the Bible since they already spent at least eight
months reading and studying the Bible in SBS Kona. However, the facilitator realized that their
reading skills played a critical role in approaching the Bible adequately. Since the Bible is a
collection of ancient literature with diverse literary forms, its literary nature required all the
participants to employ complex reading skills. Some participants were familiar with eight major
genres and practiced reading various texts in different biblical genres without any issues, while
some were unfamiliar with specific biblical genres and had some conflicts to understand the texts
in a given genre. The facilitator also observed that some participants could not handle the Bible
prudently because they lacked proper reading skills. For instance, in the same amount of time,
some participants were not able to read and comprehend the same text completely, while others
thoroughly read and understood it. In short, the participants presented different levels of reading
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skills in the project intervention. Thus, the facilitator learned that the Bible student’s reading
ability plays a critical role in studying the Bible.
Second, the facilitator realized the critical role of a comprehensive view in reading and
studying the Bible. The research project intentionally focused on applying the understanding of
the biblical genres in the participant’s observation activity in IBS. Then, from the project
implementation, the facilitator recognized the importance of knowing the comprehensive
perspective in studying the biblical text. For example, the facilitator found out that an entire book
in the Bible deals with several holistic themes, such as the kingdom of God or the Messiah. The
facilitator also observed that the participants who knew the primary topics of the Bible
performed better in handling of the text, particularly when they dealt with the hard passages. The
facilitator was impressed by some participants because they dealt with the hard biblical passages
with a comprehensive perspective. From this lesson, the facilitator recognized that Bible students
could learn the Bible better if they know the central topics of the Bible.
Third, the facilitator learned a vital role of the Bible student’s consistent attitude in
studying the Bible. According to the project assessment, the participants who were actively
involved in the project gained more understanding of the Bible and the IBS method. Some
participants steadily complied with the project requirements, while some inconsistently adhered
to the requirements. Since the project’s nature is voluntary work and involvement, the facilitator
had no way to compel all the participants to stick to the project requirements. However, after the
project implementation, the facilitator observed that the participants who consistently fulfilled
the project requirements performed better in the project and were able to observe the biblical text
in light of the biblical genres. In other words, the active and faithful participants learned more
about the biblical genres and the IBS method than participants who inconsistently adhered to the
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project requirements. Thus, the project implementation teaches that the Bible student’s attitude
and heart posture are vital factors in studying the Bible successfully.
Fourth, the facilitator understood the critical role of circumstances, such as time and
place, in reading and learning the Bible. The facilitator did not appoint any specific time and
place to do the WOA for the participants since they already had a tight schedule within SBS
Kona. The facilitator expected each participant to find the time and location that worked best for
them to read and study the Bible. However, according to the facilitator’s observation and field
notes, it may be a possible factor in the failure of some participants to participate in the project
entirely. For example, some participants struggled to find a suitable time to do their activities due
to the SBS Kona’s rigid schedule. Some failed to execute three times of the WOA per week, and
some did not spend thirty minutes to read and observe the Bible for each activity. Supposing that
all the participants participated in the project entirely through observing the project requirements
they might have better learned and practiced the IBS method and the biblical genres. In addition,
the facilitator observed that the place affected the participant’s proper execution of the WOA.
The participants fulfilled their activities from their chosen place upon their daily circumstances.
Then, some participants failed to focus on observing the biblical text entirely when they selected
an open space, such as a cafeteria or classroom, since they were disturbed by fellow students.
After the project implementation, the facilitator realized that the circumstances would be a vital
factor for successful Bible study.
Last, the facilitator learned more about the features of SBS Kona in YWAM. All the
participants came to SBS Kona to study the Bible for nine months and mainly stayed in SBS
Kona to focus on their Bible study. This unique position of SBS Kona could be beneficial to
someone but also could be a disadvantage to others. Since all the project participants did not
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originate from Hawaii, they solely came from outside Hawaii to SBS Kona to learn the Bible.
Some could endure this season to focus on studying the Bible entirely, but others could be
exhausted and not completely concentrate on their study. When the facilitator conducted the
project, it was in the last two months of 2020–2021 SBS Kona. Many participants expressed
their tiredness since they already spent more than seven months solely studying the Bible, and
their study schedule in SBS Kona was exceedingly rigorous. The facilitator faced a challenge to
manage and relieve the participant’s physical and emotional fatigue. Furthermore, a few
participants already began to prepare their plans for when they had finished SBS Kona, which
was another factor preventing participants from being involved in the project entirely. In
addition, the facilitator had to complete the entire project schedule before the last day of 2020–
2021 SBS Kona. This pressured the facilitator to arrange the project schedule without
considering the best time for the participants. This may be another factor that led to the failure to
recruit more participants or implement the project more completely. The SBS Kona’s features as
a para-church ministry emerged through the project implementation, and the facilitator learned
the importance of considering the ministry setting and context of SBS Kona to guide the future
SBS Kona Bible students better.

A Consideration for Applying the Results in Different Settings
The project results proved that understanding the biblical genres could help students
handle the biblical text adequately, and thus the facilitator anticipates that the project design
could be employed to redress any Bible student’s superficial observation activity in SBS Kona.
Moreover, the facilitator expects that the project results could be adopted in different ministry
settings, such as a church or missionary organization, for enhancing or supporting their Bible
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study method. In order to successfully apply the project results in different ministry
environments, three aspects of the research project need to be considered.
First, the observation step in IBS could be considered as a careful reading activity in
different settings. SBS Kona employs three steps of the IBS method to study the Bible:
observation, interpretation, and application. Among these three steps, the facilitator intentionally
focused on developing the observation step only to redress the ministry issue. Different ministry
settings might have a different issue rather than the facilitator had. For example, some ministry
settings may have a problem with the interpretation step, while others may struggle with the
application step in the IBS method. In this case, the project results may not be beneficially
applied in their settings. However, if the other settings have conflicts about conducting the
detailed Bible reading or more serious Bible study, then the project results may be applied in
their settings to relieve their issues. Since reading is a fundamental skill in studying the biblical
text, any Bible study cannot neglect the importance of reading. Therefore, if the observation skill
could be defined as reading ability, the project results could be adopted in different settings to
enhance their reading skills.
Second, the OPOL could be considered as a reading guideline in different ministry
settings. The facilitator used the OPOL, which is the selected observation labels according to
basic features of the biblical genres, to enhance the participant’s observation skills. According to
the evaluation, the OPOL played a critical role in guiding the participants knowledge of what to
observe in the biblical text. This proved that the OPOL played the role of a guideline for the
participants in observing the Bible discreetly. If the OPOL could be defined as an introductory
reading guideline, the project results could be applied in different ministry settings. Since the
OPOL was chosen according to the biblical genres, the OPOL could lead any Bible reader in
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various settings to figure out what points they need to read more carefully. In this case, the
OPOL could be renamed to Bible reading or guide labels. In addition, it is worth developing
more labels for further study of the Bible. Five observation labels were basic and minimal for the
project participants. If any ministry setting anticipates conducting a serious Bible study, they
would be wise to consider developing further the number and kind of labels.
Last, any ministry setting that pursues a serious Bible study could gain benefits from
teaching the biblical genres to their Bible students. According to the conceptual framework of
this thesis, to study the Bible correctly it is crucial to know and consider the Bible’s literary
context. For this reason, the project taught the basic features of eight biblical genres to the
participants, and it helped them observe the biblical text prudently. Since the biblical genres are a
crucial context of the Bible, the project results could be applied in different ministry settings to
enhance their method of reading and studying the Bible.

The Benefits for Future Research
The facilitator studied and implemented the research project to develop the observation
performance of IBS students by considering the biblical genres. During the conducting of this
research, the facilitator observed some topics related to developing the IBS method. Mainly, the
facilitator grasped three subjects that could be beneficial for future research as follows.
First, future research on developing the reading ability could be advantageous to develop
the observation skills of IBS students. The facilitator noticed that the participant’s reading skills
impacted every activity of the project, and this issue of the participant’s reading ability
constantly emerged from the project implementation. For example, the participant’s reading
proficiency had an effect on their observation activities in the SOS and the WOA. They handled
the biblical text according to how they read and comprehend its text. Some participants have
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enough reading skills to grasp the meaning of the text in detail, while others lacked a prudent
reading ability and failed to figure out the meaning of the text. Even though the participants
received the same amount of time and tools to observe the biblical text, they performed their
observation activity differently. A few did not execute careful observation activities despite
every participant having learned and used the same project materials. This reveals the vital role
of the reading ability in studying the biblical text. For this reason, the facilitator believes that
enhancing and supporting the reading skill of any Bible students could be a plausible way to
improve their observation skills in the IBS method.
Second, future research on using multiple translation versions of the Bible could be
beneficial to enhance the observation skills of any IBS students. The project revealed that
considering the Bible’s literary context could help the IBS students handle the Bible better.
Hence, future research may need to continue paying attention to the literary context to develop
the IBS student’s observation skills. Particularly, it is worth researching the use of different
translation versions of the Bible for this purpose. The facilitator observed the vital role of the
original biblical languages in studying the Bible during the research. If future research intends to
help the pastors or seminary students who learned the original languages, the research could
benefit from dealing with Hebrew or Greek as a critical factor in developing observation skills.
However, if the future study aims to help laypeople who are strangers to the original languages,
the facilitator doubts how much the original languages would play a vital role in developing their
observation skills, since they must learn the languages from scratch.
In this case, the research may consider using multiple translation versions of the Bible to
enhance the observation skills. In the case of the OMBG project, the participants employed the
ESV Bible to observe the Bible, and the version guided them to study the Bible adequately.
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Nevertheless, the facilitator learned that using only one translation version of the Bible still
limits executing a detailed observation activity in IBS since all translation of the Bible contain
the translator’s interpretation. In other words, due to the translator’s perspective, using one
translation version of the Bible has the potential to disturb the participant’s pure observation
activity. Therefore, the facilitator believes that future research could help an IBS student observe
the biblical text better if it uses multiple translations of the Bible.
Third, future research on understanding the Bible’s structure could gain an advantage to
assist the IBS students in observing the text correctly. During the project implementation, the
facilitator found that the Bible is more complicated and complex literarily. The OMBG project
helped the project participants learn of eight biblical genres and encouraged them to observe its
biblical text in light of the biblical genres. This project method positively guided the participants
to deal with the biblical text in a better way. Nonetheless, the facilitator realized that the project
has an explicit limitation in continuing to develop the participant’s observation skills. This is
because a majority of biblical books consist of different literary forms and devices. For example,
the book of Exodus is mixed with narrative, poetry, and law. The Gospel is combined with
several various literary forms, such as parables and discourses. Thus, the facilitator observed that
the participants need to learn how each biblical author structured their message for studying the
Bible properly. From conducting the research project, this vital role of understanding the Bible’s
structure has continuously emerged. In the project, the participants were only asked to observe a
few chapters of selected biblical books according to each biblical genre, and they had no critical
issues complying with their activities. However, according to the interview and the individual
meetings, the facilitator learned that the participants still have difficulty dealing with the entire
chapter of the chosen biblical book in the project activities. Since the biblical books are complex
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literature, the facilitator recognized that teaching the Bible’s structure could assist the IBS
student to perform their observation activities better. Therefore, future research would benefit
from instruction on the Bible’s structure to enhance the IBS student’s observation skills.

Four Lessons from the Theological and Theoretical Foundations
The facilitator studied the theological and theoretical foundations to set a foundation for
the project and learn more about the nature of Bible study. The theological foundations guided
the facilitator to know how the Bible describes studying the Word of God and how to reveals its
literary characters. The theoretical foundations helped the facilitator grasp the theories of the IBS
method and explore ten Bible study models, including Lectio Divina. In addition, the theoretical
research examined three ministry practices. In light of the theological and theoretical
foundations, the facilitator learned three lessons about Bible study and the IBS method.
First, the facilitator learned that studying the Bible could be defined as the process of
obeying and serving the Lord. The facilitator examined how the OT and NT described Bible
study and discovered the above definition. Specifically, the facilitator examined Ezra 7:10 and
learned that studying the Scripture is not just a simple activity to know God’s Word. It indicates
more of the Bible reader’s heart posture and attitude. For this reason, Ezra did not only study the
law but also practiced and taught it to the returnees. Thus, the OT explained that Bible study is
learning and doing God’s commands through transforming personal heart posture. The facilitator
also examined Acts 17:11 and 2 Timothy 3:15 to comprehend how the NT described Bible study.
From these verses, the facilitator realized that Bible study plays a vital role in preaching the
Gospel and growing a person’s faith in Jesus Christ. In Acts 17:11, with Paul’s help the gentiles
believed in Jesus after their careful examination of the Bible. In 2 Timothy 3:15, Timothy
studied and applied the Bible for growing his faith in Christ. This communicates that Bible study
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in the NT guided the people to know and believe Jesus Christ. Thus, studying the Bible is not a
mere activity to gain more knowledge of the Lord but to lead people to obey and serve Him.
Second, the facilitator was reminded that one of the purposes of Bible study is
developing an intimacy with the Lord. Since using the Bible is crucial for every Christian’s faith,
the church has been using several Bible study methods. Specifically, the facilitator examined
Augustine’s Bible study and Lectio Divina to learn a brief history of Bible study and realized that
they focused on developing their relationship with God through Bible study rather than
scrutinizing the biblical text only. If a Bible student neglects to grow a relationship with Jesus
Christ in Bible study, then it is meaningless to read and examine the biblical text. This
foundational knowledge helped the facilitator remember a vital purpose of Bible study,
developing a relationship with the Lord.
Third, the facilitator studied the benefits of knowing the Bible’s literary natures when
studying the Bible. The facilitator explored how the Bible’s unity and diversity work together to
deliver the author’s intended message through the theological and theoretical foundations. Since
the Bible is written by one divine author, the Holy Spirit, it delivers a unifying message in every
book of the Bible. In other words, the biblical books reveal the harmony of their message
because of one divine author. This proves that the Bible is the sacred book, and that since it is the
Word of God, all Bible readers should handle the Bible carefully. Furthermore, the central
message is running through entire biblical books because of the Bible’s unity, and modern Bible
students could benefit from considering the unified message of the Bible.
While the Bible presents its unity of message, it also contains and reveals the diversity of
history, customs, languages, and literary styles. The Holy Spirit inspired many human authors
who live in different times and places to record the message, and this is a reason the Bible
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presents diversity. Since the diverse content of the Bible is foreign to modern readers they may
be prevented from simply and adequately reading biblical texts. This is the reason why modern
Bible students need to research and comprehend the Bible’s diverse contexts, such as historical
and literary contexts, to handle its texts correctly. Therefore, modern Bible students could deal
with the biblical text better if they consider diverse contexts in the Bible.
Last, the facilitator understood a practical approach to implement a careful reading
activity. All the theories of the IBS method helped the facilitator understand the importance of
conversation with the text. Since the Bible was written a long time ago and through an extended
period, the biblical book’s literary styles, forms, and structure are strange to modern Bible
readers. In addition, the cultures, customs, and history in the Bible are much different from
modern ones. Thus, the theories asked the facilitator to remember the importance of inductive
reasoning, particularly the observation step in IBS, to study the text correctly. Through this
lesson from the theoretical foundation, the facilitator found more confidence in the IBS method
as an adequate method to study the Bible and was reminded of observation’s vital role in IBS.
In light of the theological and theoretical foundations, these lessons helped the facilitator
design and develop the research project with harmony of the literature discussed in the literature
review. The literature review explored that the observation step in IBS should be a careful
reading activity, and the theological foundation supports this discovery. The Bible’s unity was
examined by theological exploration, and it also justified the vitality of careful reading of the
Bible. In light of the literature review and theological foundation, the Bible students should
handle the text mindfully, and the IBS method could help them to fulfill this purpose.
The literature review also surveyed the observation step’s vital role in collecting evidence
in the text mindfully, and the Bible’s diversity in theological foundation describes the Bible’s
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literary context as critical evidence Bible students should consider. Furthermore, the theoretical
foundation validates the importance of considering the Bible’s literary forms to determine the
author’s intended message correctly. Therefore, the literature review, the theological
foundations, and theoretical foundations justify that the IBS students should enhance their
observation skills in consideration of the biblical genres.

Final Recommendations
The facilitator served local churches in South Korea between 2002 and 2016 and served
YWAM’s ministries from 2017 until the present. Through diverse ministry experiences spanning
nearly twenty years, the facilitator has learned the importance of Bible study in the ministry
field. While all kinds of ministries are vital for establishing the kingdom of God, teaching and
using the Bible must be a central ministry for all sorts of Christian ministries since it is
“profitable for reproof, for correction, and for training in righteousness” (2 Tim 3:16). Hence, the
facilitator believes that all ministry leaders are called to teach the Bible and lead Bible study
within their ministry fields. The facilitator thinks that this project could benefit any stakeholders,
such as pastors or ministry leaders, who want to guide people to properly handle the Bible.
Specifically, the facilitator recommends three vital points for the stakeholders as follows.
First, the facilitator suggests the stakeholders remember that the Bible is like a portable
library of ancient books. There could be several factors to prevent modern Bible students from
correctly observing and handling the text, but one of the main reasons is connected to the Bible’s
literary contexts. Since the Bible is written in various literary styles and genres, studying the
Bible is a complicated process. Thus, the stakeholders need to consider how to assist people in
being aware of the Bible’s literary nature for their reading activity. As the project facilitator
taught the biblical genres to the project participants, the stakeholders also need to consider
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introducing and teaching the biblical genres. In addition, as the facilitator suggests above, the
stakeholders should think of instructing on the Bible’s structure or employing multiple
translation versions of the Bible for their people. There are many ways to teach the Bible’s
literary contexts. Therefore, the stakeholders need to consider how to help and guide people in
learning the Bible’s literary features so as to study the Bible adequately.
Second, the facilitator recommends that the stakeholders allow their Bible students to
practice and apply the study methodology with sufficient time. There are various ways to study
the Bible, and all methods require students to practice enough because most of them are not
familiar with the methods. Besides, all people have their way of reading and interpreting the
Bible, and they might be hindered from handling the Bible correctly because of their individual
preconceptions. The participants observed that some project participants were hampered from
participating in the project entirely due to their preconceptions. Thus, Bible study must let all the
Bible students acquire enough practice time to put aside their biases while getting used to the
method. For example, the stakeholders could aid their Bible students by spending more time in
practice of the reading activity or applying the principles they learned to their Bible reading and
study activity. For this purpose, the stakeholders need to inquire of people as to whether they
spend enough time practicing and applying their Bible study method.
Last, the stakeholders need to be concerned with people’s heart posture in their Bible
study. As far as the facilitator has been researching this project, the participant’s heart posture
toward the Scripture was a primary factor in successful Bible study. In short, a Bible student’s
attitude is the vital key to learning the Bible. For this reason, the facilitator suggests that the
stakeholders examine the people’s heart posture and consider how to encourage their hearts to
develop an intimate relationship with Jesus Christ through continuing to studying the Bible. For
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example, the stakeholders may need to plan to have regular worship time or cooperate prayer
time with their people to help them remember the purpose of Bible study, knowing and obeying
the Lord (e.g., Ezra 7:10). The stakeholders also may need to conduct an individual meeting with
each person to check and figure out any issue they might have. Since Bible study is the way to
grow the faith in Jesus Christ, all Bible students should correctly navigate their hearts toward
Jesus Christ. “You shall love the Lord your God with all your heart and with all your soul and
with all your mind” (Matt 22:37). This commandment should be the fundamental motivation and
foundation in studying the Bible for all Christians.

The Close
In chapter 1, the project facilitator explained the ministry issue in SBS Kona, that the
Bible students tend to observe the biblical text cursorily and neglect the biblical genre in the IBS
process. The facilitator assumed that a consideration of the biblical genre would help students
develop their observation skills. In chapter 2, the facilitator explored the literature to comprehend
the IBS method, the Bible’s contexts, and the Bible’s literary genres. This helped the facilitator
to know the values of the observation step and the biblical genres. Through theological
foundations, the facilitator studied the biblical description of Bible study and the Bible’s literary
features. Theoretical foundations justify why the observation activity should be a mindful
process and also why considering the literary genres could be helpful when reading the biblical
text carefully. In chapter 3, the facilitator designed the OMBG project to help the participants
learn the main features of the Bible’s eight genres and assist them in observing the biblical text
with the OPOL. In chapter 4, the facilitator evaluated the collected data from the OMBG project
and figured out that the project successfully helped the participants enhance their observation
skills. The results prove that considering the biblical genres could be beneficial to prudently and
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correctly observe the Bible in the IBS process. In chapter 5, the facilitator concluded the research
project and suggested several points for future research, different ministry settings, and the
stakeholders.
The Bible makes the people wise for salvation through faith in Jesus Christ and
completes the man of God (2 Tim 3:15, 16). Studying the Bible, thus, is essential to every
Christian and their ministries. More than anything, all Christians should rely on the Holy Spirit
for their Bible study because His guidance is always necessary to comprehend the Bible (e.g.,
John 14:26). However, this does not mean that Christians can neglect to employ a proper method
in studying the Bible. Using an adequate method would benefit Christians in learning the Bible
and growing their faith in Jesus Christ. Developing the observation skill in IBS by considering
biblical genres would be one of several good ways to assist the Bible students in SBS Kona to
study the biblical text prudently. The facilitator hopes that this project could benefit SBS Kona,
plus any ministry settings, to help more people be ready to serve every good work in the Lord (2
Tim 3:17).
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Appendix A
A Sample Paragraph Title Sheet of SBS Kona
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Appendix B
A Sample Horizontal Chart of SBS Kona
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Appendix C
A Sample Vertical Chart of SBS Kona
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Appendix D
Project Permission Request Letter
Date:

February 8, 2021

Recipient:
Title:

Christer Bergus
School Leader, School of Biblical Studies
Youth With A Mission
Kona, Hawaii
University of the Nations

Address:

YWAM Kona
University of the Nations
School of Biblical Studies
75-5851 Kuakini Highway
Kailua-Kona, Hawaii, 96740-2199

Dear Mr. Bergus:
As a graduate student in the John W. Rawlings School of Divinity at Liberty University, I am
conducting research as part of the requirements for a Doctor of Ministry degree. The title of my
research project at this point is “Development of Observation Skills in Inductive Bible Study
Focusing on Biblical Genres for Bible Students in the School of Biblical Studies in Youth With
A Mission, Kona, Hawaii.” The purpose of my research is to encourage school students and staff
to observe the biblical text by considering the Bible’s literary context to deepen their observation
skills in studying God’s Word.
I am writing to request your permission to conduct my research in the School of Biblical Studies
(SBS) with the year’s (2021) cohort at Youth With A Mission, Kona, Hawaii, and also to contact
students and staff of the SBS Kona to invite them to participate in my research study.
Participants will be asked to contact me and schedule an interview in order to participate.
Participants will be presented with informed consent information prior to participating. Taking
part in this study is entirely voluntary, and participants are welcome to discontinue participation
at any time.
Thank you for considering my request. If you choose to grant permission, please provide a
signed statement on official letterhead indicating your approval. A permission letter template is
attached for your convenience.
Sincerely,
Yohan Shim
Full-Time Staff, SBS Kona, YWAM
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Appendix E
The Project Permission Letter
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Appendix F
The OMBG Project Recruitment Letter
Date:
Recipient: 2020–2021 SBS Kona
Title: Current students and staff
Dear 2020–2021 SBS Kona members:
As a graduate student in John W. Rawlings School of Divinity at Liberty University, I am
conducting a research project as a part of the requirements for a Doctor of Ministry degree. The
purpose of my research is to train Bible learners to observe the biblical text by considering the
Bible’s literary context (genre), and I am writing to invite eligible participants to join my study.
For the purposes of this study, the seminar entitled “Observation Meets Biblical Genre” will be
abbreviated as OMBG.
Participants must be 18 years of age or older, and current active school members in 2020–2021
SBS at Youth With A Mission, Kona, Hawaii. Also, you must be part of the Christian laity to
participate in this project and a Bible student at YWAM Kona, Hawaii. Participants will be
scheduled with the facilitator for a 30-minute Pre-OMBG interview and a 30-minute Pre-OMBG
questionnaire once they contact the facilitator. Participants will be also be asked to attend six
Sunday OMBG seminars (2 hours each), the six-week OMBG activities (devotional activities for
30–40 minutes), and the individual feedback meeting (weekly for 30 minutes). After the sixweek course is complete, participants will give their feedback in a post-OMBG interview for 30
minutes and a 30-minute post-OMBG questionnaire. Names and other identifying information
will be requested as part of this study, but the information will remain confidential.
In order to participate, please contact Yohan Shim at (808) 217-2979 or yshim3@liberty.edu to
schedule the Pre-OMBG interview.
A consent document will be given to you with the application form by the project facilitator.
Please sign the consent document and return it with the application form to Yohan Shim at the
time of the Pre-OMBG interview. The consent document contains additional information about
this research.
As a small token for your time and effort, participants will receive the $25 Logos Digital Gift
Card after the completion of the post-project questionnaire.
Sincerely,
Yohan Shim
Full-Time Staff, SBS Kona, YWAM
808-217-2979 / yshim3@liberty.edu
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Appendix G
The OMBG (Observation Meets Biblical Genre) Project
Participant Application Form
Thank you for your interest in learning to better observe God’s Word through The OMBG
Project.
This research project aims to help SBS Kona students or staff enhance their ability to observe
through inductive Bible study by more deeply considering the literary context or genre.
Participants will be involved in project activities for six weeks (from May 9 to June 13, 2021).
The OMBG Project activities include:
1) The Pre-OMBG Interview and Meeting
2) Six Sunday OMBG Seminar Trainings
3) Weekly OMBG Activities (Devotional Homework)
4) Weekly Individual Feedback Meetings on the Process
5) The Post-OMBG Interview and Meeting
Participants will receive this six-week training on the major literary genres of the Bible and
observation labels for making deeper observations of God’s Word. Participants will also receive
a $25 Logos Digital gift card as a token of appreciation.
Please return this OMBG project application form to the researcher, Yohan Shim, by no later
than May 5, 2021. Please contact Yohan Shim at (808) 217-2979 or yshim3@liberty.edu for
more information regarding your application.
General Information for the Project Participant
Name

Age

Phone

Email

Best Contact Time : ( AM / PM )

.

Best Mode of Contact : ( Phone / Text / Email )
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Appendix H
The OMBG Project Poster

Research Participants Needed
The Observation Meets Biblical Genre Project
• Are you an active student or staff in 2020–2021 SBS Kona?
• Are you 18 years of age or older? Do you want to learn to observe the Bible
more deeply by considering the literary genre (context)?
If you answered YES to these questions,
you may be eligible to participate in this biblical research study.
The purpose of this research study is to enhance the observation step
in consideration of the Bible’s literary context.
Participants will be asked to be involved in the project activities for six weeks.
These activities include interviews, questionnaires, and weekly project activities and
seminars.
Benefits include the comprehensive seminars about biblical genres and
practice observing the Bible according to the literary context.
Participants will receive a $25 Logos Digital gift card as a courtesy for their time.
The study will be conducted at SBS Kona, YWAM
75-5851 Kuakini Highway
Kailua Kona, HI, 96740
Yohan Shim, a doctoral candidate
in the
John W. Rawlings School of Divinity at Liberty University,
is conducting this study.
Please contact Yohan Shim at (808) 217-2979 or yshim3@liberty.edu
for more information.
Liberty University IRB – 1971 University Blvd., Green Hall 2845, Lynchburg, VA 24515
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Appendix I
The OMBG Required Resource List

Material

Quantity

Purpose

Letter Size Printer Paper

500 sheets

Sunday OMBG seminars
Weekly OMBG activities

Black pens

20 pens

All activities

Color pens

11 sets (five colors)

Sunday OMBG seminars
Weekly OMBG activities

Highlighters

11 sets (five colors)

Sunday OMBG seminars
Weekly OMBG activities

Stapler

1
All activities

Staples

One box (300 pieces)

Smartphone

1

For audio recording

GoPro

1

For video recording

Laptop

1

Sunday OMBG seminars
The Post-OMBG meeting

HDMI cable

1
(3m long)

Sunday OMBG seminars
The Post-OMBG meeting
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Appendix J

The OMBG Project Consent Form
Title of the Project: Observation Meets Biblical Genre
Principal Investigator: Yohan Shim, a doctoral candidate in the John W. Rawlings School of
Divinity at Liberty University.
Invitation to be Part of a Research Study
You are invited to participate in a research study. In order to participate, you must be 18 years of
age or older, and a current active school member in 2020–2021 SBS at Youth With A Mission,
Kona, Hawaii. Also, you must be part of the Christian laity to participate in this project and a
Bible student at YWAM Kona, Hawaii. Previous or non-active members in SBS Kona will be
exempted from this invitation. Taking part in this research project is voluntary.
Please take time to read this entire form and ask questions before deciding whether to take part in
this research project.
What is the study about and why is it being done?
The purpose of the study is to develop an observation skill in inductive Bible study for the Bible
learners in the School of Biblical Studies at Youth With A Mission, Kona, Hawaii. To attempt to
enhance the observation process, this study will use the understanding of the Bible’s literary
context or genre.
What will happen if you take part in this study?
If you agree to be in this study, I will ask you to do the following things:
1. The Pre-OMBG Interview: A recorded interview of approximately 30 minutes.
2. The Pre-OMBG Questionnaire: A written questionnaire taking approximately 30
minutes to complete.
3. The Sunday OMBG Seminars: Six trainings of approximately 2 hours each. These
seminars will be recorded.
4. The Weekly OMBG Activities: Devotional homework/application taking approximately
30–40 minutes three times weekly.
5. The Individual Feedback Meeting: Once weekly for approximately 30 minutes.
6. The Post-OMBG Interview: Once after the course for approximately 30 minutes.
7. The Post-OMBG Questionnaire: A written questionnaire taking approximately 30
minutes to complete.
How could you or others benefit from this study?
Direct Benefits: You will be participating in weekly seminars and activities, which will increase
your Biblical knowledge.
Benefits to Society: You also may assist the School of Biblical Studies at Youth With A Mission,
Kona, Hawaii, by testing this training and utilizing it in your devotional study of God’s Word.
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What risks might you experience from being in this study?
The risks involved in this study are minimal, which means they are equal to the risks you would
encounter in everyday life.
How will personal information be protected?
The records of this study will be kept private. Published reports will not include any information
that will make it possible to identify a subject. Research records will be stored securely, and only
the researcher will have access to the records. Data collected from you may be shared for use in
future research studies or with other researchers; however, if data collected from you is shared,
any information that could identify you, if applicable, will be removed before the data is shared.
•
•
•

•

•

Participant responses will be kept confidential through the use of codes.
Interviews and weekly individual meetings will be conducted in a location where others
will not easily overhear the conversations.
All hard copies of documents and reports will be kept in the researcher’s locked cabinet
at the researcher’s house. All digital recording files will be stored in a password-protected
personal storage device (the researcher’s external hard drive). All the information
regarding the participants will be destroyed after the completion of the research. All the
hard copies of the documents will be shredded, and all the digital recording files will be
deleted permanently after the completion of the study.
Interviews, the Sunday OMBG seminars, the weekly feedback meetings, and the postOMBG meeting will be recorded. Recording will be stored on a password locked
computer for three years and then erased. Only the researcher will have access to these
recordings.
Confidentiality cannot be guaranteed in the Sunday OMBG seminars since these are
group activities. While discouraged, other participants of the group activities may share
what was discussed with persons outside of the group.

How will you be compensated for being part of the study?
Participants will be compensated for participating in this study. All the participants will receive a
$25 Logos Digital Gift Card as a small token for their time. The Digital Gift Card will be printed
out and given directly to the participants after completing the Post-OMBG Questionnaire.
Does the researcher have any conflicts of interest?
The researcher serves as a staff member at SBS, YWAM, Kona, Hawaii. To limit potential or
perceived conflicts, the researcher will not consult or grade any project participants for their
SBS’s assignments during the six-week of the project. The facilitator only will consult and grade
other SBS Kona students who do not participate in this project. This disclosure is made so that
you can decide if this relationship will affect your willingness to participate in this study. No
action will be taken against an individual based on his or her decision to participate in this study.
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Is study participation voluntary?
Participation in this study is voluntary. Your decision whether to participate will not affect your
current or future relations with Liberty University or the School of Biblical Studies at Youth
With A Mission, Kona, Hawaii. If you decide to participate, you are free to not answer any
question or withdraw at any time without affecting those relationships.
What should you do if you decide to withdraw from the study?
If you choose to withdraw from the study, please contact the researcher at the email address or
phone number included in the next paragraph. Should you choose to withdraw, data collected
from you apart from the group activities (the Sunday OMBG seminars) will be destroyed
immediately and will not be included in this study. The group activity data will not be destroyed,
but your contributions to the group activities will not be included in the study if you choose to
withdraw.
Whom do you contact if you have questions or concerns about the study?
The researcher conducting this study is Yohan Shim. You may contact Yohan Shim with any
questions you have. If you have questions during this study, you are encouraged to contact
Yohan Shim at 808-217-2979 and yshim3@liberty.edu. You may also contact the researcher’s
faculty sponsor, Dr. Lynn Thigpen, at lthigpen4@liberty.edu.
Whom do you contact if you have questions about your rights as a research participant?
If you have any questions or concerns regarding this study and would like to talk to someone
other than the researcher, you are encouraged to contact the Institutional Review Board, 1971
University Blvd., Green Hall Ste. 2845, Lynchburg, VA 24515 or email at irb@liberty.edu
Your Consent
By signing this document, you are agreeing to be in this study. Make sure you understand what
the study is about before you sign. You will be given a copy of this document for your records.
The researcher will keep a copy with the study records. If you have any questions about the
study after you sign this document, you can contact the study team using the information
provided above.
I have read and understood the above information. I have asked questions and have received
answers. I consent to participate in the study.
The researcher has my permission to audio-record me as part of my participation in this
study.
____________________________________
Printed Subject Name

____________________________________
Signature & Date
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Appendix K
The OMBG Activities Calendar
SUN

MON

PrepWeek

FRI

SAT

OMBG
Sunday
Seminar

THU

FRI

SAT

Weekly OMBG Activity
MON

TUE

WED

THU

FRI

SAT

Individual Feedback Meeting
Weekly OMBG Activity
MON

TUE

WED

THU

FRI

SAT

Individual Feedback Meeting
Weekly OMBG Activity
MON

TUE

WED

THU

FRI

SAT

Individual Feedback Meeting
Weekly OMBG Activity
MON

TUE

WED

THU

FRI

SAT

Individual Feedback Meeting

OMBG
Sunday
Seminar
SUN

Week
6

THU

Individual Feedback Meeting

OMBG
Sunday
Seminar
SUN

Week
5

WED

OMBG
Sunday
Seminar
SUN

Week
4

TUE

OMBG
Sunday
Seminar
SUN

Week
3

MON

OMBG
Sunday
Seminar
SUN

Week
2

WED

Pre-OMBG Interview & Questionnaire

SUN
Week
1

TUE

Weekly OMBG Activity
MON

TUE

WED

THU

FRI

Post-OMBG Interview and Questionnaire
Weekly OMBG Activity

173
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Appendix L
The Pre-OMBG Questionnaire
The OMBG Code Number:
Date:
1. What is your age group? Circle one.
(1) 18–20
(2) 21–23
(3) 24–26
(4) 27–29
(5) Above 30
2. What is your Gender?
(1) Male
(2) Female
3. What is your current status at SBS Kona?
(1) Student
(2) Staff
4. How do you use the Bible? (Check everything that applies to you.)
(1) Every day
(2) For Bible study
(3) For Bible meditation/devotions
(4) For ministry (e.g., teaching, preaching)
(5) For SBS (School of Biblical Studies) work
5. How much time each week do you estimate you study or read God’s Word (except for
time doing SBS homework)?
(1) More than 14 hours
(2) 10–14 hours
(3) 6–10 hours
(4) 1–6 hours
(5) Less than 1 hour
6. I often used the Bible for personal quiet time (Q.T.) before I came to SBS Kona.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
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7-A. How many years of experience did you have in doing Bible study before attending SBS
Kona? Circle one.
(1) None
(2) Less than 1 year
(3) 1–3 years
(4) 4–6 years
(5) 7–9 years
(6) More than 10 years
7-B. If you had previous experience in Bible study before SBS Kona, please answer the
following. If you did not have previous experience, please leave this blank.
My Bible study before attending SBS Kona helped me to understand the Bible better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
7-C. If you had previous experience in Bible study before SBS Kona, please answer the
following. If you did not have previous experience, please leave this blank.
I often used the Bible study method I learned for my spiritual growth.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
8-A. How long did you practice inductive Bible study before attending SBS Kona?
(1) Not applicable
(2) Less than 1 year
(3) 1–3 years
(4) 4–6 years
(5) 7–9 years
(6) More than 10 years
8-B. If you had previous experience in doing inductive Bible study before SBS Kona, please
answer the following. If you did not have previous experience, please leave this blank.
My inductive Bible study before SBS Kona helped me to understand the Bible better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
8-C. If you had previous experience in doing inductive Bible study before SBS Kona, please
answer the following. If you did not have previous experience, please leave this blank.
I often used the inductive Bible study for my spiritual growth.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
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9. The inductive Bible study at SBS Kona has helped me understand the Bible better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
10-A. If you had previous experience in learning about literary genres of the Bible, please
answer the following. If you did not have previous experience, please leave this blank.
My understanding of biblical genres helped me to read and study the Bible.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
10-B. If you had previous experience in learning about literary genres of the Bible, please
answer the following. If you did not have previous experience, please leave this blank.
I consider biblical genres when I read and study the Bible.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
11. It is important for me to study the Bible for my spiritual growth.
0
1
2
3
4
5
6
7
Strongly Disagree
Neutral

8

9
10
Strongly Agree

12. I believe that all Christians should study the Bible for their spiritual growth.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
13. I believe all Christians should teach/share the Bible with others so that others might be
saved.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
14. I believe that all Christians need to learn any formal method to study the Bible
including inductive Bible study method.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
15. I believe inductive Bible study can guide people to understand the Bible more
accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
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16. The observation step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
17. The interpretation step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
18. The application step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
19. I believe understanding the literary genres of the Bible is vital to understanding the
Bible more accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
20. I believe all Christians need to understand the biblical genres to understand the Bible
more accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
21. What is the right sequence for doing inductive Bible study? Please choose one.
(1) A. Application – B. Observation – C. Interpretation
(2) A. Observation – B. Interpretation – C. Application
(3) A. Interpretation – B. Application – C. Observation
(4) None of the above
22. What is the step that seeks to establish a foundational knowledge of what the text is
saying and to discern those issues that may warrant focused study?
(1) Application
(2) Observation
(3) Interpretation
(4) None of the above
23. What is the first step to observe the Bible correctly?
(1) Reading the book entirely in one sitting.
(2) Trying to translate the text in your own words.
(3) Highlighting as many favorite verses as many as possible.
(4) Applying the verse directly into your own personal life.
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24. What is the role of the observation step in inductive Bible study? Choose one answer.
(1) To translate the meaning of the text
(2) To transform our lives
(3) To collect evidence from the text
(4) To gain biblical knowledge
25. What is not an essential characteristic of effective observation in inductive Bible study?
(1) Identifying the context of the text
(2) Dealing with the text subjectively
(3) Reading the text with a purpose
(4) Looking for things that are obvious
26. Which book is a good example of Narrative literature in the Bible?
(1) Acts
(2) Song of Solomon
(3) Exodus
(4) Jeremiah
27. Which book is a good example of the Law in the Bible?
(1) Daniel
(2) Jude
(3) Proverbs
(4) Deuteronomy
28. Which book belongs to the Poetry and Wisdom literary genre of the Bible?
(1) Revelation
(2) Ecclesiastes
(3) Luke
(4) Micah
29. What books belong to the Prophetic and Apocalyptic literature in the Bible? (You may
choose more than one.)
(1) Numbers
(2) James
(3) Malachi
(4) Daniel
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30. Which book belongs to the Epistle in the Bible?
(1) Ecclesiastes
(2) Ruth
(3) James
(4) Acts
31. What is a possible misunderstanding about Narrative literature in the Bible
(particularly Hebrew narrative)?
(1) Individual Hebrew narrative is not intended to teach moral lessons.
(2) Hebrew narrative is allegory filled with hidden meanings.
(3) Hebrew narrative often illustrates what is taught explicitly and categorically elsewhere.
(4) Hebrew narrative is the purposeful stories retelling the historical events of the past that are
intended to give meaning and direction for a given people in the present.
32. Which one belongs to the kind of the Law literature in the Bible?
(1) Cuneiform law
(2) Admiralty law
(3) Hittite law
(4) Apodictic law
33. What is NOT an abuse of Wisdom literature of the Bible?
(1) People often read Wisdom literature only in bits and pieces.
(2) People sometimes misunderstand the terms and categories of Hebrew wisdom literature.
(3) People often define that wisdom is the ability to make godly choices in life.
(4) People often fail to understand what the particular book is all about.
34. Which is NOT a part of the nature of the Gospel?
(1) The Gospel was written by others rather than Jesus.
(2) The Gospel does not come directly from Jesus.
(3) Four Gospels have remarkable similarities.
(4) Different Christian communities each had need for a book about Jesus.
35. What is the primary nature of the Epistle?
(1) The redemptive nature
(2) The occasional nature
(3) The synoptic nature
(4) The covenanted nature
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36. What might be the most helpful observation label for Narrative literature in the Bible?
(1) Ritual
(2) Dialogue
(3) Imagery
(4) Restoration
37. What might be the most helpful observation label for Law literature in the Bible?
(1) Metaphor
(2) Vision
(3) Comparison
(4) Conditional Statement
38. What might be the most helpful observation label for Prophetic and Apocalyptic
literature in the Bible?
(1) Judgment
(2) Parable
(3) When (Temporal)
(4) Dialogue
39. What might be the most helpful observation label for exploring and understanding the
Gospel?
(1) Ritual
(2) Audience
(3) Vision
(4) Pattern
40. What might be the most helpful observation label for the Epistle?
(1) Dialogue
(2) Moral
(3) Parable
(4) Occasion

Thank you for completing this questionnaire.
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Appendix M
The Pre-Interview Questions
The OMBG Code Number:
Date:

1. What has your experience been like with SBS Kona so far?

2. Why did you apply to participate in OMBG?

3. Do you use inductive Bible study in your personal Bible study or quiet time?

A. If yes, how do you use the inductive Bible study method to read and study the
Bible? How often do you use this method of Bible study?

B. If no, what are the reasons you do not use inductive Bible study for your personal
Bible study or quiet time?

4. Do you have any difficulties in executing the observation step in inductive Bible study? If
yes, could you tell me what your difficulties are?

5. If you feel you need to enhance your observation skills in inductive Bible study, in what
ways might you seek to improve? What sources might you consult?

6. What do you know about the literary genre of the Bible?

7. What do you perceive to be the most difficult literary genre of the Bible to understand?
Can you elaborate on why this genre is difficult to understand or read?
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Appendix N
The OMBG’s Six Weeks Plan
A. Week 1 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: May 9th, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Place: SBS Kona classroom
1-3) Material: The ESV Bible, the OMBG seminar handout, the stationaries, the OMBG
observation label lists, the presentation facilities (A laptop, a presentation pointer, a recorder, and
an HDMI cable), and the seminar snacks (water, two different flavors of candy, one kind of
cracker, one kind of fruit).
1-4) Agenda: Learning the Narrative literature of the Bible in two sessions, the first
session (7:30 AM to 8:30 AM) and the second session (8:30 AM to 9:30 AM)
1-5) Cue Sheet: The facilitator will begin the first session of the first OMBG seminar by
prayer by 7:30 AM. After the open prayer, the facilitator will have 10 minutes to introduce the
project purpose and schedule. After the 10 minutes, the facilitator will instruct the necessary
information about biblical genre for 50 minutes. The facilitator will summarize the session and
take a question in the last 10 minutes. Each Sunday OMBG handout will include its information
to aim the participant’s comprehension of the sessions.
The facilitator will start the second session by 8:30 AM. The project participants will
receive the OMBG observation label lists with their Sunday OMBG handout. The facilitator will
explain how the observation labels guide the participants to observe the biblical text in 20
minutes. After that, the participants will practice with the observation labels for the next 30
minutes. For this practice, the facilitator will prepare one sample chapter in the ESV Bible. The
facilitator will receive any questions regarding the first session and the second session in the last
10 minutes and close the session by announcing the weekly OMBG activities, the individual
feedback meeting, and the second SOS.
2) Weekly OMBG Activity
1-1) Date: May 10th – 15th, 2021, Personal Preferred Time
1-2) Place: Personal Spot
1-3) Material: The ESV Bible, the WOA sheet (distribute from the SOS)
1-4) Agenda: 30 minutes of devotional activity daily
1-5) Cue Sheet: The participants will be assigned to practice the new OMBG observation
label list from their daily lives. The facilitator will design the daily devotional sheets for the
week OMBG activities (from Monday to Sunday, which could be done by 30 minutes daily. The
participants will use the weekly OMBG activities for their devotional time or personal Bible
study at least three times per week. For this reason, the participants will proceed with the weekly
OMBG activities by themselves in the dormitory room, or the campus prayer room, or the school
classroom. The facilitator will also encourage the participants to use the OMBG label lists for
their school homework. The participants need to submit the activity feedback questionnaire
sheet, which will be attached to the weekly OMBG activities, to the facilitator on the second
SOS.
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3) Individual Feedback Meeting
1-1) Date: May 12th – 14th, 2021, TBD
1-2) Place: SBS Kona pavilion
1-3) Material: The audio recording device (smartphone), the field notebook
1-4) Agenda: 20 minutes of the feedback meeting
1-5) Cue Sheet: For the first individual feedback meeting, the facilitator will make an
appointment with the participants from the Monday after the first SOS through phone or inperson. The participants will select one day from Wednesday or Thursday for the individual
feedback meeting. The facilitator will meet the participants at the school’s pavilion, and this
meeting will not be longer than 20 minutes. The facilitator will prepare some water bottles or
coffee to provide a casual environment.
Each meeting will be recorded under the permission of the participants. If the participants
do not allow it, the facilitator will write down their feedback and response on the paper. The
paper will be stored and locked confidentially in the facilitator’s cabinet at the facilitator’s house
until the project finishes. The meeting will be used to check and listen to how the participants
employ the developed observation labels and how they follow up the WOA. If there is any
question or request from the participants, the facilitator will receive and assist the participants in
relieving the issue.
B. Week 2 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: May 16th, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Agenda: Learning the prophet genres of the Bible in two sessions
1-3) Place, Material, Cue Sheet: Same as the previous seminar
2) Weekly OMBG Activity
1-1) Date: May 17th – 22nd, 2021, Personal Preferred Time
1-2) Place, Material, Agenda, Cue sheet: Same as the previous seminar
3) Individual Feedback Meeting
1-1) Date: May 19th – 21nd, 2021, TBD
1-2) Place, Material, Agenda, Cue Sheet: Same as the previous seminar
C. Week 3 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: May 23rd, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Agenda: Learning the wisdom genres of the Bible in two sessions
1-3) Place, Material, Cue Sheet: Same as the previous seminar
2) Weekly OMBG Activity
1-1) Date: May 24th – 29th, 2021, Personal Preferred Time
1-2) Place, Material, Agenda, Cue sheet: Same as the previous seminar
3) Individual Feedback Meeting
1-1) Date: May 26th – 28th, 2021, TBD
1-2) Place, Material, Agenda, Cue Sheet: Same as the previous seminar
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D. Week 4 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: May 30th, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Agenda: Learning the gospel genres of the Bible in two sessions
1-3) Place, Material, Cue Sheet: Same as the previous seminar
2) Weekly OMBG Activity
1-1) Date: May 31th – June 5th, 2021, Personal Preferred Time
1-2) Place, Material, Agenda, Cue sheet: Same as the previous seminar
3) Individual Feedback Meeting
1-1) Date: June 2nd – 4th, 2021, TBD
1-2) Place, Material, Agenda, Cue Sheet: Same as the previous seminar
E. Week 5 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: June 6th, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Agenda: Learning the epistle genres of the Bible in two sessions
1-3) Place, Material, Cue Sheet: Same as the previous seminar
2) Weekly OMBG Activity
1-1) Date: June 7th – 12th, 2021, Personal Preferred Time
1-2) Place, Material, Agenda, Cue sheet: Same as the previous seminar
3) Individual Feedback Meeting
1-1) Date: June 2nd – 4th, 2021, TBD
1-2) Place, Material, Agenda, Cue Sheet: Same as the previous seminar
F. Week 6 of the OMBG
1) Sunday OMBG Seminar
1-1) Date: June 13th, 2021, Sunday, 7:30 AM to 9:30 AM
1-2) Agenda: Learning the apocalypse genres of the Bible in two sessions
1-3) Place, Material, Cue Sheet: Same as the previous seminar
2) Weekly OMBG Activity
1-1) Date: June 14th – 19th, 2021, Personal Preferred Time
1-2) Place, Material, Agenda, Cue sheet: Same as the previous seminar
• There will be not individual feedback meeting because of the post-OMBG interview.
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Appendix O
The Sunday OMBG Seminar Handouts
1. OMBG Project Schedule
•

Week 1 – Narrative (May 9th – 15th, 2021)

•

Week 2 – Law (May 16th – 22nd, 2021)

•

Week 3 – Poetry and Wisdom (May 23rd – 29th, 2021)

•

Week 4 – Prophet and Apocalyptic Literature (May 30th – June 5th, 2021)

•

Week 5 – Gospel (June 6th – 12th, 2021)

•

Week 6 – Epistle (June 13th – 19th, 2021)

2. OMBG Project Activities
•

Pre & Post Interviews

•

Pre & Post-Questionnaires

•

Sunday Seminars (Every Sunday, 7:30–9:30 AM, SBS Kona classroom)

•

Devotional Activities (At least 3 times per week, Any time and place you prefer)
•

Please return your activity feedback questionnaire sheet to the project facilitator by
the next seminar

•

Individual Feedback Meetings (Every week, One time per week, About 10–15 minutes, A
small pavilion behind the SBS Kona classroom building) – Time: TBD (Wed-Fri)

3. OMBG Project Facilitator
•

Yohan Shim (Doctor of Ministry in Biblical Studies at the John W. Rawlings School of
Divinity in Liberty University)

•

Contact: 808-217-2979, yshim3@liberty.edu
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❖ Please do not share your experience or thought with other participants or non-participants
in SBS Kona in order to avoid any unintended influence (positive or negative) on the
project and also to protect the participant’s privacy. Thank you for your cooperation.
Selected Bibliography for the OMBG Project Handout
Duvall, J. Scott and J. Daniel Hays. Grasping God’s Word: A Hands-On Approach to Reading,
Interpreting, and Applying the Bible. 3rd ed. Grand Rapids, MI: Zondervan, 2012.
Fee, Gordon D., and Douglas Stuart. How to Read the Bible for All Its Worth. 4th ed. Grand
Rapids, MI: Zondervan, 2014.
Johnson, Marshall D. Making Sense of the Bible: Literary Type as an Approach to
Understanding. Grand Rapids, MI: William B. Eerdmans Publishing Company, 2002.
Jones, Norman W. The Bible and Literature: The Basics. London, England: Routledge, 2015.
Osborne, Grant R. The Hermeneutical Spiral: A Comprehensive Introduction to Biblical
Interpretation. Rev. and expanded, 2nd ed. Downers Grove, IL: InterVarsity Press, 2006.
Ryken, Leland. How to Read the Bible as Literature…and Get More Out of It. Grand Rapids,
MI: Zondervan, 1984.
Zuck, Roy B. Basic Bible Interpretation: A Practical Guide to Discovering Biblical Truth,
Edited by Craig Bubeck Sr. Colorado Springs, CO: David C. Cook, 1991.

“Literary genre acts as a kind of covenant of communication,
a fixed agreement between author and reader about how to communicate.”
(Vanhoozer, Kevin J. Is There a Meaning in This Text? Grand Rapids, MI: Zondervan, 1998.)
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Week 1 “Narrative”
(Session I)
1. What are the biblical narrative?
•

Narrative is

.

2. The necessary parts of the narrative
•

Characters:

•

Plot:

•

Plot Resolution:

•

Setting

1) Physical Setting:
✓ Atmosphere
✓ Symbolic or Thematic Meaning
✓ Structural Unity

2) Temporal Setting:

3) Cultural Setting:
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3. Three levels of the narrative

•

Metanarrative (Top Level, 3rd Level)

•

The story of God’s redeeming (Middle Level, 2nd Level)

•

Individual narrative (Bottom Level, 1st Level)

4. Common misunderstanding of the narrative
1) The narrative is not allegory or story fill with (

).

2) Individual narrative in the Bible is not intended to teach (

3) The narrative does not teach (

).

) but it does not mean that the

narrative is disconnected from (

) found from other books.
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5. The characteristics of the narrative
•

The narrator

•

The scene

•

The characters

•

Dialogue

•

Plot

•

Features of Structure

•

God’s Presence

6. The six major kinds of the narrative
1) Tragedy

2) Epic

3) Romance

4) Heroic

5) Satire

6) Polemic

* Minor kinds of the narrative: Report (Anecdote, Battle Report, Construction Report, Dream
Report, Epiphany Report, Historical Story, Memoir), Heroic narrative (Epic, Ancestral Epic,
Prophet Story), Comedy, Farewell Speech, Proverb, Riddle, Fable, Parable, Song, and List.
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7. Principles to read biblical narrative.
1) A biblical narrative usually does not directly teach (
2) A biblical narrative usually illustrates (

).
) or (

) taught

propositionally elsewhere.
3) Narrative records what happened, not necessarily (

). Thus, not every

narrative has an individual identifiable moral application.
4) What people do in narrative is not necessarily (

). Frequently, it is

just the opposite.
5) Many of the characters in the biblical narrative (in the OT) is (

) – as

are their actions as well.
6) We are not always told at the end of a narrative whether what happened was (
We are expected to be able to judge this on the basis of (

).
) and

categorically elsewhere in Scripture.
7) All narratives in the Bible are (

). Not all the relevant details are

always given. What does appear in the narrative is everything that the inspired author through
important for us to know.
8) Narrative is not written to answer (

). They have particular, specific,

limited purposes and deal with certain issues, leaving others to be dealt with elsewhere in other
ways.
9) Narrative may teach either explicitly (by clearly stating something) or implicitly (by clearly
implying something without actually stating it).
10) In the final analysis, God is (

) of all biblical narrative.
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(Session II)
(Genesis 4:1–26, ESV)
1. Let us pray.
2. Let us read together (loudly).

4 1 Now Adam knew Eve his wife, and she conceived and bore Cain, saying, “I have gotten a man
with the help of the LORD.” 2 And again, she bore his brother Abel. Now Abel was a keeper of
sheep, and Cain a worker of the ground. 3 In the course of time Cain brought to the LORD an
offering of the fruit of the ground, 4 and Abel also brought of the firstborn of his flock and of their
fat portions. And the LORD had regard for Abel and his offering, 5 but for Cain and his offering he
had no regard. So Cain was very angry, and his face fell. 6 The LORD said to Cain, “Why are you
angry, and why has your face fallen? 7 If you do well, will you not be accepted? And if you do not
do well, sin is crouching at the door. Its desire is contrary to you, but you must rule over it.”
8 Cain spoke to Abel his brother. And when they were in the field, Cain rose up against his
brother Abel and killed him. 9 Then the LORD said to Cain, “Where is Abel your brother?” He said,
“I do not know; am I my brother’s keeper?” 10 And the LORD said, “What have you done? The
voice of your brother’s blood is crying to me from the ground. 11 And now you are cursed from the
ground, which has opened its mouth to receive your brother’s blood from your hand. 12 When you
work the ground, it shall no longer yield to you its strength. You shall be a fugitive and a wanderer
on the earth.” 13 Cain said to the LORD, “My punishment is greater than I can bear. 14 Behold, you
have driven me today away from the ground, and from your face I shall be hidden. I shall be a
fugitive and a wanderer on the earth, and whoever finds me will kill me.” 15 Then the LORD said
to him, “Not so! If anyone kills Cain, vengeance shall be taken on him sevenfold.” And the LORD
put a mark on Cain, lest any who found him should attack him. 16 Then Cain went away from the
presence of the LORD and settled in the land of Nod, east of Eden.
17 Cain knew his wife, and she conceived and bore Enoch. When he built a city, he called the
name of the city after the name of his son, Enoch. 18 To Enoch was born Irad, and Irad fathered
Mehujael, and Mehujael fathered Methushael, and Methushael fathered Lamech. 19 And Lamech
took two wives. The name of the one was Adah, and the name of the other Zillah. 20 Adah bore
Jabal; he was the father of those who dwell in tents and have livestock. 21 His brother’s name was
Jubal; he was the father of all those who play the lyre and pipe. 22 Zillah also bore Tubal-cain; he
was the forger of all instruments of bronze and iron. The sister of Tubal-cain was Naamah.
23 Lamech said to his wives:

24

“Adah and Zillah, hear my voice;
you wives of Lamech, listen to what I say:
I have killed a man for wounding me,
a young man for striking me.
If Cain’s revenge is sevenfold,
then Lamech’s is seventy-sevenfold.”
25 And

Adam knew his wife again, and she bore a son and called his name Seth, for she said,
“God has appointed for me another offspring instead of Abel, for Cain killed him.” 26 To Seth also
a son was born, and he called his name Enosh. At that time people began to call upon the name of
the LORD.
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3. Let us observe individually (10 minutes).
1) You could observe whatever you want
2) Make an underline or highlight what you observe

4. What is the literary context of the passage? What could we observe?

5. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

6. Let us share what you observed.

7. Summary
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Week 2 “Law”
(Session I)
1. Introduction
“What is the purpose of law in the Bible (particularly, the OT law)?”
✓ The law was not given to us but given for us.

1) Israel was not formed as a nation before (

2) Israelites were (

).

) in Egypt for 430 years.

✓ Two essential roles of the law
1) Identity
➢ The law is like the operate system (Windows, Mac, iOS, Android, Linux, etc)
2) Protection
➢ The movie ‘Saving Private Ryan’
•

The law was the gifts and blessings from the Lord.

•

The close relationship between the narrative and the law in the Bible

2. What are the Law?
•

The word ‘law’ has more than one connotation when it is used in the Bible. The word
‘law’ is used…
1) in the plural to refer to specific commandments (more than 600 stipulations, which

Israel needs to keep for their loyalty to God) (e.g., Exodus 18:20)
2) in the singular to refer to all of these laws collectively (e.g., Matt. 5:18)
3) in the singular to refer to the Pentateuch (e.g., Joshua 1:8)
4) in the singular to refer theologically to the entire OT religious system (e.g., 1 Cor 9:20)
5) in the singular to refer to the OT law, as it was interpreted by the rabbis (Acts 10:28)

193

•

The Pentateuch as the OT law
1) The law are not appeared in (

).

2) The five books contain many different materials, (

).

•

How do we, modern Bible readers, need to understand and use the law?

•

The ‘law’ in the Bible: Exodus 20–40, Leviticus, Numbers (5–6, 15, 18–19, 28–30, 34–
35), Deuteronomy.

3. Modern Christians and the Hebrew Law
✓ Jesus fulfilled the law (Matt 5:17)
✓ How do we present our loyalty (faith) to the Lord? What is Jesus’s law? (Matt 22:37–39;
John 13:34)
✓ How do we understand Matt 5:18?

1) The OT law is (

).

➢ The law and covenant cannot be separated.
➢ (1) Parity covenant (e.g., Marriage), (2) Suzerainty covenant (e.g., Top-Down
covenant, Deuteronomy), (3) Promissory covenant (e.g., Noahnic covenant)
➢ The conditions (stipulations, laws) play a key role in maintaining the covenant.

2) The OT law is not written to modern Bible readers (Christians).

3) Two kinds of OT law have clearly not been renewed in the NT.
➢ 3 major kinds of OT law
▪

Ceremonial/Ritual law

▪

Civil law

▪

Moral/Ethic law

“We need to think the roles of the laws in ancient Israel society, and think how the roles reveal
something about God’s characters/natures.” – Gordon D. Fee and Douglas Stuart
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➢ The ritual law (the largest single block of the OT law)
▪

The heart of the ritual law is about the sacrifice of animals.

▪

No forgiveness without the shedding of blood (Heb 9:22)

➢ Matt 5:18 (see Luke 16:16) – Without the law, no one understands why Jesus
shed the blood for the salvation. The law is a guidance (Gal 3:24).

4) Some parts of the OT law were renewed in the NT.
5) All the OT laws are still God’s Words for us.

4. The Roles of the Law in Israel and in the Bible
“So, Christ has truly set us free. Now make sure that you stay free, and don’t get tied up again in
slavery to the law” (Gal 5:1).
✓ The law was consisted to two parts in the Bible: One part is for the relationship with
(

), and Another part is for the relationship with (

✓ The relationship with (

) plays a key role in leading Israel to the

righteousness.
✓ “The law simply represented the terms of the agreement of loyalty that Israel had with
God.” by Fee and Stuart

1) Apodictic law (absolute law)
➢ You shall not… (Do not…)
➢ Ten Commandments (Exodus 20:3–17)
➢ Straightforward and Direct
➢ Not exhaustive (not all-inclusive), but paradigmatic (model/example)
▪

Leviticus 19:4 (only about deaf or blind person)

▪

Leviticus 19:9–10 (only about wheat, barley, and grapes?)

➢ It is a key to find the theological foundation of the law for our faith.
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).

“When we read the Old Testament law, we ought to be humbled to appreciate how unworthy we
are to belong to God. We ought to be moved to praise and thanksgiving that he provided for us a
way to be accepted in his sight apart from humanly fulfilling the Old Testament law! For
otherwise we would have no hope at all of pleasing God.” – Gordon D. Fee and Douglas Stuart
2) Casuistic law (case law)
➢ A counterpart of the apodictic law
➢ Deuteronomy 15:12–17
➢ A conditional law (for certain case/situation, certain people)
➢ A large portion of the 600-pluse commandments in the OT
▪

These were not renewed or restated in the NT.

▪

We can learn God’s character and theological foundation of our faith.

➢ Not exhaustive (not all-inclusive), but paradigmatic (model/example)
▪

Exodus 23:4–5 (only about ox and donkey?)

5. Summary
1. Do see the Old Testament law as God’s fully (
) for you.
2. Don’t see the Old Testament law as God’s (
) to you.
3. Do see the Old Testament law as (
), and therefore for
Israel’s history.
4. Don’t see the Old Testament law as binding on Christians in the new covenant
except (
).
5. Do see God’s (
) revealed in the Old Testament law.
6. Don’t forget to see that (
) is made equal to the severity of the standards.
7. Do see the Old Testament law as a (
) for the full
range of expected behavior.
8. Don’t see the Old Testament law as (
). It is not technically comprehensive.
9. Do remember that (
, the Ten Commandments and the
two chief laws) is repeated in the Prophet and renewed in the New Testament.
10. Don’t expect the Old Testament law to be cited frequently by the Prophet or the
New Testament. Legal citation was first introduced only in the Roman era, long after the Old
Testament was complete.
11. Do see the Old Testament law as (
) to Israel,
bringing much blessing when obeyed.
12. Don’t see the Old Testament law as (
), annoying
regulations limiting people’s freedom.
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(Session II)
(Deuteronomy 4:15–40, ESV)
1. Let us pray.
2. Let us read together (loudly).

4 15 “Therefore watch yourselves very carefully. Since you saw no form on the day that the
LORD spoke to you at Horeb out of the midst of the fire, 16 beware lest you act corruptly by
making a carved image for yourselves, in the form of any figure, the likeness of male or female,
17 the likeness of any animal that is on the earth, the likeness of any winged bird that flies in the
air, 18 the likeness of anything that creeps on the ground, the likeness of any fish that is in the
water under the earth. 19 And beware lest you raise your eyes to heaven, and when you see the
sun and the moon and the stars, all the host of heaven, you be drawn away and bow down to
them and serve them, things that the LORD your God has allotted to all the peoples under the
whole heaven. 20 But the LORD has taken you and brought you out of the iron furnace, out of
Egypt, to be a people of his own inheritance, as you are this day. 21 Furthermore, the LORD was
angry with me because of you, and he swore that I should not cross the Jordan, and that I should
not enter the good land that the LORD your God is giving you for an inheritance. 22 For I must die
in this land; I must not go over the Jordan. But you shall go over and take possession of that
good land. 23 Take care, lest you forget the covenant of the LORD your God, which he made with
you, and make a carved image, the form of anything that the LORD your God has forbidden you.
24 For the LORD your God is a consuming fire, a jealous God.
25 “When

you father children and children’s children, and have grown old in the land, if you act
corruptly by making a carved image in the form of anything, and by doing what is evil in the sight
of the LORD your God, so as to provoke him to anger, 26 I call heaven and earth to witness against
you today, that you will soon utterly perish from the land that you are going over the Jordan to
possess. You will not live long in it, but will be utterly destroyed. 27 And the LORD will scatter you
among the peoples, and you will be left few in number among the nations where the LORD will
drive you. 28 And there you will serve gods of wood and stone, the work of human hands, that
neither see, nor hear, nor eat, nor smell. 29 But from there you will seek the LORD your God and
you will find him, if you search after him with all your heart and with all your soul. 30 When you
are in tribulation, and all these things come upon you in the latter days, you will return to the LORD
your God and obey his voice. 31 For the LORD your God is a merciful God. He will not leave you
or destroy you or forget the covenant with your fathers that he swore to them.
The LORD Alone Is God
32 “For

ask now of the days that are past, which were before you, since the day that God created
man on the earth, and ask from one end of heaven to the other, whether such a great thing as this
has ever happened or was ever heard of. 33 Did any people ever hear the voice of a god speaking
out of the midst of the fire, as you have heard, and still live? 34 Or has any god ever attempted to
go and take a nation for himself from the midst of another nation, by trials, by signs, by wonders,
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and by war, by a mighty hand and an outstretched arm, and by great deeds of terror, all of which
the LORD your God did for you in Egypt before your eyes? 35 To you it was shown, that you might
know that the LORD is God; there is no other besides him. 36 Out of heaven he let you hear his
voice, that he might discipline you. And on earth he let you see his great fire, and you heard his
words out of the midst of the fire. 37 And because he loved your fathers and chose their offspring
after them and brought you out of Egypt with his own presence, by his great power, 38 driving out
before you nations greater and mightier than you, to bring you in, to give you their land for an
inheritance, as it is this day, 39 know therefore today, and lay it to your heart, that the LORD is God
in heaven above and on the earth beneath; there is no other. 40 Therefore you shall keep his statutes
and his commandments, which I command you today, that it may go well with you and with your
children after you, and that you may prolong your days in the land that the LORD your God is
giving you for all time.”
3. Let us observe individually (10 minutes).
1) You could observe whatever you want
2) Make an underline or highlight what you observe

4. What is the literary context of the passage? What could we observe?

5. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

6. Let us share what you observed.

7. Summary
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Week 3 “Poetry and Wisdom”
(Session I - Poetry)
1. Introduction
•

Poetry is the (

•

Only seven books in the O.T do not have poetic lines (Leviticus, Ruth, Esther, Ezra-

) most part of the Old Testament after Narrative.

Nehemiah, Haggai, and Malachi).
•

(

) was the first translation to make the distinction between prose

and poetry consistently.
•

Poetry in the Bible is basically (

) and (

). The poetry

is addressed to God or express truth about God in song.

2. Main features of the biblical poetry
1) Pattern
•

Poetry is highly (

) than prose.

•

If you observe (

), you then could understand the main point the

author intends to emphasize in poetry.

2) Parallelism
•

Parallelism is obviously (

) of speaking.

➢ Synonymous parallelism: The second or subsequent line (

) the

sense of the first line.
➢ Antithetical parallelism: The second or subsequent line (

) the

sense of the first line.
➢ Synthetic parallelism: The second or subsequent line (

) the

first line in any manner that provides further information.
•

If you observe this rule of parallelism, poetry is just as comprehensible as prose.

3) A language of Images
•

The author describes the picture by using (

) or (

) we

can feel and experience (see, hear, touch, etc).
•

Poets are never content with pure (

), but enough (
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).

4) Figurative Language
•

Poetry often use figurative language rather than (

) language.

5) Poetic License
•

Definition: “Poetic license is the (

) by a writer or poet of (

)

facts or rules to make a story or poem more interesting or effective.”
•

If you observe and follow the main topic (main picture) of the poetry, you may not
misinterpret the poet/psalmist’s intention.

6) Comparison (Metaphor and Simile)
•

The poetic imagination is skillful at seeing (
human experience to cast (

•

) and using one area of
) on another area.

Leland Ryken: “The use of simile and metaphor is the most (

)

element of biblical poetry. Because their essential feature is comparison.”
➢ Metaphor: employs a bolder strategy for the correspondence between two
different things. Metaphor asserts that (

).

➢ Simile: draws a correspondence between two things by suing the explicit formula
(
•

) or (

).

#1 - Identification: We should identify the (

or

) reference that

forms the foundation of the comparison.
✓ Knowing context, history, and culture is the key.
•

#2 – Interpretation: We should interpret metaphor and simile from the poetry. The
poet/psalmist invites a reader to discover (

) from metaphor and simile.

✓ Observing the similarity (paying attention carefully) between two things

3. Major principles to read the poetry
•

Observing the images the poet/psalmist draws in the poetry
✓ To express their feelings and emotions and to make a reader feel the same thing

•

Leland Ryken: “The more visual we can become, the better we will experience of biblical
poetry would be revolutionized if commentaries made extensive use of pictures such as
photographs and drawings.”
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(Session - Wisdom)
1. Introduction
•

Three wisdom books in the Old Testament: (

), (

), (

).

Also some parts of Psalms are wisdom literature (
including (
•

),
).

All wisdom is poetry, but not all (

) is wisdom literature.

2. Misunderstanding and misuse of Wisdom literature
•

Wisdom literature is not an absolute truth for life success (Not the Wisdom’s purpose).
1) People often read the Wisdom only in (

) and (

) and thus fail to

see that they have an overall message.
2) People sometimes misunderstand (neglect) the (

) and (

) of the

Wisdom.
3) People often fail to comprehend what the book is (

). So, people often fail

to follow the argument about life (particularly, Job).

3. What is Wisdom and Wisdom literature?
•

Wisdom (hokmah): It was used to describe the practical skill and technical expertise such
as could be learned through (

). Wisdom leads to success in life.

➢ Wisdom in the Bible is the ability to make (

) choices in life.

➢ Wisdom is not something (

). It is something exists

) or (

only when a person thinks and acts according to (

) when making the

many choices that life demands.
➢ The wise person in the Bible is described as highly practical person.
➢ Wisdom is closely related to the result of life choices.
•

Wisdom abounded in most ancient cultures (because it was for ancient Hebrews).
➢ Wisdom is not about intelligence of humanity (IQ).
➢ Wisdom is about how to walk with God and please Him.
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4. Characteristics of Wisdom
•

(

): The wisdom helps young initiates take their proper place in

society. (e.g., etiquette and speech – Prov 29:20; self-control – Prov 25:28)
•

): Central to wisdom is the overriding concept of the “(

(

)

of the Lord.” (e.g., Proverbs 3:7; 8:13; 16:6)
•

(

): God, tradition, experience played a role in the indirect

authority of the wisdom proclamation.
•

(

): An emphasis on creation is part of the basic fabric of Old

Testament wisdom thinking. (Two aspects: 1) Retribution, 2) Humbleness)

5. Two kinds of Wisdom literature
•

Proverbial literature (found from Proverbs)
➢ General truths based on broad (

) and observation

➢ Suggest guidelines which are normally true in general, rather than (

)

(they are guidelines, but not guarantees/precepts, but not promises)
•

Reflective literature (found from Job and Ecclesiastes)
➢ Involves a discussion of (

) in life

Summary
•

Wisdom literature is (

) rather than national,

(

) rather than historical

(

) rather than revealed.

•

They are in the form of Hebrew (

•

Each proverbs is generally in (

•

Good way to read the Wisdom properly.
➢ Reading the book in (

).
) lines that form a (

).

) sitting : will give a sense of the (

)

of pessimism and optimism, and the range of proverbial and reflective material in
Wisdom literature.
➢ Observing the subjects of the smaller units carefully : Everyday matters of right
and wrong, personal success or failure in the Lord, and ways of achieving balance
and satisfaction in life.
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(Appendix)
❖ Seven Major Types of Psalms
1) Hymn (e.g., 8, 24, 84, 113–18): To extol the glory and wonder of God. The emotional
state of the worshiper is not expressed.
2) Laments (e.g., Individual laments - 3, 22, 31; Corporate laments - 12, 44, 80, 94): The
largest group in the biblical psalms. To express a deep, honest fervor the distress that
people felt. Also found from the books of Joel and Lamentations.
3) Thanksgiving (e.g., Individual thanksgiving – 18, 30, 32, 34, 40; Corporate
thanksgiving – 65, 67, 75, 107): To express joy to the Lord. Used in very opposite from
the lament psalms.
4) Salvation-History Psalms (e.g., 78, 105, 106, 135): To focus on a review of the
history of God’s salvation work among Israelites (particularly, Exodus).
5) Psalms of Celebration and Affirmation - several kinds of psalms in this category
✓ The covenantal renewal liturgies – 50, 81
✓ Royal psalms – 2, 18, 20, 21, 45, 72, 101, 110, 144
✓ Enthronement psalms – 24, 29, 47, 93, 95–99
✓ Song of Zion – 46, 48, 76, 84, 87, 122
✓ To celebrate God who gave them the covenant and their kings in Jerusalem.
6) Wisdom Psalms (eight psalms in this category - 36, 37, 49, 73, 112, 127, 128, 133):
They could be read profitably along with the book of Proverbs.
7) Songs of Trust (ten psalms in this category - 11, 16, 23, 27, 62, 63, 91, 121, 125, 131):
To praise and proclaim that God can be trusted, even in times of despair. To express their
trust in the Lord from all situations.
❖ How to read Proverbs
•

Proverbs are not legal guarantees from God (It sets forth a wise way to approach certain
selected practical goals; Proverbs never teach automatic success of life).

•

Proverbs must be read as a collection.

•

Proverbs are worded to be memorable, not to be theoretically accurate.

•

Some proverbs need to be translated to be appreciated.
1.

Proverbs are often parabolic (i.e., figurative, pointing beyond themselves).
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2.

Proverbs are intensely practical, not theoretically theological.

3.

Proverbs are worded to be memorable, not technically precise.

4.

Proverbs are not designed to support selfish behavior—just the opposite!

5.

Proverbs strongly reflecting ancient culture may need sensible “translation” so as

not to lose their meaning.
6.

Proverbs are not guarantees from God but poetic guidelines for good behavior.

7.

Proverbs may use highly specific language, exaggeration, or any of a variety of

literary techniques to make their point.
❖ How to read Job
•

A reader should not miss who is talking or singing a poetry in the text.

•

A reader should not miss the overall structure of Job.

•

A reader should observe the basic difference between the prose framework of the book
and the poetic body.

•

The contrasting points of view between the speeches of Job and his comforters are not
much important compared to the importance of the structure.

❖ Five realities that dominates Ecclesiastes
1) God is the single, indisputable reality, the Creator of all and the One from whom all of
life comes as a gift, including its - for the Teacher - burdensome nature.
2) God’s ways are not always, if ever, understandable.
3) On the human side, “what is done under the sun” doesn’t add up at all, in that the way
things are not always—if ever—the way things actually are.
4) Most things that happen are just repetitive, part of the endless cyclical flow of life
(“there is nothing new under the Sun,” the ancient equivalent of “same old, same old”).
And, even worse, they don’t last long enough to count for much (the hebel, vapor,
vanishes quickly).
5) The great equalizer is death, which happens to all people alike. At the heart of all this
is the Teacher’s lack of hope in a resurrection of the dead. Once dead, that’s it; and this is
what makes life itself seem so hebel (“fleeting” and therefore sometimes also “in vain”).
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(Session II - Poetry)
(Psalms 1:1–6, ESV)
1. Prayer and Read together (loudly).
1 Blessed is the man
who walks not in the counsel of the wicked,
nor stands in the way of sinners,
nor sits in the seat of scoffers;
2 but his delight is in the law of the Lord,
and on his law he meditates day and night.
3 He is like a tree
planted by streams of water
that yields its fruit in its season,
and its leaf does not wither.
In all that he does, he prospers.
4 The wicked are not so,
but are like chaff that the wind drives away.
5 Therefore the wicked will not stand in the judgment,
nor sinners in the congregation of the righteous;
6 for the Lord knows the way of the righteous,
but the way of the wicked will perish.
2. Let us observe individually (10 minutes).
1) You could observe whatever you want, 2) Make an underline or highlight what you observe

3. What is the literary context of the passage? What could we observe?

4. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

5. Let us share what you observed.

205

(Psalms 3:1–8, ESV)
1. Prayer and Read together (loudly).
3 A Psalm of David, when he fled from Absalom his son.

1 O Lord, how many are my foes!
Many are rising against me;
2 many are saying of my soul,
“There is no salvation for him in God.” Selah

3 But you, O Lord, are a shield about me,
my glory, and the lifter of my head.
4 I cried aloud to the Lord,
and he answered me from his holy hill. Selah

5 I lay down and slept;
I woke again, for the Lord sustained me.
6 I will not be afraid of many thousands of people
who have set themselves against me all around.

7 Arise, O Lord!
Save me, O my God!
For you strike all my enemies on the cheek;
you break the teeth of the wicked.

8 Salvation belongs to the Lord;
your blessing be on your people! Selah
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(Session II - Wisdom)
(Ecclesiastes 1:1–18, ESV)
1. Prayer and Read together (loudly).

1 The words of the Preacher, the son of David, king in Jerusalem.
2 Vanity of vanities, says the Preacher,
vanity of vanities! All is vanity.
3 What does man gain by all the toil
at which he toils under the sun?
4 A generation goes, and a generation comes,
but the earth remains forever.
5 The sun rises, and the sun goes down,
and hastens to the place where it rises.
6 The wind blows to the south
and goes around to the north;
around and around goes the wind,
and on its circuits the wind returns.
7 All streams run to the sea,
but the sea is not full;
to the place where the streams flow,
there they flow again.
8 All things are full of weariness;
a man cannot utter it;
the eye is not satisfied with seeing,
nor the ear filled with hearing.
9 What has been is what will be,
and what has been done is what will be done,
and there is nothing new under the sun.
10 Is there a thing of which it is said,
“See, this is new”?
It has been already
in the ages before us.
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11 There is no remembrance of former things,
nor will there be any remembrance
of later things yet to be
among those who come after.
12 I the Preacher have been king over Israel in Jerusalem. 13 And I applied my heart to seek and
to search out by wisdom all that is done under heaven. It is an unhappy business that God has
given to the children of man to be busy with. 14 I have seen everything that is done under the
sun, and behold, all is vanity and a striving after wind.
15 What is crooked cannot be made straight,
and what is lacking cannot be counted.
16 I said in my heart, “I have acquired great wisdom, surpassing all who were over Jerusalem
before me, and my heart has had great experience of wisdom and knowledge.” 17 And I applied
my heart to know wisdom and to know madness and folly. I perceived that this also is but a
striving after wind.
18 For in much wisdom is much vexation,
and he who increases knowledge increases sorrow.
2. Let us observe individually (10 minutes).
1) You could observe whatever you want, 2) Make an underline or highlight what you observe

3. What is the literary context of the passage? What could we observe?

4. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

5. Let us share what you observed.
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Week 4 “Prophet and Apocalyptic Literature”
(Session I - Prophet)
1. Introduction
•

Four major prophetic books and Twelve minor prophetic books

•

Ancient Judaism grouped the twelve prophetic books into one large book, and they called
them as ‘

’.

•

Definition: Foretelling or

of what is to come.

•

The prophecy…

About the Messiah
is less than

•

About the church-age

%

is less than

About what still need to be fulfilled

%

is less than

%

The most part of prophecy in the Old Testament is about ____________________ of
Israel and Judah, including the surrounding nations of them.

2. The Nature of Prophecy
1) The Prophet as Spokesperson
•

The major ministry was to ____________________ about God to their contemporaries.

•

The prophetic books emphasize ____________________ of the prophet, while the
historical books emphasize their action and life of the prophet (e.g., Elijah and Elisha).

2) The Prophetic Message for Ancient Hebrews
•

The prophetic message was spoken to ____________________, who lived in the original
historical context in the kingdom of Judah and Israel.

3. The Features of the Prophetic Literature
•

The prophetic books are not easy to understand the meaning through the _____________
reading activity. They are like a complex of multiple genres of the books.

1) Understanding the historical and political context of the message
✓ _______________________ context (whole panorama of Israel history)
✓ _______________________ context (each prophetic oracle concerns specific setting)
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2) Understanding the oracles, which is a distinctive feature of the Prophet
✓ It is necessary to figure out where an oracle __________ and where it __________.
✓ _______ oracle, _______ oracle, and _______ oracle (or promise oracle)
3) Understanding the enactment prophecy (a.k.a. enacted symbol)
4) For poetry lines in the Prophet: observe __________, comparison, and parallelism.

4. Summary
•

The prophetic books were written to __________ the ancient people in the kingdom of
Judah and Israel, including the surrounding nations.

•

God’s heart toward disobedient people: emotional language (sadness, anger, etc).
➢ A complex of multiple genres (poetry, narrative, law basis, oracle/prediction)

•

The messages of the Prophet were closely related to the __________________________
(political and historical context) of the ancient Hebrews.
➢ “How did this message impact the people in the Judah and Israel?” “What did this
prophet (or this prophetic message) intend to speak/proclaim to the people?”

❖ We need ____________ to observe and interpret the prophetic text because of its natures.
❖ Learn about God’s characteristics and nature (e.g., faithfulness, endurance)
(Session I – Apocalyptic Literature)
1. Introduction
•

Major apocalyptic books: __________, __________, __________ (including some parts
of Isaiah and Ezekiel)

•

There is no _________ apocalyptic book in the Bible (they are mixed with other genres).

2. Purpose of the Apocalyptic literature
•

The word ‘apocalypse’ is Greek, and it means “_______________.”

•

It was born and written during the severe _____________ or ______________ situations.

1) To give them the __________ for the kingdom of God (comfort message)
2) To teach them that _______________ will be judged by the Lord (warning message)
➢ God is in control for everything, even the situation is severe and difficult.
➢ The power and authority of God above everything
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❖ To make a reader be _______________ (even shocked) by God’s authority
❖ Leland Ryken says, “This literature (Apocalyptic) breaks through our normal way of
thinking and shocks us into seeing that things are not as they appear.” He also says, “This
literature is not cozy fireside reading. It gives us the shock treatment.”

3. Features of the Apocalyptic literature
1) It originally came from the ____________________ literature.
➢ Fee and Stuart say, “The apocalyptic literature looked exclusively forward to the
time when God would bring a violent, radical end to __________, an end that
would mean the triumph of good and the final judgment of evil.”
2) It is the literary work from ____________________.
3) It frequently deals with the forms of __________ and __________.
➢ Their language is__________ (hidden meaning) and __________.
4) It often presents __________ image rather than reality image.
➢ Poetry: uses a reality image, Apocalyptic: uses an un-real image
5) It is very formally ____________________.
➢ A strong tendency to divide time and events into neat packages.
➢ Like to use symbolism with numbers, colors, metals, and _______________.

4. Symbolism
•

The author of the apocalyptic literature liked to use symbolism (persecuted situation)

1) _______________ fulfillment rather than literal fulfillment
➢ Joseph’s story (e.g., Sun, Moon, and eleven stars bowed down to Joseph)
➢ Isaiah described a river that overflowed the Judah’s land.
➢ Rev. 3:20 “Look! I stand at the door and knock”
2) It is not pursuing the _______________ effect.
➢ Using visual language for presenting their _______________.
➢ Rev. 1:12–16 “The hairs of his head were white, like white wool, like snow.”
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➢ Donald Richardson says, “symbolic writing does not pain pictures. It is not
pictographic but ideographic. The skull and crossbones on the bottle of medicine
is a symbol of poison, not a picture.” He also says, “In other words, the symbol is
a code word and does not paint a picture.”

5. How to Understand the Symbols (Symbolism)?
•

The apocalyptic authors used the symbols to __________ the readers about God’s power.

•

Some symbols will not be properly (or perfectly) interpreted because of the _______ gap.

1) Using your _______________ sense
2) Do not hang on the detail matter of the symbol too much.
➢ We need to see the symbols with their __________ meaning.
➢ The Bible is not the movie ‘Da Vinci Code’.
3) Some symbols are about more-than-earthly __________.

6. How to Observe the Apocalyptic literature?
1) Observe the text _______________ (It is born as a literature, which means to be read).
2) Consider the possible _______________ of the text (or the book).
3) Figure out the _______________ devices the authors used.
➢ Narrative (as short drama or pageant): observe the actors and their actions.
✓ “What does the action occur?” “Who are the actors?” “What do they do?”
4) Observe the text through a lens of the _______________ (issue or setting) of the book.
➢ “Who are the main actors in the work?”
5) Consult with your _______________.
➢ “How do you view the Bible?” (The biblical books do not contradict each other)

7. Summary
•

Purpose: To impact all the readers to be amazed and surprised about ________________.

•

Symbols: Studying the _____________ of the OR / Using their common sense

•

Depending on the ____________________, who is the perfect teacher for us.
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(Session II - Prophet)
(Isaiah 3:13–26, ESV)
1. Let us pray.
2. Let us read together (loudly).

13 The Lord has taken his place to contend;
he stands to judge peoples.
14 The Lord will enter into judgment
with the elders and princes of his people:
“It is you who have devoured the vineyard,
the spoil of the poor is in your houses.
15 What do you mean by crushing my people,
by grinding the face of the poor?”
declares the Lord God of hosts.

16 The Lord said:
Because the daughters of Zion are haughty
and walk with outstretched necks,
glancing wantonly with their eyes,
mincing along as they go,
tinkling with their feet,
17 therefore the Lord will strike with a scab
the heads of the daughters of Zion,
and the Lord will lay bare their secret parts.

18 In that day the Lord will take away the finery of the anklets, the headbands, and the crescents;
19 the pendants, the bracelets, and the scarves; 20 the headdresses, the armlets, the sashes, the
perfume boxes, and the amulets; 21 the signet rings and nose rings; 22 the festal robes, the
mantles, the cloaks, and the handbags; 23 the mirrors, the linen garments, the turbans, and the
veils.
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24 Instead of perfume there will be rottenness;
and instead of a belt, a rope;
and instead of well-set hair, baldness;
and instead of a rich robe, a skirt of sackcloth;
and branding instead of beauty.
25 Your men shall fall by the sword
and your mighty men in battle.
26 And her gates shall lament and mourn;
empty, she shall sit on the ground.

2. Let us observe individually (10 minutes).
1) You could observe whatever you want,
2) Make an underline or highlight what you observe

3. What is the literary context of the passage? What could we observe?

4. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

5. Let us share what you observed.
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(Session II – Apocalyptic Literature)
(Zechariah 3:1–10, ESV)
1. Let us pray.
2. Let us read together (loudly).

1 Then he showed me Joshua the high priest standing before the angel of the Lord, and Satan
standing at his right hand to accuse him. 2 And the Lord said to Satan, “The Lord rebuke you, O
Satan! The Lord who has chosen Jerusalem rebuke you! Is not this a brand plucked from the
fire?” 3 Now Joshua was standing before the angel, clothed with filthy garments. 4 And the angel
said to those who were standing before him, “Remove the filthy garments from him.” And to him
he said, “Behold, I have taken your iniquity away from you, and I will clothe you with pure
vestments.” 5 And I said, “Let them put a clean turban on his head.” So they put a clean turban
on his head and clothed him with garments. And the angel of the Lord was standing by.
6 And the angel of the Lord solemnly assured Joshua, 7 “Thus says the Lord of hosts: If you will
walk in my ways and keep my charge, then you shall rule my house and have charge of my
courts, and I will give you the right of access among those who are standing here. 8 Hear now, O
Joshua the high priest, you and your friends who sit before you, for they are men who are a sign:
behold, I will bring my servant the Branch. 9 For behold, on the stone that I have set before
Joshua, on a single stone with seven eyes, I will engrave its inscription, declares the Lord of
hosts, and I will remove the iniquity of this land in a single day. 10 In that day, declares the Lord
of hosts, every one of you will invite his neighbor to come under his vine and under his fig tree.”

2. Let us observe individually (10 minutes).
1) You could observe whatever you want,
2) Make an underline or highlight what you observe

3. What is the literary context of the passage? What could we observe?
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4. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

5. Let us share what you observed.
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Week 5 “Gospel”
(Session I)
1. Introduction
• Do you think that the Gospel is just the story or biography about Jesus?
2. The Nature of the Gospel
• In the Gospel, there are several different literary forms: narrative, poetry, sermon,
parables, discourse, question and answer, satire, proverb, and so on.
• “The Gospels are an encyclopedic or mixed form.” – Leland Ryken
• “The Gospels are both doctrine and narrative, presented to set forth information on the
person of Jesus Christ.” – Roy B. Zuck
• Two-fold nature is the literary feature of the Gospel.
1) The Gospel is not written by Jesus.
• The Gospel did not come directly from Jesus.
• The message was spoken first by Jesus, and it was written later by the evangelists.
Jesus’s Ministry

Mark

Matthew

Luke

John

AD 30

AD 55–70

AD 60–80

AD 60–80

AD 90–100

•
•

<Table 1: The Written Period of the Gospel>
There is a theological dispute about the historical authenticity of the Gospel.
“God gave us what we know about Jesus’ earthly ministry in this way, not in another way
that might better suit someone’s mechanistic, tape-recorder mentality. And in any case
the fact that the Gospel was not written by Jesus but about him, including many things
said by him, is a part of their genius, we would argue, not their weakness.” – Gordon D.
Fee and Douglas Stuart

2) There are four different Gospels.
Matthew

Mark

Luke

John

45%

76%

41%

Tradition
(or Mark)
8%

Common with
other Gospels
Common with
another Gospel
Unique Data

Mark
10%

Luke
25%
20%

Matt
18%

Luke
3%
3%

Matt
23%

Mark
1%
35%

<Table 2: The Relationship between four Gospels>
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92%

•
•

The synoptic Gospels (Matthew, Mark, Luke) share the perspective toward Jesus.
Why four Gospels? It is the beauty of the Gospel. Each Gospel stands beside the others as
equally valuable and authoritative. Remember the harmony of four Gospels!

3. Historical Context of the Gospel
• If we do not concern the context, we may be disturbed by the evangelist’s theological
view since the Gospel is based on the narrative and doctrine.
➢ A theological lens affected the evangelists how to portray Jesus in the Gospel.
➢ E.g.) The John: a theological lens of comparison between light (day) and dark
(night).
1) The General Context of the Original Audience
• Jesus’s public ministry was placed in the 1st century Judaism (See Appendix #1-1).
➢ E.g.) What did Sadducees believe? Why did they not believe the resurrection?
➢ E.g.) How did Rabai teach? What was their major teaching form? Parable? QnA?
➢ Wright, N. T., and Michael F. Bird. The New Testament in Its World: An
Introduction to the History, Literature, and Theology of the First Christians.
London; Grand Rapids, MI: Zondervan Academic; SPCK, 2019.
2) The Specific Context of the Original Audience
• Jesus’s public ministry was placed in specific context (different people, situations)
• The evangelists chose and recorded some events only for their assigned(original) readers.
➢ Figure out the target: Whom does Jesus speak to? Who does listen to Jesus’s
saying and message? Jesus’s disciples? Larger crowds? or Jesus’s opponents?
➢ Figure out the situation: What location does Jesus serve the ministry? Jerusalem?
Galilee? Samaria? Could you observe when Jesus speaks? Is Passover? Any
festival?
3) The Specific Context of the Original Reader
Matthew

Mark

Luke

John

Main Theme

The Promised
Messiah

The Suffering
Servant

Portrait of Jesus

King

Servant

The Son
of Man
Incarnation
(Man)

The Son
of God
Divinity
(Word)

Original Reader

Jews

Romans

Greek

Universe

<Table 3: Main Theme, Portrait of Jesus and Original Reader of the Gospel>
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4. Literary Context of the Gospel
• What could be the intentions of the evangelists of the Gospel?
1) Individual Pericope in the Gospel
• Fee and Stuart suggest two ways to read individual pericope: Horizontal and Vertical
ways

Matthew
1

Horizontally →

Mark
1

Luke
1

John
1

9:10–17
“5,000 fed”

14:13–21
“5,000 fed”

6:1–15
“5,000 fed”

Vertically
→



Vertically

→



6:32–44
“5,000 fed”

28
16
24
21
<Table 4: Horizontal and Vertical Approach toward individual pericope in the Gospel>
A. Horizontal Way
➢ Parallels one pericope in one Gospel with the same pericope in different Gospel.
➢ Since four Gospels differently portrayed Jesus, we need to consider the
differences and need to overcome its obstacles through the horizontal way.
➢ We could understand the unique features of each Gospel through this way. It
eventually helps us to read each Gospel in a deeper way.
❖ Practical Tip: Make a hyperlink note between four Gospels.
B. Vertical Way
➢ Understand the context of one pericope in one Gospel (Particularly, the timeline).
➢ Most Gospels do not care about the chronological order.
❖ Practical Tip: Draw a timeline of Jesus’s public ministry.
2) The Gospel as wholes
• The evangelists concern Jesus’s message/ministry and ALSO the original readers.
• The evangelists creatively structured and placed the stories and materials about Jesus for
the original readers under the Holy Spirit’s inspiration.
A. They SELECTED the elements (not have/use all the elements about Jesus).
B. They ARRANGED and ADAPTED the elements for their purpose (OR).
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•
•

The common theme of the Gospel: The Kingdom of God
The basic theological framework of the entire N.T. → Eschatological (See Appendix #12).
➢ “Most Jews in Jesus’ day were eschatological in their thinking. That is, they
thought they lived at the very brink of time, when God would step into history and
bring an end to this age and usher in the age to come.” – Gordon D. Fee and
Douglas Stuart

5. Two Important Literary Features of the Gospel: Story and Parable
1) Story (Individual Stories)
• Basically, the Gospel is written in a form of narrative.
➢ Characters, Actions, Result (of the actions), Sayings, Place, Time
➢ Begins with conflict(s) and suggest the conflict resolution from the result.
❖ The Gospel often closes the story with Epiphany (e.g., John 4:1–42)
➢ Different types of the stories in the Gospel (See Appendix #2)
2) Parable
• Christians have the long history of the misinterpretation of the parables.
• Do not allegorize the parables unless there is a clear hint for it (Appendix #3).
A. Definition
➢ Parable in English is ‘parabole’ in Greek, which was translated ‘methal’ in
Aramaic.
➢ ‘Methal’: a whole range of figure of speech in the riddle, puzzle, and parable
category.
B. Three Points to properly observe a parable in the Gospel.
a) Observing the setting of parable (Particularly, identifying the audience)
b) Observing the details of characters and materials in parable (identifying the
contents)
c) Observing the main theme of parable (Read several times and its surrounding
text)
❖ Practical Tip: Carefully read an introduction or an epilogue.
6. Summary
• The Gospel is the twofold literature (Narrative based on Doctrine/Theology)
• Main theme of the Gospel is “The Kingdom of God”.
• Compare four Gospels with careful observation to see the message of Jesus and the
evangelists.
• The context is the king! (Who were the original audiences and the original readers?)
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(Appendix)
1-1. The Jewish Eschatological Hope
This Age
(Satan’s Time)
Characterized by:
Sin
Sickness
Demon-possession
Evil people triumph

This Age

The Age to Come
(The Time of God’s Rule)
Characterized by:
The presence of the Spirit
Righteousness
Health
Peace

Day of the Lord

1-2. The New Testament Eschatological View
The Cross and Resurrection
Already
Righteousness
Peace
Health
Spirit
begun
THIS AGE (Passing away)

The Age to Come

The Second Coming
Not Yet
Completed Righteousness
Full peace
No sickness or death
In complete fullness
consummated

THE AGE TO COME (never ending)
The Cross and Resurrection

The Second Coming

2. Different Types of the Stories in the Gospel
1. Annunciation stories, Nativity stories, Infancy/boyhood stories.
➢ These appearing early in the Gospels of Matthew and Luke. These stories mainly
present how Jesus was born. There is a limited story how a boy Jesus acted and
grew.
2. Vocation/calling stories (someone in the story responds to a call by Jesus to follow or
believe), Recognition stories (someone recognize that Jesus is the Messiah or Savior), Witness
or testimony stories (Either Jesus or another character testifies about who Jesus is or what he
has done).
➢ All three types are similar in effect and focus on the Messiahship of Jesus.

221

3. Conflict or controversy stories, encounter stories (such as the woman at the well in
John 4), Pronouncement stories (which lead up to a memorable pronouncement by Jesus, so
that both event and saying are remembered together).
➢ In these types of the stories, dialogue and speech play a dominant role.
4. Mircale stories
5. Parables, Discourses, sermons, and saying.
➢ They are discourse material by Jesus.
6. Passion stories.
➢ If annunciation stories focus on Jesus’s birth, then these stories focus on Jesus’s
death and resurrection. The stories arrival in Jerusalem, Passover and upper room
stories, suffering in Gethsemane, arrest, trial, crucifixion, resurrection, postresurrection appearances.
3. Interpretation of St. Augustine for the parable of Good Samaritan (Luke 10:30–37)
• A man was going down from Jerusalem to Jericho = Adam
• Jerusalem = the heavenly city of peace, from which Adam fell
• Jericho = the moon, and thereby signifies Adam’s mortality
• robbers = the devil and his angels
• stripped him = of his immortality
• beat him = by persuading him to sin
• leaving him half dead = as a man he lives, but he died spiritually; therefore he is half
dead
• the priest and Levite = the priesthood and ministry of the Old Testament
• the Samaritan = is said to mean Guardian; therefore Christ himself is meant
• bandaged his wounds = binding the restraint of sin
• oil = comfort of good hope
• wine = exhortation to work with a fervent spirit
• donkey (“beast”) = the flesh of Christ’s incarnation
• inn = the church
• the next day = after the resurrection
• two silver coins = promise of this life and the life to come
• innkeeper = Paul
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(Session II)
(John 1:29–51, ESV)
1. Let us pray.
2. Let us read together (loudly).
29 The next day he saw Jesus coming toward him, and said, “Behold, the Lamb of God, who
takes away the sin of the world! 30 This is he of whom I said, ‘After me comes a man who ranks
before me, because he was before me.’ 31 I myself did not know him, but for this purpose I came
baptizing with water, that he might be revealed to Israel.” 32 And John bore witness: “I saw the
Spirit descend from heaven like a dove, and it remained on him. 33 I myself did not know him,
but he who sent me to baptize with water said to me, ‘He on whom you see the Spirit descend
and remain, this is he who baptizes with the Holy Spirit.’ 34 And I have seen and have borne
witness that this is the Son of God.”

35 The next day again John was standing with two of his disciples, 36 and he looked at Jesus as
he walked by and said, “Behold, the Lamb of God!” 37 The two disciples heard him say this, and
they followed Jesus. 38 Jesus turned and saw them following and said to them, “What are you
seeking?” And they said to him, “Rabbi” (which means Teacher), “where are you staying?”
39 He said to them, “Come and you will see.” So they came and saw where he was staying, and
they stayed with him that day, for it was about the tenth hour. 40 One of the two who heard John
speak and followed Jesus was Andrew, Simon Peter’s brother. 41 He first found his own brother
Simon and said to him, “We have found the Messiah” (which means Christ). 42 He brought him
to Jesus. Jesus looked at him and said, “You are Simon the son of John. You shall be called
Cephas” (which means Peter).
43 The next day Jesus decided to go to Galilee. He found Philip and said to him, “Follow me.”
44 Now Philip was from Bethsaida, the city of Andrew and Peter. 45 Philip found Nathanael and
said to him, “We have found him of whom Moses in the Law and also the prophets wrote, Jesus
of Nazareth, the son of Joseph.” 46 Nathanael said to him, “Can anything good come out of
Nazareth?” Philip said to him, “Come and see.” 47 Jesus saw Nathanael coming toward him and
said of him, “Behold, an Israelite indeed, in whom there is no deceit!” 48 Nathanael said to him,
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“How do you know me?” Jesus answered him, “Before Philip called you, when you were under
the fig tree, I saw you.” 49 Nathanael answered him, “Rabbi, you are the Son of God! You are
the King of Israel!” 50 Jesus answered him, “Because I said to you, ‘I saw you under the fig
tree,’ do you believe? You will see greater things than these.” 51 And he said to him, “Truly,
truly, I say to you, you will see heaven opened, and the angels of God ascending and descending
on the Son of Man.”

3. Let us observe individually (10 minutes).
1) You could observe whatever you want,
2) Make an underline or highlight what you observe

4. What is the literary context of the passage? What could we observe?

5. Let us observe again (10 minutes)
1) Use the OMBG observation label list
2) Make an underline or highlight what you observe

6. Let us share what you observed.
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Week 6 “Epistle”
(Session I)
1. Introduction
• The New Testament is essential for Christianity because of our faith in Jesus Christ.
➢ 21 books of the New Testament are the Epistle. (77.7% of the N.T.)
➢ 13 epistles of the whole epistles in the N.T. are Paul’s epistles. (61.9% of the
Epistle)
• The Rule of Thumb for the Epistle: The Context is the key to unlock the meaning.
2. The Nature of the Epistle
1) The epistle in the Bible are a mixed form of different literatures and contents.
• They combine literary and expository features.
• They are a combination of private correspondence and public address.
Letter
Epistle
Nonliterary
Artistic literary
Person(s) (Designated Christians)
General (The Whole Christian)
Non-public purpose
Public purpose
Paul’s letters & 2,3 John
James, 1,2 Peter, 1 John, Hebrews, Jude
<Table 1. The difference between the letter and epistle according to Adol Deissmann>
•

The basic structure of the ancient Christian letters
a. Name of Writer
b. Name of the Recipient(s)
c. Greeting
d. Prayer Wish or Thanksgiving (※ Variable element, A doxology could take this
place)
e. Body
f. Final Greeting

2) The epistle commonly was written to deal with the occasions of the recipients.
• “They are the letters addressed to specific people and situations. They convey a sense of
actual life in the manner of other literature.” – Leland Ryken
•

•

“Above all else, their occasional nature must be taken seriously. This means that they
were occasioned, or called forth, by some specific circumstance, either from the reader’s
side or the author’s side.” – Gordon D. Fee and Douglas Stuart
The occasions in the epistle are related to the recipient’s behavior (that needed
correcting), or their doctrinal errors (that needed setting right), or their misunderstanding
(that needed further comprehend).
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•

➢ Our Problem! The epistle only deals with the answer of the occasions, but not the
occasions or questions of the recipients.
➢ “It is like hearing one end of a telephone conversation.” – Fee and Stuart
The epistle was intended to hear a response of the recipients (communication purpose).

3) The epistle was not primarily written to teach the doctrines of the apostles.
• Task Theology: It was written to give an answer(s) regarding the recipient’s occasion(s)
➢ The Hebrews (The use of Old Testament theology)
➢ 1 Tim 2:11–12 “Let a woman learn quietly with all submissiveness.”
➢ 1 Cor 11:4 “Man who prays or prophesies with his head covered dishonors his
head.”
4) Summary
• The epistle is the two-way communication literature.
• The epistle was mainly written to deal with the recipient’s occasion (Each epistle is
different).
• Understanding the context is crucial to reading and studying the epistle.
3. The Context of the Epistle
• Frankly, it will be impossible to perfectly understand the context of the epistle.
➢ Do not pursue to figure out the context perfectly.
➢ Do not neglect the context: Ask the following questions “What was going on in
the place (e.g., Rome, Ephesus) that caused the writer (e.g., Paul) to write the
epistle?” “How does the writer come to learn of their (Original Readers)
situation?” “What kind of relationship and former contacts has the writer had with
them?” “What attitudes do they and the writer reflect in this letter?”
1) Consulting your Bible dictionary to understand the context.
• We need the help of the secondary resources since the epistle does not explain the context
fully.
2) Reading the whole chapters in one sitting.
• No division by verses and chapters in the original epistle.
• The epistle presents a logical process and development for the OR’s occasion(s).
➢ “The flow of a letter is topical and logical, in contrast to the flow of events that
makes up a story or the sequence of feelings in a lyric poem. The best way of
outlining and epistle is by topics, noting how one argument leads logically to the
next.” - Leland Ryken
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•

Read and Re-read, and keep your eyes open!
➢ “We cannot stress enough the importance of reading and rereading. Once you
have divided the letter into its logical parts or sections, you will want to begin the
study of every section precisely the same way.” – Fee and Stuart

a) The four contents to understand the historical context.
a. the recipients
b. the writer’s attitude(s)
c. any specific things mentioned as to the specific occasion
d. the epistle’s natural and logical divisions (a.k.a SBS’s horizontal chart)
b) The three steps to understand the theme.
a. Read the epistle at least two times (if possible, read different translation)
❖ Do not focus on the details yet. Try to sense and catch the big picture.
b. Make a list in a notebook everything you observe that tells you something about the
recipients and their occasion (problems or questions).
❖ Do not attempt to make a perfect or exact list on the note.
c. Make another list of key words and repeated phrases that indicate the subject matter of
Paul’s answer.
4. Paragraph of the Epistle
• Paragraph: the first system of division in the New Testament text (naturally followed the
rhetorical and grammatical particles in the text) in the 5th century AD.
• Paragraph helps modern Bible readers, who are not familiar with the original language.
• The writers changed the tone and form of the words according to the topic and theme
since the epistle uses the logical processing (to suggest an answer or teaching).
➢ “We simply cannot stress enough the importance of learning to think paragraphs,
and not just as natural units of thought but as the absolutely necessary key to
understanding the argument in the various epistles.” – Fee and Stuart
❖ A. Observe the contents of each paragraph.
❖ B. Think and Interpret why the writer says a content at that point.
✓ How this content contributes to the argument(s) in the epistle
5. Difficult Passages of the Epistle
• How to understand the difficult passage? “because of the angels (1 Cor 11:10),”
“baptized for the dead (1 Cor 15:29),” “Christ’s preaching to the imprisoned spirits (1
Peter 3:19).”
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1) Admit our limitations to know every detail meaning of the contents.
➢ Remember the nature of the epistle (the two-way communication literature).
➢ “We may need to learn to be content with our lack of knowledge.” – Fee and
Stuart
2) Distinguish the certain points and uncertain points in the difficult passage.
➢ Use the certain one(s) to understand the context of the epistle.
➢ 1 Cor 15:29 → A certain point: some Corinthians were baptized for the dead / an
uncertain point: Paul’s opinion toward their practice (neither condemns nor
condones)
3) Follow the points of the paragraph or the argument.
➢ Consider the logical processing of the epistle (follow the flow of the message)
➢ We do not know why some Corinthians were baptized for the dead (1 Cor 15:29),
but could know that Paul mentioned this practice to prove that the Corinthians
were not consistent in their rejecting a future bodily resurrection (1 Cor 15:12).
4) Consult the theological resources (Fee and Stuart suggest ‘consulting a good
commentary’)
➢ Kaiser, Walter C., Jr., Peter H. Davids, F. F. Bruce, and Manfred T. Brauch. Hard
Sayings of the Bible. Downers Grove, IL: InterVarsity, 1996.
5) Do not be dogmatic or assertive for the answer you find.
➢ No one clearly knows what happened to the original writer(s) and reader(s)
➢ There could be several viable options for the meaning of the difficult passage.
➢ Open our ears toward other viable options to handle the difficult passage.
6. Summary
• Considering the context of the epistle (since it is the two-way communication literature).
• Consulting the Bible dictionaries or the resource to understand the historical context.
• Reading and Re-reading the epistle to figure out the theme or arguments in the epistle.
• Observing the paragraph carefully to track down the logical processing.
• Be humble (Do not be dogmatic) and ask the Holy Spirit to guide and teach you.
※ Key Words: Context, Occasion, Two-way communication, Paragraph, Topic, Logical
Process.
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(Appendix)
1. Literary Genres Within the Epistle
One of the literary features of the Epistle is the specific genres that are embedded in
them.
➢ Proverbs and aphoristic sayings (“Bad company corrupts good character,” 1 Cor. 15:33;
“a little yeast works through the whole batch of dough,” Gal. 5:9)
➢ Liturgical formulas, creedal affirmations, and hymns (e.g., Gal. 5:14; Phil. 2:6–11; Col.
1:15–20; 1 Tim. 3:16)
➢ Lists of vices and virtues (e.g., Rom. 1:29–31; Gal. 5:22–23)
➢ The imperative cluster (e.g., Col. 3)
2. Poetic Language and Figures of Speech
➢ Metaphor and simile are common: “gluing yourselves to the good”; “boiling with the
spirit”; “let the love of Christ make its home in you”; “let the peace of Christ be umpire
in your hearts.”
➢ Many of the comparisons are extended ones that ask for detailed analysis (such as the
complete armor of the Christian in Eph. 6:10–17).
➢ Other rhetorical and poetic devices require more of a willingness to be receptive to their
affective style.
❖ Rhetorical questions (“If God is for us, who is against us?”)
❖ Paradox (“when I am weak, then I am strong”)
❖ Questions and exclamations (“What then shall we say? That the law is sin? By no
means!”)
❖ Apostrophe (“O death, where is thy sting?”)
3. Rhetorical Patterns
Yet another literary element in the Epistle is their rhetoric and style. To experience the
full impact of these letters requires us to be sensitive to the masterful use of repetition, balance,
antithesis, and parallel constructions. All of them are present on a small scale in the following
passage (2 Cor.
4:8–9):
“We are hard pressed on every side,
but not crushed;
perplexed, but not in despair;
persecuted, but not abandoned;
struck down, but not destroyed.”
The same rhetorical features appear on a much grander scale elsewhere, and in an instance such
as 1 Corinthians 13 the elaborate patterning becomes an example of great art.
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The Context of the letter to Titus
1. Authorship and the Recipient(s): According to the traditional view, Paul the apostle is the author of
this letter (1:1–3), and Titus is the recipient (1:4). There is a discussion among modern scholars about
authorship, but it is not critical to reject the traditional view.
2. Written Date271: Titus is left by the apostle in Crete to continue his work (1:5). Paul was there briefly
in his voyage to Rome (Acts 27:7–13), but that could not have been the occasion referred to. In 3:12 Titus
is called to come to Nicopolis (probably the Nicopolis in Epirus in Greece) as Paul had decided to winter
there. Many have favored the view that after Paul’s first imprisonment in Rome (Acts 28:16–31), he was
released, carried out further ministry in various places (including Spain, Crete, and Greece), and then was
arrested, imprisoned, and finally put to death.
3. The Situation of the Recipient(s)272: When Paul and Barnabas went to Jerusalem to discuss the gospel
with the apostles, they took Titus along with them as an example of a believing Gentile who had not been
circumcised (Gal. 2:1–3). The apostle also used Titus to deliver a difficult letter to the Corinthian church
(2 Cor. 2:3–4, 13; 7:6–16) and to collect the church’s gift for the poor saints in Jerusalem (8:16–24).
The circumstances of the writing of Titus are similar to those of the first letter to Timothy. After
his first Roman imprisonment (A.D. 60–62), Paul returned to the East for missionary work. Apparently
after Paul and Titus had evangelized Crete, Titus was left behind to set the churches in order, appointing
elders in every city (Titus 1:5). Paul probably wrote this letter on the way to Nicopolis from Crete around
A.D. 63–65. Just as in the first letter to Timothy, Paul warned against false teachers and issued
instructions to various groups regarding proper Christian behavior. Furthermore, he instructed Titus to
join him in Nicopolis whenever a replacement arrived (3:12).
Unlike his letters to churches, Paul wrote to a person he trusted with the ministry of the gospel,
and we would expect him to describe the gospel in these ways. In other letters Paul referred to the gospel
in similar ways, stressing holding firmly to tradition (1 Cor. 11:2), citing creedal statements which
reflected the gospel’s content (15:3–5), and designated the gospel as “the faith” (Gal. 1:23).
As in the other Pastorals, heresy was a problem, made up of myths (Titus 1:14) and genealogies
(3:9), as well as some Jewish elements (1:10, 14). The false teachers enjoyed controversies and disputes
(1:10; 3:9–10) and were deceptive (1:10), detestable, disobedient, and worthless (1:15–16). They also
hoped for profit from their teaching (1:11). The false teaching may have been similar to the Colossian
heresy.

“Titus, Letter To,” Baker Encyclopedia of the Bible, Edited by Walter A. Elwell et al. (Grand Rapids,
MI: Baker Book House, 1988), 2073.
271

272
Terry Wilder, “Titus, Letter To,” ed. Chad Brand et al., Holman Illustrated Bible Dictionary (Nashville,
TN: Holman Bible Publishers, 2003), 1602.
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(Session II)
(Titus 1:1–16, ESV)
1. Prayer and Read the whole chapter of Titus in one sitting (Together).

2. What is the context of the epistle?

3. Re-read the text in one sitting (alone).
(If need, you may read the text one more time until you catch the big picture of the text.)
1 Paul, a servant of God and an apostle of Jesus Christ, for the sake of the faith of God’s elect
and their knowledge of the truth, which accords with godliness, 2 in hope of eternal life, which
God, who never lies, promised before the ages began 3 and at the proper time manifested in his
word through the preaching with which I have been entrusted by the command of God our
Savior;
4 To Titus, my true child in a common faith:
Grace and peace from God the Father and Christ Jesus our Savior.

5 This is why I left you in Crete, so that you might put what remained into order, and appoint
elders in every town as I directed you— 6 if anyone is above reproach, the husband of one wife,
and his children are believers and not open to the charge of debauchery or insubordination. 7 For
an overseer, as God’s steward, must be above reproach. He must not be arrogant or quicktempered or a drunkard or violent or greedy for gain, 8 but hospitable, a lover of good, selfcontrolled, upright, holy, and disciplined. 9 He must hold firm to the trustworthy word as taught,
so that he may be able to give instruction in sound doctrine and also to rebuke those who
contradict it.
10 For there are many who are insubordinate, empty talkers and deceivers, especially those of
the circumcision party. 11 They must be silenced, since they are upsetting whole families by
teaching for shameful gain what they ought not to teach. 12 One of the Cretans, a prophet of their
own, said, “Cretans are always liars, evil beasts, lazy gluttons.” 13 This testimony is true.
Therefore rebuke them sharply, that they may be sound in the faith, 14 not devoting themselves
to Jewish myths and the commands of people who turn away from the truth. 15 To the pure, all
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things are pure, but to the defiled and unbelieving, nothing is pure; but both their minds and their
consciences are defiled. 16 They profess to know God, but they deny him by their works. They
are detestable, disobedient, unfit for any good work.

4. Let us observe individually.
1) You could observe whatever you want
2) Make an underline or highlight what you observe

5. What do you observe?

6. Let us observe again.
1) Use the OMBG observation label list
2) Observes a paragraph, and try to catch what logical process the author uses
3) Make an underline or highlight what you observe

7. Let us share what you observed.
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Appendix P
The OMBG Observation Label Lists
(Week 1 – Narrative)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)

2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text

3. Five observation labels for Narrative
1) What (Action or Event): What happened to the protagonist or antagonist in the text? What
did the protagonist (or antagonist) do?
2) When (Temporal and Cultural Context): When did the event happen? When did the
protagonist do the action?
3) Why (Reason or Purpose): How did the biblical text explain (or give) the reason for the
action or event? What do you observe for the reason to make the character act or decide
something in the text?
4) Dialogue or Speech: What did the character tell or speak in the text? What is the message of
the character deliver?
5) Repetition: What is repeated in the text? What does the author keep saying or mentioning in
the chapter? (It could be an action or speech of the character. It also could be an explanation of
the narrator)
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(Week 2 – Law)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)

2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text

3. Five observation labels for the Law
1) Command: What did the Lord command to the audience in the passage (Israel or nations)?
What did the character/speaker or the author proclaim as God’s command? Do you observe any
stipulations?
2) Conditional Statement (Cause and Result): What are the cause and the result of the law in
the text? How does the character/the speaker or the author describe the cause and the result from
the text?
3) Promise/Covenant: What is the promise of the Lord? If the sinners repent and return, what
kind of promise did the Lord make with them? Do you observe any covenantal statement?
4) Rituals: What kind of rituals do you find from the text? What does the ritual ask of the people
in the text? What is the context of the ritual given to the people?
5) Moral/Ethic: What kind of moral/ethical issue do you observe from the text? What is the
context of the moral/ethical law given to the people?
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(Week 3 – Poetry and Wisdom)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)

2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text

3. Five observation labels for Poetry and Wisdom Literature
1) Topic: What is the topic of the text? What is the primary image or central theme of the text?
What does the author describe or draw in the text mainly?
2) Contrast: What does the author compare in the text? What does the contrast in the text
reveal? Does it help to understand the character or the event? (If it helps, what does it help?)
3) Metaphor or Simile: Does the author use metaphor or simile in the text? What does the
author state “A is B” or define “A as B” in this text? What does it describe in the text? Does it
describe the character, the event, or the action?
4) Image/Atmosphere: What image could you observe from the text? What is the mood or tone
you observe from the passage? What kind of words do you observe to figure out the image or
mood? (Also observing the emotional status of the speaker can help to figure out image)
5) Hyperbole: What does this hyperbole emphasize, and what could be the purpose of this
hyperbole? Who uses this hyperbole to whom in the passage?
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(Week 4 – Prophet and Apocalyptic Literature)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)

2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text

3. Five observation labels for Prophet and Apocalyptic Literature
1) Lawsuit Oracle (※ Sin): Can you observe the Lawsuit oracle? (Summons, Charge,
Evidence, Verdict) Observe carefully (figure out) each part of the oracle. From the oracle, can
you observe the sin(s) of the people? What kind of sin does the author describe in the passage?
What is the people’s sin (Israelites or nations) in the text?
2) Woe Oracle (※ Judgment): Can you observe the Lawsuit oracle? (Declaration of Woe,
Reason for Distress, Prediction of doom) Observe carefully (figure out) each part of the oracle.
From the oracle, can you observe the judgement of the Lord? What does the Lord judge in the
text? What kind of judgment does the prophet (or the speaker) proclaim in the text?
3) Salvation Oracle (* Restoration or Hope): Can you observe the Salvation oracle?
(Reference to the future, Radical Change, Blessings) Observe carefully (figure out) each part of
the oracle. From the oracle, can you observe the promise about restoration or hope? What kind of
hope does the Lord give to the hearers or the receiver of the message?
4) Symbol: What symbol(s) do you observe from the text? What context can you observe when
the symbol(s) is(are) used in the text? In addition, what kind of words the author suggests/uses in
the text relating to the symbol(s)? (Observing the relating words with the symbols)
5) Vision: What is the relationship between the people (Israel) and the Lord when the vision was
given? What did the Lord want to tell the reader through this vision?
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(Week 5 – Gospel)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)

2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text

3. Five observation labels for the Gospel
1) Kingdom Work (Messiah Identity & Salvation Work): What kind of kingdom work do you
observe from the text? What does Jesus or Jesus’s disciples do for God’s kingdom? Could you
observe any message regarding the kingdom work?
2) Audience: Whom Jesus speaks the message (or does the ministry) to? Disciples? Larger
crowds? or his opponents? Who were the people listen to Jesus or other characters in the text?
What is the relationship between the characters (e.g., Jesus and disciples, disciples and crowds)
3) Situation: What is the situation of the setting in the text? Where does Jesus or character speak
(or act)? Is the situation favorable or aggressive? Is there any tension between the characters?
Where does the character (Jesus) speak (or act)? Does the author describe the time? Observe the
place and time also.
4) Theme: What is the theme of the story? What does Jesus speak about or do the ministry
about? You may observe the theme from introduction or epilogue, or sometime from the
surrounding texts. You also could observe the repeated word(s) for figuring out the theme.
5) Cross-Reference: Could you observe any cross-reference with other Gospel or Old
Testament? What is a different feature of the pericope with other Gospel? What does this text
emphasize or deemphasize? What situation does Jesus (or the speaker) use the Old Testament for
the cross-reference?
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(Week 6 – Epistle)
1. Guideline for the OMBG observation label list
1) This OMBG observation label list is designed to guide the Bible students to know what to
observe from the text according to biblical genres.
2) The OMBG observation label list is encouraged to use for the weekly OMBG activity.
3) If you have any question or suggestion regarding the OMBG observation label lists, please
contact the project researcher (Yohan Shim, 808-217-2979, yshim3@liberty.edu)
2. Suggestion for using the observation labels
1) Read the text entirely without stop
2) Read and check the observation label list
3) Attempt to observe the label from the text
3. Five observation labels for the Epistle
1) Gospel Work (or Faith Work): What do you observe as the term or concept related to the
Gospel (or the faith)? Do you observe any words or themes that focus on the Gospel (or the faith)
in the situation of the recipients (or original readers in case of a public letter)? What is the role of
the Gospel (or the faith) in the passage or paragraph for the recipients (or OR)?
2) Key Words (Repetition): What is(are) the keyword(s) from the passage or the paragraph?
Usually, the writer(s) often use the keyword(s) repeatedly in the letter. You may want to observe
the repeated words to observe the keyword(s). You also could observe the keyword (s) by
following the logical process (or logical discourse) from the paragraph or chapter.
3) Command (or Ask): What does the writer command (or ask) the recipients? What
specifically did the writer command or ask from the recipients? How does the command or ask is
connected to the theme of the letter (or the writer’s answer to the recipient’s questions)? You
may want to consider the context of the recipients to observe the relationship between the
command (or ask) and the recipients.
4) Comparison (or Contrast): Do you observe any comparison or contrast the writer present?
Does the writer compare himself to the recipients (or compare/contrast any two different things)
in the text? If it does, what kind of character is revealed through the comparison/contrast of two
things (e.g., writer and recipients)? You may want to observe the relationship b/w the writer and
the recipients.
5) Pattern (including List): Could you observe any rhetorical patterns (or list) from the
paragraph (or chapter)? Does the pattern (or list) relate to the logical process or discourse? If it
does, how does the pattern (or list) help the author to teach the theme of the paragraph (or the
letter)?
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Appendix Q
The Weekly OMBG Activity Sheet

(Week 1 - Narrative)
1. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).
2. Steps for your OMBG activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer
3. Reading schedule for this week OMBG activity
1
Exodus
1:1–21

2
Exodus
2:1–25

3
Exodus
3:1–22

4
Exodus
4:1–31

5
Exodus
5:1–23

6
Exodus
6:1–30

7
Exodus
7:1–25

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 1 OMBG Activity (1)

Exodus 1:1–21

Title:
Observation
and
Interpretation

1 These are the names of the sons of Israel who came to
Egypt with Jacob, each with his household: 2 Reuben,
Simeon, Levi, and Judah, 3 Issachar, Zebulun, and
Benjamin, 4 Dan and Naphtali, Gad and Asher. 5 All
the descendants of Jacob were seventy persons; Joseph
was already in Egypt. 6 Then Joseph died, and all his
brothers and all that generation. 7 But the people of
Israel were fruitful and increased greatly; they
multiplied and grew exceedingly strong, so that the land
was filled with them.

8 Now there arose a new king over Egypt, who did not
know Joseph. 9 And he said to his people, “Behold, the
people of Israel are too many and too mighty for us.
10 Come, let us deal shrewdly with them, lest they
multiply, and, if war breaks out, they join our enemies
and fight against us and escape from the land.”
11 Therefore they set taskmasters over them to afflict
them with heavy burdens. They built for Pharaoh store
cities, Pithom and Raamses. 12 But the more they were
oppressed, the more they multiplied and the more they
spread abroad. And the Egyptians were in dread of the
people of Israel. 13 So they ruthlessly made the people
of Israel work as slaves 14 and made their lives bitter
with hard service, in mortar and brick, and in all kinds
of work in the field. In all their work they ruthlessly
made them work as slaves.
15 Then the king of Egypt said to the Hebrew midwives,
one of whom was named Shiphrah and the other Puah,
16 “When you serve as midwife to the Hebrew women
and see them on the birthstool, if it is a son, you shall
kill him, but if it is a daughter, she shall live.” 17 But the
midwives feared God and did not do as the king of
Egypt commanded them, but let the male children live.
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18 So the king of Egypt called the midwives and said to
them, “Why have you done this, and let the male
children live?” 19 The midwives said to Pharaoh,
“Because the Hebrew women are not like the Egyptian
women, for they are vigorous and give birth before the
midwife comes to them.” 20 So God dealt well with the
midwives. And the people multiplied and grew very
strong. 21 And because the midwives feared God, he
gave them families. 22 Then Pharaoh commanded all his
people, “Every son that is born to the Hebrews you shall
cast into the Nile, but you shall let every daughter live.”
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Week 1 OMBG Activity (2)

Exodus 2:1–25

Title:
Observation
and
Interpretation

1 Now a man from the house of Levi went and took as
his wife a Levite woman. 2 The woman conceived and
bore a son, and when she saw that he was a fine child,
she hid him three months. 3 When she could hide him
no longer, she took for him a basket made of bulrushes
and daubed it with bitumen and pitch. She put the child
in it and placed it among the reeds by the river bank.
4 And his sister stood at a distance to know what would
be done to him. 5 Now the daughter of Pharaoh came
down to bathe at the river, while her young women
walked beside the river. She saw the basket among the
reeds and sent her servant woman, and she took it.
6 When she opened it, she saw the child, and behold, the
baby was crying. She took pity on him and said, “This is
one of the Hebrews’ children.” 7 Then his sister said to
Pharaoh’s daughter, “Shall I go and call you a nurse
from the Hebrew women to nurse the child for you?”
8 And Pharaoh’s daughter said to her, “Go.” So the girl
went and called the child’s mother. 9 And Pharaoh’s
daughter said to her, “Take this child away and nurse
him for me, and I will give you your wages.” So the
woman took the child and nursed him. 10 When the
child grew older, she brought him to Pharaoh’s
daughter, and he became her son. She named him
Moses, “Because,” she said, “I drew him out of the
water.”

11 One day, when Moses had grown up, he went out to
his people and looked on their burdens, and he saw an
Egyptian beating a Hebrew, one of his people. 12 He
looked this way and that, and seeing no one, he struck
down the Egyptian and hid him in the sand. 13 When he
went out the next day, behold, two Hebrews were
struggling together. And he said to the man in the
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wrong, “Why do you strike your companion?” 14 He
answered, “Who made you a prince and a judge over
us? Do you mean to kill me as you killed the Egyptian?”
Then Moses was afraid, and thought, “Surely the thing
is known.” 15 When Pharaoh heard of it, he sought to
kill Moses. But Moses fled from Pharaoh and stayed in
the land of Midian. And he sat down by a well.
16 Now the priest of Midian had seven daughters, and
they came and drew water and filled the troughs to
water their father’s flock. 17 The shepherds came and
drove them away, but Moses stood up and saved them,
and watered their flock. 18 When they came home to
their father Reuel, he said, “How is it that you have
come home so soon today?” 19 They said, “An Egyptian
delivered us out of the hand of the shepherds and even
drew water for us and watered the flock.” 20 He said to
his daughters, “Then where is he? Why have you left the
man? Call him, that he may eat bread.” 21 And Moses
was content to dwell with the man, and he gave Moses
his daughter Zipporah. 22 She gave birth to a son, and
he called his name Gershom, for he said, “I have been a
sojourner in a foreign land.”

23 During those many days the king of Egypt died, and
the people of Israel groaned because of their slavery and
cried out for help. Their cry for rescue from slavery
came up to God. 24 And God heard their groaning, and
God remembered his covenant with Abraham, with
Isaac, and with Jacob. 25 God saw the people of Israel—
and God knew.
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Week 1 OMBG Activity (3)

Exodus 3:1–22

Title:
Observation
and
Interpretation

1 Now Moses was keeping the flock of his father-in-law,
Jethro, the priest of Midian, and he led his flock to the
west side of the wilderness and came to Horeb, the
mountain of God. 2 And the angel of the Lord appeared
to him in a flame of fire out of the midst of a bush. He
looked, and behold, the bush was burning, yet it was not
consumed. 3 And Moses said, “I will turn aside to see
this great sight, why the bush is not burned.” 4 When
the Lord saw that he turned aside to see, God called to
him out of the bush, “Moses, Moses!” And he said,
“Here I am.” 5 Then he said, “Do not come near; take
your sandals off your feet, for the place on which you
are standing is holy ground.” 6 And he said, “I am the
God of your father, the God of Abraham, the God of
Isaac, and the God of Jacob.” And Moses hid his face,
for he was afraid to look at God.
7 Then the Lord said, “I have surely seen the affliction
of my people who are in Egypt and have heard their cry
because of their taskmasters. I know their sufferings,
8 and I have come down to deliver them out of the hand
of the Egyptians and to bring them up out of that land
to a good and broad land, a land flowing with milk and
honey, to the place of the Canaanites, the Hittites, the
Amorites, the Perizzites, the Hivites, and the Jebusites.
9 And now, behold, the cry of the people of Israel has
come to me, and I have also seen the oppression with
which the Egyptians oppress them. 10 Come, I will send
you to Pharaoh that you may bring my people, the
children of Israel, out of Egypt.” 11 But Moses said to
God, “Who am I that I should go to Pharaoh and bring
the children of Israel out of Egypt?” 12 He said, “But I
will be with you, and this shall be the sign for you, that I
have sent you: when you have brought the people out of
Egypt, you shall serve God on this mountain.”
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13 Then Moses said to God, “If I come to the people of
Israel and say to them, ‘The God of your fathers has
sent me to you,’ and they ask me, ‘What is his name?’
what shall I say to them?” 14 God said to Moses, “I am
who I am.” And he said, “Say this to the people of
Israel: ‘I am has sent me to you.’ ” 15 God also said to
Moses, “Say this to the people of Israel: ‘The Lord, the
God of your fathers, the God of Abraham, the God of
Isaac, and the God of Jacob, has sent me to you.’ This is
my name forever, and thus I am to be remembered
throughout all generations. 16 Go and gather the elders
of Israel together and say to them, ‘The Lord, the God
of your fathers, the God of Abraham, of Isaac, and of
Jacob, has appeared to me, saying, “I have observed you
and what has been done to you in Egypt,17 and I
promise that I will bring you up out of the affliction of
Egypt to the land of the Canaanites, the Hittites, the
Amorites, the Perizzites, the Hivites, and the Jebusites, a
land flowing with milk and honey.” ’ 18 And they will
listen to your voice, and you and the elders of Israel
shall go to the king of Egypt and say to him, ‘The Lord,
the God of the Hebrews, has met with us; and now,
please let us go a three days’ journey into the
wilderness, that we may sacrifice to the Lord our God.’
19 But I know that the king of Egypt will not let you go
unless compelled by a mighty hand. 20 So I will stretch
out my hand and strike Egypt with all the wonders that
I will do in it; after that he will let you go. 21 And I will
give this people favor in the sight of the Egyptians; and
when you go, you shall not go empty, 22 but each
woman shall ask of her neighbor, and any woman who
lives in her house, for silver and gold jewelry, and for
clothing. You shall put them on your sons and on your
daughters. So you shall plunder the Egyptians.”
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Week 1 OMBG Activity (4)

Exodus 4:1–31

Title:
Observation
and
Interpretation

1 Then Moses answered, “But behold, they will not
believe me or listen to my voice, for they will say, ‘The
Lord did not appear to you.’ ” 2 The Lord said to him,
“What is that in your hand?” He said, “A staff.” 3 And
he said, “Throw it on the ground.” So he threw it on the
ground, and it became a serpent, and Moses ran from it.
4 But the Lord said to Moses, “Put out your hand and
catch it by the tail”—so he put out his hand and caught
it, and it became a staff in his hand— 5 “that they may
believe that the Lord, the God of their fathers, the God
of Abraham, the God of Isaac, and the God of Jacob,
has appeared to you.” 6 Again, the Lord said to him,
“Put your hand inside your cloak.” And he put his hand
inside his cloak, and when he took it out, behold, his
hand was leprous like snow. 7 Then God said, “Put your
hand back inside your cloak.” So he put his hand back
inside his cloak, and when he took it out, behold, it was
restored like the rest of his flesh. 8 “If they will not
believe you,” God said, “or listen to the first sign, they
may believe the latter sign. 9 If they will not believe even
these two signs or listen to your voice, you shall take
some water from the Nile and pour it on the dry ground,
and the water that you shall take from the Nile will
become blood on the dry ground.”10 But Moses said to
the Lord, “Oh, my Lord, I am not eloquent, either in the
past or since you have spoken to your servant, but I am
slow of speech and of tongue.” 11 Then the Lord said to
him, “Who has made man’s mouth? Who makes him
mute, or deaf, or seeing, or blind? Is it not I, the Lord?
12 Now therefore go, and I will be with your mouth and
teach you what you shall speak.” 13 But he said, “Oh,
my Lord, please send someone else.” 14 Then the anger
of the Lord was kindled against Moses and he said, “Is
there not Aaron, your brother, the Levite? I know that
he can speak well. Behold, he is coming out to meet you,
and when he sees you, he will be glad in his heart.
15 You shall speak to him and put the words in his
mouth, and I will be with your mouth and with his
mouth and will teach you both what to do. 16 He shall

246

Observation
and
Interpretation

speak for you to the people, and he shall be your mouth,
and you shall be as God to him. 17 And take in your
hand this staff, with which you shall do the signs.”
18 Moses went back to Jethro his father-in-law and said
to him, “Please let me go back to my brothers in Egypt
to see whether they are still alive.” And Jethro said to
Moses, “Go in peace.” 19 And the Lord said to Moses in
Midian, “Go back to Egypt, for all the men who were
seeking your life are dead.” 20 So Moses took his wife
and his sons and had them ride on a donkey, and went
back to the land of Egypt. And Moses took the staff of
God in his hand.
21 And the Lord said to Moses, “When you go back to
Egypt, see that you do before Pharaoh all the miracles
that I have put in your power. But I will harden his
heart, so that he will not let the people go. 22 Then you
shall say to Pharaoh, ‘Thus says the Lord, Israel is my
firstborn son, 23 and I say to you, “Let my son go that
he may serve me.” If you refuse to let him go, behold, I
will kill your firstborn son.’ ”
24 At a lodging place on the way the Lord met him and
sought to put him to death. 25 Then Zipporah took a
flint and cut off her son’s foreskin and touched Moses’
feet with it and said, “Surely you are a bridegroom of
blood to me!” 26 So he let him alone. It was then that
she said, “A bridegroom of blood,” because of the
circumcision.
27 The Lord said to Aaron, “Go into the wilderness to
meet Moses.” So he went and met him at the mountain
of God and kissed him. 28 And Moses told Aaron all the
words of the Lord with which he had sent him to speak,
and all the signs that he had commanded him to do.
29 Then Moses and Aaron went and gathered together
all the elders of the people of Israel. 30 Aaron spoke all
the words that the Lord had spoken to Moses and did
the signs in the sight of the people. 31 And the people
believed; and when they heard that the Lord had visited
the people of Israel and that he had seen their affliction,
they bowed their heads and worshiped.
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Week 1 OMBG Activity (5)

Exodus 5:1–23

Title:
Observation
and
Interpretation

1 Afterward Moses and Aaron went and said to
Pharaoh, “Thus says the Lord, the God of Israel, ‘Let
my people go, that they may hold a feast to me in the
wilderness.’ ” 2 But Pharaoh said, “Who is the Lord,
that I should obey his voice and let Israel go? I do not
know the Lord, and moreover, I will not let Israel go.”
3 Then they said, “The God of the Hebrews has met
with us. Please let us go a three days’ journey into the
wilderness that we may sacrifice to the Lord our God,
lest he fall upon us with pestilence or with the sword.”
4 But the king of Egypt said to them, “Moses and
Aaron, why do you take the people away from their
work? Get back to your burdens.” 5 And Pharaoh said,
“Behold, the people of the land are now many, and you
make them rest from their burdens!” 6 The same day
Pharaoh commanded the taskmasters of the people and
their foremen, 7 “You shall no longer give the people
straw to make bricks, as in the past; let them go and
gather straw for themselves. 8 But the number of bricks
that they made in the past you shall impose on them,
you shall by no means reduce it, for they are idle.
Therefore they cry, ‘Let us go and offer sacrifice to our
God.’ 9 Let heavier work be laid on the men that they
may labor at it and pay no regard to lying words.”
10 So the taskmasters and the foremen of the people
went out and said to the people, “Thus says Pharaoh, ‘I
will not give you straw. 11 Go and get your straw
yourselves wherever you can find it, but your work will
not be reduced in the least.’ ” 12 So the people were
scattered throughout all the land of Egypt to gather
stubble for straw. 13 The taskmasters were urgent,
saying, “Complete your work, your daily task each day,
as when there was straw.” 14 And the foremen of the
people of Israel, whom Pharaoh’s taskmasters had set
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over them, were beaten and were asked, “Why have you
not done all your task of making bricks today and
yesterday, as in the past?”
15 Then the foremen of the people of Israel came and
cried to Pharaoh, “Why do you treat your servants like
this? 16 No straw is given to your servants, yet they say
to us, ‘Make bricks!’ And behold, your servants are
beaten; but the fault is in your own people.” 17 But he
said, “You are idle, you are idle; that is why you say,
‘Let us go and sacrifice to the Lord.’ 18 Go now and
work. No straw will be given you, but you must still
deliver the same number of bricks.” 19 The foremen of
the people of Israel saw that they were in trouble when
they said, “You shall by no means reduce your number
of bricks, your daily task each day.” 20 They met Moses
and Aaron, who were waiting for them, as they came out
from Pharaoh; 21 and they said to them, “The Lord
look on you and judge, because you have made us stink
in the sight of Pharaoh and his servants, and have put a
sword in their hand to kill us.”
22 Then Moses turned to the Lord and said, “O Lord,
why have you done evil to this people? Why did you
ever send me? 23 For since I came to Pharaoh to speak
in your name, he has done evil to this people, and you
have not delivered your people at all.”
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Week 1 OMBG Activity (6)

Exodus 6:1–30

Title:
Observation
and
Interpretation

1 But the Lord said to Moses, “Now you shall see what I
will do to Pharaoh; for with a strong hand he will send
them out, and with a strong hand he will drive them out
of his land.”
2 God spoke to Moses and said to him, “I am the Lord.
3 I appeared to Abraham, to Isaac, and to Jacob, as God
Almighty, but by my name the Lord I did not make
myself known to them. 4 I also established my covenant
with them to give them the land of Canaan, the land in
which they lived as sojourners. 5 Moreover, I have
heard the groaning of the people of Israel whom the
Egyptians hold as slaves, and I have remembered my
covenant. 6 Say therefore to the people of Israel, ‘I am
the Lord, and I will bring you out from under the
burdens of the Egyptians, and I will deliver you from
slavery to them, and I will redeem you with an
outstretched arm and with great acts of judgment. 7 I
will take you to be my people, and I will be your God,
and you shall know that I am the Lord your God, who
has brought you out from under the burdens of the
Egyptians. 8 I will bring you into the land that I swore
to give to Abraham, to Isaac, and to Jacob. I will give it
to you for a possession. I am the Lord.’ ” 9 Moses spoke
thus to the people of Israel, but they did not listen to
Moses, because of their broken spirit and harsh slavery.
10 So the Lord said to Moses, 11 “Go in, tell Pharaoh
king of Egypt to let the people of Israel go out of his
land.” 12 But Moses said to the Lord, “Behold, the
people of Israel have not listened to me. How then shall
Pharaoh listen to me, for I am of uncircumcised lips?”
13 But the Lord spoke to Moses and Aaron and gave
them a charge about the people of Israel and about
Pharaoh king of Egypt: to bring the people of Israel out
of the land of Egypt.
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14 These are the heads of their fathers’ houses: the sons
of Reuben, the firstborn of Israel: Hanoch, Pallu,
Hezron, and Carmi; these are the clans of Reuben.
15 The sons of Simeon: Jemuel, Jamin, Ohad, Jachin,
Zohar, and Shaul, the son of a Canaanite woman; these
are the clans of Simeon. 16 These are the names of the
sons of Levi according to their generations: Gershon,
Kohath, and Merari, the years of the life of Levi being
137 years. 17 The sons of Gershon: Libni and Shimei, by
their clans. 18 The sons of Kohath: Amram, Izhar,
Hebron, and Uzziel, the years of the life of Kohath being
133 years. 19 The sons of Merari: Mahli and Mushi.
These are the clans of the Levites according to their
generations. 20 Amram took as his wife Jochebed his
father’s sister, and she bore him Aaron and Moses, the
years of the life of Amram being 137 years. 21 The sons
of Izhar: Korah, Nepheg, and Zichri. 22 The sons of
Uzziel: Mishael, Elzaphan, and Sithri. 23 Aaron took as
his wife Elisheba, the daughter of Amminadab and the
sister of Nahshon, and she bore him Nadab, Abihu,
Eleazar, and Ithamar. 24 The sons of Korah: Assir,
Elkanah, and Abiasaph; these are the clans of the
Korahites. 25 Eleazar, Aaron’s son, took as his wife one
of the daughters of Putiel, and she bore him Phinehas.
These are the heads of the fathers’ houses of the Levites
by their clans.
26 These are the Aaron and Moses to whom the Lord
said: “Bring out the people of Israel from the land of
Egypt by their hosts.” 27 It was they who spoke to
Pharaoh king of Egypt about bringing out the people of
Israel from Egypt, this Moses and this Aaron.
28 On the day when the Lord spoke to Moses in the land
of Egypt, 29 the Lord said to Moses, “I am the Lord; tell
Pharaoh king of Egypt all that I say to you.” 30 But
Moses said to the Lord, “Behold, I am of uncircumcised
lips. How will Pharaoh listen to me?”
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Week 1 OMBG Activity (7)

Exodus 7:1–25

Title:
Observation
and
Interpretation

1 And the Lord said to Moses, “See, I have made you
like God to Pharaoh, and your brother Aaron shall be
your prophet. 2 You shall speak all that I command you,
and your brother Aaron shall tell Pharaoh to let the
people of Israel go out of his land. 3 But I will harden
Pharaoh’s heart, and though I multiply my signs and
wonders in the land of Egypt, 4 Pharaoh will not listen
to you. Then I will lay my hand on Egypt and bring my
hosts, my people the children of Israel, out of the land of
Egypt by great acts of judgment. 5 The Egyptians shall
know that I am the Lord, when I stretch out my hand
against Egypt and bring out the people of Israel from
among them.” 6 Moses and Aaron did so; they did just
as the Lord commanded them. 7 Now Moses was eighty
years old, and Aaron eighty-three years old, when they
spoke to Pharaoh.
8 Then the Lord said to Moses and Aaron, 9 “When
Pharaoh says to you, ‘Prove yourselves by working a
miracle,’ then you shall say to Aaron, ‘Take your staff
and cast it down before Pharaoh, that it may become a
serpent.’ ” 10 So Moses and Aaron went to Pharaoh and
did just as the Lord commanded. Aaron cast down his
staff before Pharaoh and his servants, and it became a
serpent. 11 Then Pharaoh summoned the wise men and
the sorcerers, and they, the magicians of Egypt, also did
the same by their secret arts. 12 For each man cast
down his staff, and they became serpents. But Aaron’s
staff swallowed up their staffs. 13 Still Pharaoh’s heart
was hardened, and he would not listen to them, as the
Lord had said.
14 Then the Lord said to Moses, “Pharaoh’s heart is
hardened; he refuses to let the people go. 15 Go to
Pharaoh in the morning, as he is going out to the water.
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Stand on the bank of the Nile to meet him, and take in
your hand the staff that turned into a serpent. 16 And
you shall say to him, ‘The Lord, the God of the
Hebrews, sent me to you, saying, “Let my people go,
that they may serve me in the wilderness.” But so far,
you have not obeyed. 17 Thus says the Lord, “By this
you shall know that I am the Lord: behold, with the
staff that is in my hand I will strike the water that is in
the Nile, and it shall turn into blood. 18 The fish in the
Nile shall die, and the Nile will stink, and the Egyptians
will grow weary of drinking water from the Nile.” ’ ”
19 And the Lord said to Moses, “Say to Aaron, ‘Take
your staff and stretch out your hand over the waters of
Egypt, over their rivers, their canals, and their ponds,
and all their pools of water, so that they may become
blood, and there shall be blood throughout all the land
of Egypt, even in vessels of wood and in vessels of
stone.’ ”
20 Moses and Aaron did as the Lord commanded. In the
sight of Pharaoh and in the sight of his servants he lifted
up the staff and struck the water in the Nile, and all the
water in the Nile turned into blood. 21 And the fish in
the Nile died, and the Nile stank, so that the Egyptians
could not drink water from the Nile. There was blood
throughout all the land of Egypt. 22 But the magicians
of Egypt did the same by their secret arts. So Pharaoh’s
heart remained hardened, and he would not listen to
them, as the Lord had said. 23 Pharaoh turned and went
into his house, and he did not take even this to heart.
24 And all the Egyptians dug along the Nile for water to
drink, for they could not drink the water of the Nile.
25 Seven full days passed after the Lord had struck the
Nile.
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(Week 2 -The Law)

1. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).

2. Steps for your OMBG activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer

3. Reading schedule for this week OMBG activity
1
Leviticus
1:1–17

2
Leviticus
2:1–16

3
Leviticus
3:1–17

4
Leviticus
4:1–21

5
Leviticus
4:22–35

6
Leviticus
5:1–19

7
Leviticus
6:1–30

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 2 OMBG Activity (1)

Leviticus 1:1–17

Title:
Observation
and
Interpretation

1 The Lord called Moses and spoke to him from the tent
of meeting, saying, 2 “Speak to the people of Israel and
say to them, When any one of you brings an offering to
the Lord, you shall bring your offering of livestock from
the herd or from the flock.
3 “If his offering is a burnt offering from the herd, he
shall offer a male without blemish. He shall bring it to
the entrance of the tent of meeting, that he may be
accepted before the Lord. 4 He shall lay his hand on the
head of the burnt offering, and it shall be accepted for
him to make atonement for him. 5 Then he shall kill the
bull before the Lord, and Aaron’s sons the priests shall
bring the blood and throw the blood against the sides of
the altar that is at the entrance of the tent of meeting.
6 Then he shall flay the burnt offering and cut it into
pieces, 7 and the sons of Aaron the priest shall put fire
on the altar and arrange wood on the fire. 8 And
Aaron’s sons the priests shall arrange the pieces, the
head, and the fat, on the wood that is on the fire on the
altar; 9 but its entrails and its legs he shall wash with
water. And the priest shall burn all of it on the altar, as
a burnt offering, a food offering with a pleasing aroma
to the Lord.
10 “If his gift for a burnt offering is from the flock, from
the sheep or goats, he shall bring a male without
blemish, 11 and he shall kill it on the north side of the
altar before the Lord, and Aaron’s sons the priests shall
throw its blood against the sides of the altar. 12 And he
shall cut it into pieces, with its head and its fat, and the
priest shall arrange them on the wood that is on the fire
on the altar, 13 but the entrails and the legs he shall
wash with water. And the priest shall offer all of it and
burn it on the altar; it is a burnt offering, a food
offering with a pleasing aroma to the Lord.
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14 “If his offering to the Lord is a burnt offering of
birds, then he shall bring his offering of turtledoves or
pigeons. 15 And the priest shall bring it to the altar and
wring off its head and burn it on the altar. Its blood
shall be drained out on the side of the altar. 16 He shall
remove its crop with its contents and cast it beside the
altar on the east side, in the place for ashes. 17 He shall
tear it open by its wings, but shall not sever it
completely. And the priest shall burn it on the altar, on
the wood that is on the fire. It is a burnt offering, a food
offering with a pleasing aroma to the Lord.
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Week 2 OMBG Activity (2)

Leviticus 2:1–16

Title:
Observation
and
Interpretation

1 “When anyone brings a grain offering as an offering
to the Lord, his offering shall be of fine flour. He shall
pour oil on it and put frankincense on it 2 and bring it
to Aaron’s sons the priests. And he shall take from it a
handful of the fine flour and oil, with all of its
frankincense, and the priest shall burn this as its
memorial portion on the altar, a food offering with a
pleasing aroma to the Lord. 3 But the rest of the grain
offering shall be for Aaron and his sons; it is a most holy
part of the Lord’s food offerings.
4 “When you bring a grain offering baked in the oven as
an offering, it shall be unleavened loaves of fine flour
mixed with oil or unleavened wafers smeared with oil.
5 And if your offering is a grain offering baked on a
griddle, it shall be of fine flour unleavened, mixed with
oil. 6 You shall break it in pieces and pour oil on it; it is
a grain offering. 7 And if your offering is a grain
offering cooked in a pan, it shall be made of fine flour
with oil. 8 And you shall bring the grain offering that is
made of these things to the Lord, and when it is
presented to the priest, he shall bring it to the altar.
9 And the priest shall take from the grain offering its
memorial portion and burn this on the altar, a food
offering with a pleasing aroma to the Lord.10 But the
rest of the grain offering shall be for Aaron and his
sons; it is a most holy part of the Lord’s food offerings.
11 “No grain offering that you bring to the Lord shall be
made with leaven, for you shall burn no leaven nor any
honey as a food offering to the Lord. 12 As an offering
of first fruits you may bring them to the Lord, but they
shall not be offered on the altar for a pleasing aroma.
13 You shall season all your grain offerings with salt.
You shall not let the salt of the covenant with your God
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be missing from your grain offering; with all your
offerings you shall offer salt.
14 “If you offer a grain offering of first fruits to the
Lord, you shall offer for the grain offering of your first
fruits fresh ears, roasted with fire, crushed new grain.
15 And you shall put oil on it and lay frankincense on it;
it is a grain offering. 16 And the priest shall burn as its
memorial portion some of the crushed grain and some
of the oil with all of its frankincense; it is a food offering
to the Lord.
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Week 2 OMBG Activity (3)

Leviticus 3:1–17

Title:
Observation
and
Interpretation

1 “If his offering is a sacrifice of peace offering, if he
offers an animal from the herd, male or female, he shall
offer it without blemish before the Lord. 2 And he shall
lay his hand on the head of his offering and kill it at the
entrance of the tent of meeting, and Aaron’s sons the
priests shall throw the blood against the sides of the
altar. 3 And from the sacrifice of the peace offering, as a
food offering to the Lord, he shall offer the fat covering
the entrails and all the fat that is on the entrails, 4 and
the two kidneys with the fat that is on them at the loins,
and the long lobe of the liver that he shall remove with
the kidneys. 5 Then Aaron’s sons shall burn it on the
altar on top of the burnt offering, which is on the wood
on the fire; it is a food offering with a pleasing aroma to
the Lord.
6 “If his offering for a sacrifice of peace offering to the
Lord is an animal from the flock, male or female, he
shall offer it without blemish. 7 If he offers a lamb for
his offering, then he shall offer it before the Lord, 8 lay
his hand on the head of his offering, and kill it in front
of the tent of meeting; and Aaron’s sons shall throw its
blood against the sides of the altar. 9 Then from the
sacrifice of the peace offering he shall offer as a food
offering to the Lord its fat; he shall remove the whole
fat tail, cut off close to the backbone, and the fat that
covers the entrails and all the fat that is on the entrails
10 and the two kidneys with the fat that is on them at
the loins and the long lobe of the liver that he shall
remove with the kidneys. 11 And the priest shall burn it
on the altar as a food offering to the Lord.
12 “If his offering is a goat, then he shall offer it before
the Lord 13 and lay his hand on its head and kill it in
front of the tent of meeting, and the sons of Aaron shall
throw its blood against the sides of the altar. 14 Then he

260

Observation
and
Interpretation

shall offer from it, as his offering for a food offering to
the Lord, the fat covering the entrails and all the fat that
is on the entrails 15 and the two kidneys with the fat
that is on them at the loins and the long lobe of the liver
that he shall remove with the kidneys. 16 And the priest
shall burn them on the altar as a food offering with a
pleasing aroma. All fat is the Lord’s. 17 It shall be a
statute forever throughout your generations, in all your
dwelling places, that you eat neither fat nor blood.”
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Week 2 OMBG Activity (4)

Leviticus 4:1–21

Title:
Observation
and
Interpretation

1 And the Lord spoke to Moses, saying, 2 “Speak to the
people of Israel, saying, If anyone sins unintentionally in
any of the Lord’s commandments about things not to be
done, and does any one of them, 3 if it is the anointed
priest who sins, thus bringing guilt on the people, then
he shall offer for the sin that he has committed a bull
from the herd without blemish to the Lord for a sin
offering. 4 He shall bring the bull to the entrance of the
tent of meeting before the Lord and lay his hand on the
head of the bull and kill the bull before the Lord. 5 And
the anointed priest shall take some of the blood of the
bull and bring it into the tent of meeting, 6 and the
priest shall dip his finger in the blood and sprinkle part
of the blood seven times before the Lord in front of the
veil of the sanctuary. 7 And the priest shall put some of
the blood on the horns of the altar of fragrant incense
before the Lord that is in the tent of meeting, and all the
rest of the blood of the bull he shall pour out at the base
of the altar of burnt offering that is at the entrance of
the tent of meeting. 8 And all the fat of the bull of the
sin offering he shall remove from it, the fat that covers
the entrails and all the fat that is on the entrails 9 and
the two kidneys with the fat that is on them at the loins
and the long lobe of the liver that he shall remove with
the kidneys 10 (just as these are taken from the ox of
the sacrifice of the peace offerings); and the priest shall
burn them on the altar of burnt offering. 11 But the skin
of the bull and all its flesh, with its head, its legs, its
entrails, and its dung— 12 all the rest of the bull—he
shall carry outside the camp to a clean place, to the ash
heap, and shall burn it up on a fire of wood. On the ash
heap it shall be burned up.
13 “If the whole congregation of Israel sins
unintentionally and the thing is hidden from the eyes of
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the assembly, and they do any one of the things that by
the Lord’s commandments ought not to be done, and
they realize their guilt, 14 when the sin which they have
committed becomes known, the assembly shall offer a
bull from the herd for a sin offering and bring it in front
of the tent of meeting. 15 And the elders of the
congregation shall lay their hands on the head of the
bull before the Lord, and the bull shall be killed before
the Lord. 16 Then the anointed priest shall bring some
of the blood of the bull into the tent of meeting, 17 and
the priest shall dip his finger in the blood and sprinkle it
seven times before the Lord in front of the veil.
18 And he shall put some of the blood on the horns of
the altar that is in the tent of meeting before the Lord,
and the rest of the blood he shall pour out at the base of
the altar of burnt offering that is at the entrance of the
tent of meeting. 19 And all its fat he shall take from it
and burn on the altar. 20 Thus shall he do with the bull.
As he did with the bull of the sin offering, so shall he do
with this. And the priest shall make atonement for them,
and they shall be forgiven. 21 And he shall carry the
bull outside the camp and burn it up as he burned the
first bull; it is the sin offering for the assembly.
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Week 2 OMBG Activity (5)

Leviticus 4:22–35

Title:
Observation
and
Interpretation

22 “When a leader sins, doing unintentionally any one of
all the things that by the commandments of the Lord his
God ought not to be done, and realizes his guilt, 23 or
the sin which he has committed is made known to him,
he shall bring as his offering a goat, a male without
blemish, 24 and shall lay his hand on the head of the
goat and kill it in the place where they kill the burnt
offering before the Lord; it is a sin offering. 25 Then the
priest shall take some of the blood of the sin offering
with his finger and put it on the horns of the altar of
burnt offering and pour out the rest of its blood at the
base of the altar of burnt offering. 26 And all its fat he
shall burn on the altar, like the fat of the sacrifice of
peace offerings. So the priest shall make atonement for
him for his sin, and he shall be forgiven.
27 “If anyone of the common people sins unintentionally
in doing any one of the things that by the Lord’s
commandments ought not to be done, and realizes his
guilt, 28 or the sin which he has committed is made
known to him, he shall bring for his offering a goat, a
female without blemish, for his sin which he has
committed. 29 And he shall lay his hand on the head of
the sin offering and kill the sin offering in the place of
burnt offering. 30 And the priest shall take some of its
blood with his finger and put it on the horns of the altar
of burnt offering and pour out all the rest of its blood at
the base of the altar. 31 And all its fat he shall remove,
as the fat is removed from the peace offerings, and the
priest shall burn it on the altar for a pleasing aroma to
the Lord. And the priest shall make atonement for him,
and he shall be forgiven.
32 “If he brings a lamb as his offering for a sin offering,
he shall bring a female without blemish 33 and lay his
hand on the head of the sin offering and kill it for a sin
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offering in the place where they kill the burnt offering.
34 Then the priest shall take some of the blood of the sin
offering with his finger and put it on the horns of the
altar of burnt offering and pour out all the rest of its
blood at the base of the altar. 35 And all its fat he shall
remove as the fat of the lamb is removed from the
sacrifice of peace offerings, and the priest shall burn it
on the altar, on top of the Lord’s food offerings. And the
priest shall make atonement for him for the sin which he
has committed, and he shall be forgiven.
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Week 2 OMBG Activity (6)

Leviticus 5:1–19

Title:
Observation
and
Interpretation

1 “If anyone sins in that he hears a public adjuration to
testify, and though he is a witness, whether he has seen
or come to know the matter, yet does not speak, he shall
bear his iniquity; 2 or if anyone touches an unclean
thing, whether a carcass of an unclean wild animal or a
carcass of unclean livestock or a carcass of unclean
swarming things, and it is hidden from him and he has
become unclean, and he realizes his guilt; 3 or if he
touches human uncleanness, of whatever sort the
uncleanness may be with which one becomes unclean,
and it is hidden from him, when he comes to know it,
and realizes his guilt; 4 or if anyone utters with his lips a
rash oath to do evil or to do good, any sort of rash oath
that people swear, and it is hidden from him, when he
comes to know it, and he realizes his guilt in any of
these; 5 when he realizes his guilt in any of these and
confesses the sin he has committed, 6 he shall bring to
the Lord as his compensation for the sin that he has
committed, a female from the flock, a lamb or a goat,
for a sin offering. And the priest shall make atonement
for him for his sin.
7 “But if he cannot afford a lamb, then he shall bring to
the Lord as his compensation for the sin that he has
committed two turtledoves or two pigeons, one for a sin
offering and the other for a burnt offering.
8 He shall bring them to the priest, who shall offer first
the one for the sin offering. He shall wring its head from
its neck but shall not sever it completely, 9 and he shall
sprinkle some of the blood of the sin offering on the side
of the altar, while the rest of the blood shall be drained
out at the base of the altar; it is a sin offering. 10 Then
he shall offer the second for a burnt offering according
to the rule. And the priest shall make atonement for him
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for the sin that he has committed, and he shall be
forgiven.
11 “But if he cannot afford two turtledoves or two
pigeons, then he shall bring as his offering for the sin
that he has committed a tenth of an ephah of fine flour
for a sin offering. He shall put no oil on it and shall put
no frankincense on it, for it is a sin offering. 12 And he
shall bring it to the priest, and the priest shall take a
handful of it as its memorial portion and burn this on
the altar, on the Lord’s food offerings; it is a sin
offering. 13 Thus the priest shall make atonement for
him for the sin which he has committed in any one of
these things, and he shall be forgiven. And the
remainder shall be for the priest, as in the grain
offering.”
14 The Lord spoke to Moses, saying, 15 “If anyone
commits a breach of faith and sins unintentionally in
any of the holy things of the Lord, he shall bring to the
Lord as his compensation, a ram without blemish out of
the flock, valued in silver shekels, according to the
shekel of the sanctuary, for a guilt offering. 16 He shall
also make restitution for what he has done amiss in the
holy thing and shall add a fifth to it and give it to the
priest. And the priest shall make atonement for him
with the ram of the guilt offering, and he shall be
forgiven.
17 “If anyone sins, doing any of the things that by the
Lord’s commandments ought not to be done, though he
did not know it, then realizes his guilt, he shall bear his
iniquity. 18 He shall bring to the priest a ram without
blemish out of the flock, or its equivalent, for a guilt
offering, and the priest shall make atonement for him
for the mistake that he made unintentionally, and he
shall be forgiven. 19 It is a guilt offering; he has indeed
incurred guilt before the Lord.”
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Week 2 OMBG Activity (7)

Leviticus 6:1–30

Title:
Observation
and
Interpretation

1 The Lord spoke to Moses, saying, 2 “If anyone sins
and commits a breach of faith against the Lord by
deceiving his neighbor in a matter of deposit or security,
or through robbery, or if he has oppressed his neighbor
3 or has found something lost and lied about it, swearing
falsely—in any of all the things that people do and sin
thereby— 4 if he has sinned and has realized his guilt
and will restore what he took by robbery or what he got
by oppression or the deposit that was committed to him
or the lost thing that he found 5 or anything about
which he has sworn falsely, he shall restore it in full and
shall add a fifth to it, and give it to him to whom it
belongs on the day he realizes his guilt. 6 And he shall
bring to the priest as his compensation to the Lord a
ram without blemish out of the flock, or its equivalent,
for a guilt offering. 7 And the priest shall make
atonement for him before the Lord, and he shall be
forgiven for any of the things that one may do and
thereby become guilty.”
8 The Lord spoke to Moses, saying, 9 “Command Aaron
and his sons, saying, This is the law of the burnt
offering. The burnt offering shall be on the hearth on
the altar all night until the morning, and the fire of the
altar shall be kept burning on it.
10 And the priest shall put on his linen garment and put
his linen undergarment on his body, and he shall take
up the ashes to which the fire has reduced the burnt
offering on the altar and put them beside the altar.
11 Then he shall take off his garments and put on other
garments and carry the ashes outside the camp to a
clean place. 12 The fire on the altar shall be kept
burning on it; it shall not go out. The priest shall burn
wood on it every morning, and he shall arrange the
burnt offering on it and shall burn on it the fat of the
peace offerings. 13 Fire shall be kept burning on the
altar continually; it shall not go out.
14 “And this is the law of the grain offering. The sons of
Aaron shall offer it before the Lord in front of the altar.
15 And one shall take from it a handful of the fine flour
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of the grain offering and its oil and all the frankincense
that is on the grain offering and burn this as its
memorial portion on the altar, a pleasing aroma to the
Lord. 16 And the rest of it Aaron and his sons shall eat.
It shall be eaten unleavened in a holy place. In the court
of the tent of meeting they shall eat it. 17 It shall not be
baked with leaven. I have given it as their portion of my
food offerings. It is a thing most holy, like the sin
offering and the guilt offering. 18 Every male among the
children of Aaron may eat of it, as decreed forever
throughout your generations, from the Lord’s food
offerings. Whatever touches them shall become holy.”
19 The Lord spoke to Moses, saying, 20 “This is the
offering that Aaron and his sons shall offer to the Lord
on the day when he is anointed: a tenth of an ephah of
fine flour as a regular grain offering, half of it in the
morning and half in the evening. 21 It shall be made
with oil on a griddle. You shall bring it well mixed, in
baked pieces like a grain offering, and offer it for a
pleasing aroma to the Lord. 22 The priest from among
Aaron’s sons, who is anointed to succeed him, shall offer
it to the Lord as decreed forever. The whole of it shall
be burned. 23 Every grain offering of a priest shall be
wholly burned. It shall not be eaten.”
24 The Lord spoke to Moses, saying, 25 “Speak to
Aaron and his sons, saying, This is the law of the sin
offering. In the place where the burnt offering is killed
shall the sin offering be killed before the Lord; it is most
holy. 26 The priest who offers it for sin shall eat it. In a
holy place it shall be eaten, in the court of the tent of
meeting. 27 Whatever touches its flesh shall be holy,
and when any of its blood is splashed on a garment, you
shall wash that on which it was splashed in a holy place.
28 And the earthenware vessel in which it is boiled shall
be broken. But if it is boiled in a bronze vessel, that shall
be scoured and rinsed in water. 29 Every male among
the priests may eat of it; it is most holy. 30 But no sin
offering shall be eaten from which any blood is brought
into the tent of meeting to make atonement in the Holy
Place; it shall be burned up with fire.
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Which Area Do I Need to Concern Regarding This Verse(s)?

How Will I Apply the Biblical Principle(s) to My Life?
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(Week 3 – Poetry and Wisdom)

1. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).

2. Steps for your OMBG activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer

3. Reading schedule for this week OMBG activity
1
Proverbs
1:1–33

2
Ecclesiastes
3:1–22

3
Psalms
27:1–14

4
Proverbs
4:1–27

5
Job
3:1–26

6
Ecclesiastes
5:1–20

7
Psalms
33:1–22

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 3 OMBG Activity (1)

Proverbs 1:1–33

Title:
1 The proverbs of Solomon, son of David, king of
Israel:
2 To know wisdom and instruction,
to understand words of insight,
3 to receive instruction in wise dealing,
in righteousness, justice, and equity;
4 to give prudence to the simple,
knowledge and discretion to the youth—
5 Let the wise hear and increase in learning,
and the one who understands obtain guidance,
6 to understand a proverb and a saying,
the words of the wise and their riddles.
7 The fear of the Lord is the beginning of
knowledge;
fools despise wisdom and instruction.
8 Hear, my son, your father’s instruction,
and forsake not your mother’s teaching,
9 for they are a graceful garland for your head
and pendants for your neck.
10 My son, if sinners entice you,
do not consent.
11 If they say, “Come with us, let us lie in wait for
blood;
let us ambush the innocent without reason;
12 like Sheol let us swallow them alive,
and whole, like those who go down to the pit;
13 we shall find all precious goods,
we shall fill our houses with plunder;
14 throw in your lot among us;
we will all have one purse”—
15 my son, do not walk in the way with them;
hold back your foot from their paths,
16 for their feet run to evil,
and they make haste to shed blood.
17 For in vain is a net spread
in the sight of any bird,
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18 but these men lie in wait for their own blood;
they set an ambush for their own lives.
19 Such are the ways of everyone who is greedy for
unjust gain;
it takes away the life of its possessors.
20 Wisdom cries aloud in the street,
in the markets she raises her voice;
21 at the head of the noisy streets she cries out;
at the entrance of the city gates she speaks:
22 “How long, O simple ones, will you love being
simple?
How long will scoffers delight in their scoffing
and fools hate knowledge?
23 If you turn at my reproof,
behold, I will pour out my spirit to you;
I will make my words known to you.
24 Because I have called and you refused to listen,
have stretched out my hand and no one has heeded,
25 because you have ignored all my counsel
and would have none of my reproof,
26 I also will laugh at your calamity;
I will mock when terror strikes you,
27 when terror strikes you like a storm
and your calamity comes like a whirlwind,
when distress and anguish come upon you.
28 Then they will call upon me, but I will not
answer;
they will seek me diligently but will not find me.
29 Because they hated knowledge
and did not choose the fear of the Lord,
30 would have none of my counsel
and despised all my reproof,
31 therefore they shall eat the fruit of their way,
and have their fill of their own devices.
32 For the simple are killed by their turning away,
and the complacency of fools destroys them;
33 but whoever listens to me will dwell secure
and will be at ease, without dread of disaster.”
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Week 3 OMBG Activity (2)

Ecclesiastes 3:1–22

Title:
1 For everything there is a season, and a time for every
matter under heaven:

2 a time to be born, and a time to die;
a time to plant, and a time to pluck up what is
planted;
3 a time to kill, and a time to heal;
a time to break down, and a time to build up;
4 a time to weep, and a time to laugh;
a time to mourn, and a time to dance;
5 a time to cast away stones, and a time to gather
stones together;
a time to embrace, and a time to refrain from
embracing;
6 a time to seek, and a time to lose;
a time to keep, and a time to cast away;
7 a time to tear, and a time to sew;
a time to keep silence, and a time to speak;
8 a time to love, and a time to hate;
a time for war, and a time for peace.

9 What gain has the worker from his toil? 10 I have
seen the business that God has given to the children of
man to be busy with. 11 He has made everything
beautiful in its time. Also, he has put eternity into
man’s heart, yet so that he cannot find out what God
has done from the beginning to the end. 12 I perceived
that there is nothing better for them than to be joyful
and to do good as long as they live; 13 also that
everyone should eat and drink and take pleasure in all
his toil—this is God’s gift to man.
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14 I perceived that whatever God does endures
forever; nothing can be added to it, nor anything taken
from it. God has done it, so that people fear before
him. 15 That which is, already has been; that which is
to be, already has been; and God seeks what has been
driven away.

16 Moreover, I saw under the sun that in the place of
justice, even there was wickedness, and in the place of
righteousness, even there was wickedness. 17 I said in
my heart, God will judge the righteous and the wicked,
for there is a time for every matter and for every work.
18 I said in my heart with regard to the children of
man that God is testing them that they may see that
they themselves are but beasts. 19 For what happens to
the children of man and what happens to the beasts is
the same; as one dies, so dies the other. They all have
the same breath, and man has no advantage over the
beasts, for all is vanity. 20 All go to one place. All are
from the dust, and to dust all return. 21 Who knows
whether the spirit of man goes upward and the spirit of
the beast goes down into the earth? 22 So I saw that
there is nothing better than that a man should rejoice
in his work, for that is his lot. Who can bring him to
see what will be after him?
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Week 3 OMBG Activity (3)

Psalms 27:1–14

Title:
Note (Observation and Interpretation)

1 Of David.

1 The Lord is my light and my salvation;
whom shall I fear?
The Lord is the stronghold of my life;
of whom shall I be afraid?

2 When evildoers assail me
to eat up my flesh,
my adversaries and foes,
it is they who stumble and fall.

3 Though an army encamp against me,
my heart shall not fear;
though war arise against me,
yet I will be confident.

4 One thing have I asked of the Lord,
that will I seek after:
that I may dwell in the house of the Lord
all the days of my life,
to gaze upon the beauty of the Lord
and to inquire in his temple.

5 For he will hide me in his shelter
in the day of trouble;
he will conceal me under the cover of his tent;
he will lift me high upon a rock.

6 And now my head shall be lifted up
above my enemies all around me,
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and I will offer in his tent
sacrifices with shouts of joy;
I will sing and make melody to the Lord.

7 Hear, O Lord, when I cry aloud;
be gracious to me and answer me!
8 You have said, “Seek my face.”
My heart says to you,
“Your face, Lord, do I seek.”
9 Hide not your face from me.
Turn not your servant away in anger,
O you who have been my help.
Cast me not off; forsake me not,
O God of my salvation!
10 For my father and my mother have forsaken me,
but the Lord will take me in.

11 Teach me your way, O Lord,
and lead me on a level path
because of my enemies.
12 Give me not up to the will of my adversaries;
for false witnesses have risen against me,
and they breathe out violence.

13 I believe that I shall look upon the goodness of
the Lord
in the land of the living!
14 Wait for the Lord;
be strong, and let your heart take courage;
wait for the Lord!
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Week 3 OMBG Activity (4)

Proverbs 4:1–27

Title:
1 Hear, O sons, a father’s instruction,

Note (Observation and Interpretation)

and be attentive, that you may gain insight,
2 for I give you good precepts;
do not forsake my teaching.
3 When I was a son with my father,
tender, the only one in the sight of my mother,
4 he taught me and said to me,
“Let your heart hold fast my words;
keep my commandments, and live.
5 Get wisdom; get insight;
do not forget, and do not turn away from the words
of my mouth.
6 Do not forsake her, and she will keep you;
love her, and she will guard you.
7 The beginning of wisdom is this: Get wisdom,
and whatever you get, get insight.
8 Prize her highly, and she will exalt you;
she will honor you if you embrace her.
9 She will place on your head a graceful garland;
she will bestow on you a beautiful crown.”

10 Hear, my son, and accept my words,
that the years of your life may be many.
11 I have taught you the way of wisdom;
I have led you in the paths of uprightness.
12 When you walk, your step will not be hampered,
and if you run, you will not stumble.
13 Keep hold of instruction; do not let go;
guard her, for she is your life.
14 Do not enter the path of the wicked,
and do not walk in the way of the evil.
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15 Avoid it; do not go on it;
turn away from it and pass on.
16 For they cannot sleep unless they have done
wrong;
they are robbed of sleep unless they have made
someone stumble.
17 For they eat the bread of wickedness
and drink the wine of violence.
18 But the path of the righteous is like the light of
dawn,
which shines brighter and brighter until full day.
19 The way of the wicked is like deep darkness;
they do not know over what they stumble.

20 My son, be attentive to my words;
incline your ear to my sayings.
21 Let them not escape from your sight;
keep them within your heart.
22 For they are life to those who find them,
and healing to all their flesh.
23 Keep your heart with all vigilance,
for from it flow the springs of life.
24 Put away from you crooked speech,
and put devious talk far from you.
25 Let your eyes look directly forward,
and your gaze be straight before you.
26 Ponder the path of your feet;
then all your ways will be sure.
27 Do not swerve to the right or to the left;
turn your foot away from evil.
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Week 3 OMBG Activity (5)

Job 3:1–26

Title:
1 After this Job opened his mouth and cursed the day
of his birth. 2 And Job said:
3 “Let the day perish on which I was born,
and the night that said,
‘A man is conceived.’
4 Let that day be darkness!
May God above not seek it,
nor light shine upon it.
5 Let gloom and deep darkness claim it.
Let clouds dwell upon it;
let the blackness of the day terrify it.
6 That night—let thick darkness seize it!
Let it not rejoice among the days of the year;
let it not come into the number of the months.
7 Behold, let that night be barren;
let no joyful cry enter it.
8 Let those curse it who curse the day,
who are ready to rouse up Leviathan.
9 Let the stars of its dawn be dark;
let it hope for light, but have none,
nor see the eyelids of the morning,
10 because it did not shut the doors of my mother’s
womb,
nor hide trouble from my eyes.
11 “Why did I not die at birth,
come out from the womb and expire?
12 Why did the knees receive me?
Or why the breasts, that I should nurse?
13 For then I would have lain down and been quiet;

280

Note (Observation and Interpretation)

I would have slept; then I would have been at rest,
14 with kings and counselors of the earth
who rebuilt ruins for themselves,
15 or with princes who had gold,
who filled their houses with silver.
16 Or why was I not as a hidden stillborn child,
as infants who never see the light?
17 There the wicked cease from troubling,
and there the weary are at rest.
18 There the prisoners are at ease together;
they hear not the voice of the taskmaster.
19 The small and the great are there,
and the slave is free from his master.
20 “Why is light given to him who is in misery,
and life to the bitter in soul,
21 who long for death, but it comes not,
and dig for it more than for hidden treasures,
22 who rejoice exceedingly
and are glad when they find the grave?
23 Why is light given to a man whose way is
hidden,
whom God has hedged in?
24 For my sighing comes instead of my bread,
and my groanings are poured out like water.
25 For the thing that I fear comes upon me,
and what I dread befalls me.
26 I am not at ease, nor am I quiet;
I have no rest, but trouble comes.”
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Week 3 OMBG Activity (6)

Ecclesiastes 5:1–20

Title:
1 Guard your steps when you go to the house of
God. To draw near to listen is better than to offer
the sacrifice of fools, for they do not know that
they are doing evil. 2 Be not rash with your
mouth, nor let your heart be hasty to utter a word
before God, for God is in heaven and you are on
earth. Therefore let your words be few. 3 For a
dream comes with much business, and a fool’s
voice with many words.
4 When you vow a vow to God, do not delay
paying it, for he has no pleasure in fools. Pay what
you vow. 5 It is better that you should not vow
than that you should vow and not pay. 6 Let not
your mouth lead you into sin, and do not say
before the messenger that it was a mistake. Why
should God be angry at your voice and destroy the
work of your hands? 7 For when dreams increase
and words grow many, there is vanity; but God is
the one you must fear.

8 If you see in a province the oppression of the
poor and the violation of justice and
righteousness, do not be amazed at the matter, for
the high official is watched by a higher, and there
are yet higher ones over them. 9 But this is gain
for a land in every way: a king committed to
cultivated fields.
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Note (Observation and Interpretation)

10 He who loves money will not be satisfied with
money, nor he who loves wealth with his income;
this also is vanity. 11 When goods increase, they
increase who eat them, and what advantage has
their owner but to see them with his eyes?
12 Sweet is the sleep of a laborer, whether he eats
little or much, but the full stomach of the rich will
not let him sleep.
13 There is a grievous evil that I have seen under
the sun: riches were kept by their owner to his
hurt, 14 and those riches were lost in a bad
venture. And he is father of a son, but he has
nothing in his hand. 15 As he came from his
mother’s womb he shall go again, naked as he
came, and shall take nothing for his toil that he
may carry away in his hand. 16 This also is a
grievous evil: just as he came, so shall he go, and
what gain is there to him who toils for the wind?
17 Moreover, all his days he eats in darkness in
much vexation and sickness and anger.
18 Behold, what I have seen to be good and fitting
is to eat and drink and find enjoyment in all the
toil with which one toils under the sun the few
days of his life that God has given him, for this is
his lot. 19 Everyone also to whom God has given
wealth and possessions and power to enjoy them,
and to accept his lot and rejoice in his toil—this is
the gift of God. 20 For he will not much remember
the days of his life because God keeps him
occupied with joy in his heart.
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Week 3 OMBG Activity (7)

Psalms 33:1–22

Title:
Note (Observation and Interpretation)

1 Shout for joy in the Lord, O you righteous!
Praise befits the upright.
2 Give thanks to the Lord with the lyre;
make melody to him with the harp of ten strings!
3 Sing to him a new song;
play skillfully on the strings, with loud shouts.

4 For the word of the Lord is upright,
and all his work is done in faithfulness.
5 He loves righteousness and justice;
the earth is full of the steadfast love of the Lord.

6 By the word of the Lord the heavens were made,
and by the breath of his mouth all their host.
7 He gathers the waters of the sea as a heap;
he puts the deeps in storehouses.

8 Let all the earth fear the Lord;
let all the inhabitants of the world stand in awe of
him!
9 For he spoke, and it came to be;
he commanded, and it stood firm.

10 The Lord brings the counsel of the nations to
nothing;
he frustrates the plans of the peoples.
11 The counsel of the Lord stands forever,
the plans of his heart to all generations.
12 Blessed is the nation whose God is the Lord,
the people whom he has chosen as his heritage!
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13 The Lord looks down from heaven;
he sees all the children of man;
14 from where he sits enthroned he looks out
on all the inhabitants of the earth,
15 he who fashions the hearts of them all
and observes all their deeds.
16 The king is not saved by his great army;
a warrior is not delivered by his great strength.
17 The war horse is a false hope for salvation,
and by its great might it cannot rescue.

18 Behold, the eye of the Lord is on those who fear
him,
on those who hope in his steadfast love,
19 that he may deliver their soul from death
and keep them alive in famine.

20 Our soul waits for the Lord;
he is our help and our shield.
21 For our heart is glad in him,
because we trust in his holy name.
22 Let your steadfast love, O Lord, be upon us,
even as we hope in you.
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Application and Prayer Note
Date:
Which Verse(s) Impacted Me? How did It Impact Me?

Which Area Do I Need to Concern Regarding This Verse(s)?

How Will I Apply the Biblical Principle(s) to My Life?
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(Week 4 – Prophet and Apocalyptic Literature)

1. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).

2. Steps for your OMBG activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer

3. Reading schedule for this week OMBG activity
1
Habakkuk
2:1–20

2
Hosea
2:1–23

3
Daniel
7:1–28

4
Jeremiah
33:1–26

5
Ezekiel
4:1–17

6
Zechariah
4:1–14

7
Isaiah
3:1–26

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 4 OMBG Activity (1)

Habakkuk 2:1–20

Title:
1 I will take my stand at my watchpost
and station myself on the tower,
and look out to see what he will say to me,
and what I will answer concerning my complaint.
2 And the Lord answered me:
“Write the vision;
make it plain on tablets,
so he may run who reads it.
3 For still the vision awaits its appointed time;
it hastens to the end—it will not lie.
If it seems slow, wait for it;
it will surely come; it will not delay.
4 “Behold, his soul is puffed up; it is not upright
within him,
but the righteous shall live by his faith.
5 “Moreover, wine is a traitor,
an arrogant man who is never at rest.
His greed is as wide as Sheol;
like death he has never enough.
He gathers for himself all nations
and collects as his own all peoples.”
6 Shall not all these take up their taunt against him, with
scoffing and riddles for him, and say,
“Woe to him who heaps up what is not his own—
for how long?—
and loads himself with pledges!”
7 Will not your debtors suddenly arise,
and those awake who will make you tremble?
Then you will be spoil for them.
8 Because you have plundered many nations,
all the remnant of the peoples shall plunder you,
for the blood of man and violence to the earth,
to cities and all who dwell in them.
9 “Woe to him who gets evil gain for his house,
to set his nest on high,
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Note (Observation and Interpretation)

to be safe from the reach of harm!
10 You have devised shame for your house
by cutting off many peoples;
you have forfeited your life.
11 For the stone will cry out from the wall,
and the beam from the woodwork respond.
12 “Woe to him who builds a town with blood
and founds a city on iniquity!
13 Behold, is it not from the Lord of hosts
that peoples labor merely for fire,
and nations weary themselves for nothing?
14 For the earth will be filled
with the knowledge of the glory of the Lord
as the waters cover the sea.
15 “Woe to him who makes his neighbors drink—
you pour out your wrath and make them drunk,
in order to gaze at their nakedness!
16 You will have your fill of shame instead of glory.
Drink, yourself, and show your uncircumcision!
The cup in the Lord’s right hand
will come around to you,
and utter shame will come upon your glory!
17 The violence done to Lebanon will overwhelm you,
as will the destruction of the beasts that terrified
them,
for the blood of man and violence to the earth,
to cities and all who dwell in them.
18 “What profit is an idol
when its maker has shaped it,
a metal image, a teacher of lies?
For its maker trusts in his own creation
when he makes speechless idols!
19 Woe to him who says to a wooden thing, Awake;
to a silent stone, Arise!
Can this teach?
Behold, it is overlaid with gold and silver,
and there is no breath at all in it.
20 But the Lord is in his holy temple;
let all the earth keep silence before him.”
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Week 4 OMBG Activity (2)

Hosea 2:1–23

Title:
1 Say to your brothers, “You are my people,” and to your
sisters, “You have received mercy.”
2 “Plead with your mother, plead—
for she is not my wife,
and I am not her husband—
that she put away her whoring from her face,
and her adultery from between her breasts;
3 lest I strip her naked
and make her as in the day she was born,
and make her like a wilderness,
and make her like a parched land,
and kill her with thirst.
4 Upon her children also I will have no mercy,
because they are children of whoredom.
5 For their mother has played the whore;
she who conceived them has acted shamefully.
For she said, ‘I will go after my lovers,
who give me my bread and my water,
my wool and my flax, my oil and my drink.’
6 Therefore I will hedge up her way with thorns,
and I will build a wall against her,
so that she cannot find her paths.
7 She shall pursue her lovers
but not overtake them,
and she shall seek them
but shall not find them.
Then she shall say,
‘I will go and return to my first husband,
for it was better for me then than now.’
8 And she did not know
that it was I who gave her
the grain, the wine, and the oil,
and who lavished on her silver and gold,
which they used for Baal.
9 Therefore I will take back
my grain in its time,
and my wine in its season,
and I will take away my wool and my flax,
which were to cover her nakedness.
10 Now I will uncover her lewdness
in the sight of her lovers,
and no one shall rescue her out of my hand.
11 And I will put an end to all her mirth,
her feasts, her new moons, her Sabbaths,
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and all her appointed feasts.
12 And I will lay waste her vines and her fig trees,
of which she said,
‘These are my wages,
which my lovers have given me.’
I will make them a forest,
and the beasts of the field shall devour them.
13 And I will punish her for the feast days of the Baals
when she burned offerings to them
and adorned herself with her ring and jewelry,
and went after her lovers
and forgot me, declares the Lord.
14 “Therefore, behold, I will allure her,
and bring her into the wilderness,
and speak tenderly to her.
15 And there I will give her her vineyards
and make the Valley of Achor a door of hope.
And there she shall answer as in the days of her youth,
as at the time when she came out of the land of Egypt.
16 “And in that day, declares the Lord, you will call me ‘My
Husband,’ and no longer will you call me ‘My Baal.’ 17 For
I will remove the names of the Baals from her mouth, and
they shall be remembered by name no more. 18 And I will
make for them a covenant on that day with the beasts of the
field, the birds of the heavens, and the creeping things of the
ground. And I will abolish the bow, the sword, and war from
the land, and I will make you lie down in safety. 19 And I
will betroth you to me forever. I will betroth you to me in
righteousness and in justice, in steadfast love and in mercy.
20 I will betroth you to me in faithfulness. And you shall
know the Lord.
21 “And in that day I will answer, declares the Lord,
I will answer the heavens,
and they shall answer the earth,
22 and the earth shall answer the grain, the wine, and the
oil,
and they shall answer Jezreel,
23 and I will sow her for myself in the land.
And I will have mercy on No Mercy,
and I will say to Not My People, ‘You are my people’;
and he shall say, ‘You are my God.’ ”
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Week 4 OMBG Activity (3)

Daniel 7:1–28

Title:
1 In the first year of Belshazzar king of Babylon, Daniel saw a
dream and visions of his head as he lay in his bed. Then he
wrote down the dream and told the sum of the matter. 2 Daniel
declared, “I saw in my vision by night, and behold, the four
winds of heaven were stirring up the great sea. 3 And four great
beasts came up out of the sea, different from one another. 4 The
first was like a lion and had eagles’ wings. Then as I looked its
wings were plucked off, and it was lifted up from the ground
and made to stand on two feet like a man, and the mind of a
man was given to it. 5 And behold, another beast, a second one,
like a bear. It was raised up on one side. It had three ribs in its
mouth between its teeth; and it was told, ‘Arise, devour much
flesh.’ 6 After this I looked, and behold, another, like a leopard,
with four wings of a bird on its back. And the beast had four
heads, and dominion was given to it. 7 After this I saw in the
night visions, and behold, a fourth beast, terrifying and
dreadful and exceedingly strong. It had great iron teeth; it
devoured and broke in pieces and stamped what was left with
its feet. It was different from all the beasts that were before it,
and it had ten horns. 8 I considered the horns, and behold,
there came up among them another horn, a little one, before
which three of the first horns were plucked up by the roots.
And behold, in this horn were eyes like the eyes of a man, and a
mouth speaking great things.
9 “As I looked,
thrones were placed,
and the Ancient of Days took his seat;
his clothing was white as snow,
and the hair of his head like pure wool;
his throne was fiery flames;
its wheels were burning fire.
10 A stream of fire issued
and came out from before him;
a thousand thousands served him,
and ten thousand times ten thousand stood before him;
the court sat in judgment,
and the books were opened.
11 “I looked then because of the sound of the great words that
the horn was speaking. And as I looked, the beast was killed,
and its body destroyed and given over to be burned with fire.
12 As for the rest of the beasts, their dominion was taken away,
but their lives were prolonged for a season and a time.
13 “I saw in the night visions,
and behold, with the clouds of heaven
there came one like a son of man,
and he came to the Ancient of Days
and was presented before him.
14 And to him was given dominion
and glory and a kingdom,
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that all peoples, nations, and languages
should serve him;
his dominion is an everlasting dominion,
which shall not pass away,
and his kingdom one
that shall not be destroyed.
15 “As for me, Daniel, my spirit within me was anxious, and the
visions of my head alarmed me. 16 I approached one of those
who stood there and asked him the truth concerning all this. So
he told me and made known to me the interpretation of the
things. 17 ‘These four great beasts are four kings who shall
arise out of the earth. 18 But the saints of the Most High shall
receive the kingdom and possess the kingdom forever, forever
and ever.’
19 “Then I desired to know the truth about the fourth beast,
which was different from all the rest, exceedingly terrifying,
with its teeth of iron and claws of bronze, and which devoured
and broke in pieces and stamped what was left with its feet,
20 and about the ten horns that were on its head, and the other
horn that came up and before which three of them fell, the horn
that had eyes and a mouth that spoke great things, and that
seemed greater than its companions. 21 As I looked, this horn
made war with the saints and prevailed over them, 22 until the
Ancient of Days came, and judgment was given for the saints of
the Most High, and the time came when the saints possessed the
kingdom.
23 “Thus he said: ‘As for the fourth beast,
there shall be a fourth kingdom on earth,
which shall be different from all the kingdoms,
and it shall devour the whole earth,
and trample it down, and break it to pieces.
24 As for the ten horns,
out of this kingdom ten kings shall arise,
and another shall arise after them;
he shall be different from the former ones,
and shall put down three kings.
25 He shall speak words against the Most High,
and shall wear out the saints of the Most High,
and shall think to change the times and the law;
and they shall be given into his hand
for a time, times, and half a time.
26 But the court shall sit in judgment,
and his dominion shall be taken away,
to be consumed and destroyed to the end.
27 And the kingdom and the dominion
and the greatness of the kingdoms under the whole heaven
shall be given to the people of the saints of the Most High;
his kingdom shall be an everlasting kingdom,
and all dominions shall serve and obey him.’
28 “Here is the end of the matter. As for me, Daniel, my
thoughts greatly alarmed me, and my color changed, but I kept
the matter in my heart.”
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Week 4 OMBG Activity (4)

Jeremiah 33:1–26

Title:
1 The word of the Lord came to Jeremiah a second
time, while he was still shut up in the court of the
guard: 2 “Thus says the Lord who made the earth, the
Lord who formed it to establish it—the Lord is his
name: 3 Call to me and I will answer you, and will tell
you great and hidden things that you have not known.
4 For thus says the Lord, the God of Israel, concerning
the houses of this city and the houses of the kings of
Judah that were torn down to make a defense against
the siege mounds and against the sword: 5 They are
coming in to fight against the Chaldeans and to fill
them with the dead bodies of men whom I shall strike
down in my anger and my wrath, for I have hidden my
face from this city because of all their evil. 6 Behold, I
will bring to it health and healing, and I will heal them
and reveal to them abundance of prosperity and
security. 7 I will restore the fortunes of Judah and the
fortunes of Israel, and rebuild them as they were at
first. 8 I will cleanse them from all the guilt of their sin
against me, and I will forgive all the guilt of their sin
and rebellion against me. 9 And this city shall be to me
a name of joy, a praise and a glory before all the
nations of the earth who shall hear of all the good that
I do for them. They shall fear and tremble because of
all the good and all the prosperity I provide for it.
10 “Thus says the Lord: In this place of which you say,
‘It is a waste without man or beast,’ in the cities of
Judah and the streets of Jerusalem that are desolate,
without man or inhabitant or beast, there shall be
heard again 11 the voice of mirth and the voice of
gladness, the voice of the bridegroom and the voice of
the bride, the voices of those who sing, as they bring
thank offerings to the house of the Lord:
“ ‘Give thanks to the Lord of hosts,
for the Lord is good,
for his steadfast love endures forever!’
For I will restore the fortunes of the land as at first,
says the Lord.
12 “Thus says the Lord of hosts: In this place that is
waste, without man or beast, and in all of its cities,
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there shall again be habitations of shepherds resting
their flocks. 13 In the cities of the hill country, in the
cities of the Shephelah, and in the cities of the Negeb,
in the land of Benjamin, the places about Jerusalem,
and in the cities of Judah, flocks shall again pass under
the hands of the one who counts them, says the Lord.
14 “Behold, the days are coming, declares the Lord,
when I will fulfill the promise I made to the house of
Israel and the house of Judah. 15 In those days and at
that time I will cause a righteous Branch to spring up
for David, and he shall execute justice and
righteousness in the land. 16 In those days Judah will
be saved, and Jerusalem will dwell securely. And this is
the name by which it will be called: ‘The Lord is our
righteousness.’
17 “For thus says the Lord: David shall never lack a
man to sit on the throne of the house of Israel, 18 and
the Levitical priests shall never lack a man in my
presence to offer burnt offerings, to burn grain
offerings, and to make sacrifices forever.”
19 The word of the Lord came to Jeremiah: 20 “Thus
says the Lord: If you can break my covenant with the
day and my covenant with the night, so that day and
night will not come at their appointed time, 21 then
also my covenant with David my servant may be
broken, so that he shall not have a son to reign on his
throne, and my covenant with the Levitical priests my
ministers. 22 As the host of heaven cannot be
numbered and the sands of the sea cannot be
measured, so I will multiply the offspring of David my
servant, and the Levitical priests who minister to me.”
23 The word of the Lord came to Jeremiah: 24 “Have
you not observed that these people are saying, ‘The
Lord has rejected the two clans that he chose’? Thus
they have despised my people so that they are no
longer a nation in their sight. 25 Thus says the Lord: If
I have not established my covenant with day and night
and the fixed order of heaven and earth, 26 then I will
reject the offspring of Jacob and David my servant and
will not choose one of his offspring to rule over the
offspring of Abraham, Isaac, and Jacob. For I will
restore their fortunes and will have mercy on them.”
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Week 4 OMBG Activity (5)

Ezekiel 4:1–17

Title:
1 “And you, son of man, take a brick and lay it
before you, and engrave on it a city, even
Jerusalem. 2 And put siegeworks against it, and
build a siege wall against it, and cast up a mound
against it. Set camps also against it, and plant
battering rams against it all around. 3 And you,
take an iron griddle, and place it as an iron wall
between you and the city; and set your face
toward it, and let it be in a state of siege, and press
the siege against it. This is a sign for the house of
Israel.
4 “Then lie on your left side, and place the
punishment of the house of Israel upon it. For the
number of the days that you lie on it, you shall
bear their punishment. 5 For I assign to you a
number of days, 390 days, equal to the number of
the years of their punishment. So long shall you
bear the punishment of the house of Israel. 6 And
when you have completed these, you shall lie down
a second time, but on your right side, and bear the
punishment of the house of Judah. Forty days I
assign you, a day for each year. 7 And you shall
set your face toward the siege of Jerusalem, with
your arm bared, and you shall prophesy against
the city. 8 And behold, I will place cords upon you,
so that you cannot turn from one side to the other,
till you have completed the days of your siege.
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9 “And you, take wheat and barley, beans and
lentils, millet and emmer, and put them into a
single vessel and make your bread from them.
During the number of days that you lie on your
side, 390 days, you shall eat it. 10 And your food
that you eat shall be by weight, twenty shekels a
day; from day to day you shall eat it. 11 And
water you shall drink by measure, the sixth part
of a hin; from day to day you shall drink. 12 And
you shall eat it as a barley cake, baking it in their
sight on human dung.” 13 And the Lord said,
“Thus shall the people of Israel eat their bread
unclean, among the nations where I will drive
them.” 14 Then I said, “Ah, Lord God! Behold, I
have never defiled myself. From my youth up till
now I have never eaten what died of itself or was
torn by beasts, nor has tainted meat come into my
mouth.” 15 Then he said to me, “See, I assign to
you cow’s dung instead of human dung, on which
you may prepare your bread.” 16 Moreover, he
said to me, “Son of man, behold, I will break the
supply of bread in Jerusalem. They shall eat bread
by weight and with anxiety, and they shall drink
water by measure and in dismay. 17 I will do this
that they may lack bread and water, and look at
one another in dismay, and rot away because of
their punishment.
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Zechariah 4:1–14

Title:
1 And the angel who talked with me came again and
woke me, like a man who is awakened out of his sleep.
2 And he said to me, “What do you see?” I said, “I see,
and behold, a lampstand all of gold, with a bowl on the
top of it, and seven lamps on it, with seven lips on each
of the lamps that are on the top of it. 3 And there are
two olive trees by it, one on the right of the bowl and
the other on its left.” 4 And I said to the angel who
talked with me, “What are these, my lord?” 5 Then the
angel who talked with me answered and said to me,
“Do you not know what these are?” I said, “No, my
lord.” 6 Then he said to me, “This is the word of the
Lord to Zerubbabel: Not by might, nor by power, but
by my Spirit, says the Lord of hosts. 7 Who are you, O
great mountain? Before Zerubbabel you shall become
a plain. And he shall bring forward the top stone amid
shouts of ‘Grace, grace to it!’ ”
8 Then the word of the Lord came to me, saying,
9 “The hands of Zerubbabel have laid the foundation
of this house; his hands shall also complete it. Then
you will know that the Lord of hosts has sent me to
you. 10 For whoever has despised the day of small
things shall rejoice, and shall see the plumb line in the
hand of Zerubbabel.
“These seven are the eyes of the Lord, which range
through the whole earth.” 11 Then I said to him,
“What are these two olive trees on the right and the
left of the lampstand?” 12 And a second time I
answered and said to him, “What are these two
branches of the olive trees, which are beside the two
golden pipes from which the golden oil is poured out?”
13 He said to me, “Do you not know what these are?” I
said, “No, my lord.” 14 Then he said, “These are the
two anointed ones who stand by the Lord of the whole
earth.”
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Week 4 OMBG Activity (7)

Isaiah 3:1–26

Title:
1For behold, the Lord God of hosts
is taking away from Jerusalem and from Judah
support and supply,
all support of bread,
and all support of water;
2 the mighty man and the soldier,
the judge and the prophet,
the diviner and the elder,
3 the captain of fifty
and the man of rank,
the counselor and the skillful magician
and the expert in charms.
4 And I will make boys their princes,
and infants shall rule over them.
5 And the people will oppress one another,
every one his fellow
and every one his neighbor;
the youth will be insolent to the elder,
and the despised to the honorable.

Note (Observation and Interpretation)

6 For a man will take hold of his brother
in the house of his father, saying:
“You have a cloak;
you shall be our leader,
and this heap of ruins
shall be under your rule”;
7 in that day he will speak out, saying:
“I will not be a healer;
in my house there is neither bread nor cloak;
you shall not make me
leader of the people.”
8 For Jerusalem has stumbled,
and Judah has fallen,
because their speech and their deeds are against the
Lord,
defying his glorious presence.
9 For the look on their faces bears witness against them;
they proclaim their sin like Sodom;
they do not hide it.
Woe to them!
For they have brought evil on themselves.
10 Tell the righteous that it shall be well with them,
for they shall eat the fruit of their deeds.
11 Woe to the wicked! It shall be ill with him,
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for what his hands have dealt out shall be done to him.
12 My people—infants are their oppressors,
and women rule over them.
O my people, your guides mislead you
and they have swallowed up the course of your paths.
13 The Lord has taken his place to contend;
he stands to judge peoples.
14 The Lord will enter into judgment
with the elders and princes of his people:
“It is you who have devoured the vineyard,
the spoil of the poor is in your houses.
15 What do you mean by crushing my people,
by grinding the face of the poor?”
declares the Lord God of hosts.
16 The Lord said:
Because the daughters of Zion are haughty
and walk with outstretched necks,
glancing wantonly with their eyes,
mincing along as they go,
tinkling with their feet,
17 therefore the Lord will strike with a scab
the heads of the daughters of Zion,
and the Lord will lay bare their secret parts.
18 In that day the Lord will take away the finery of the
anklets, the headbands, and the crescents; 19 the pendants,
the bracelets, and the scarves; 20 the headdresses, the
armlets, the sashes, the perfume boxes, and the amulets;
21 the signet rings and nose rings; 22 the festal robes, the
mantles, the cloaks, and the handbags; 23 the mirrors, the
linen garments, the turbans, and the veils.
24 Instead of perfume there will be rottenness;
and instead of a belt, a rope;
and instead of well-set hair, baldness;
and instead of a rich robe, a skirt of sackcloth;
and branding instead of beauty.
25 Your men shall fall by the sword
and your mighty men in battle.
26 And her gates shall lament and mourn;
empty, she shall sit on the ground.
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Application and Prayer Note
Date:
Which Verse(s) Impacted Me? How did It Impact Me?

Which Area Do I Need to Concern Regarding This Verse(s)?

How Will I Apply the Biblical Principle(s) to My Life?
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(Week 5 – The Gospel)

1. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).

2. Steps for your OMBG activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer

3. Reading schedule for this week OMBG activity
1
Matthew
4:1–25

2
Mark
4:1–30

3
Luke
23:26–56

4
John
20:1–31

5
Matthew
14:1–36

6
Mark
10:1–31

7
John
13:1–38

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 5 OMBG Activity (1)

Matthew 4:1–25

Title:
1 Then Jesus was led up by the Spirit into the wilderness to
be tempted by the devil. 2 And after fasting forty days and
forty nights, he was hungry. 3 And the tempter came and
said to him, “If you are the Son of God, command these
stones to become loaves of bread.” 4 But he answered, “It is
written,
“ ‘Man shall not live by bread alone,
but by every word that comes from the mouth of God.’ ”

5 Then the devil took him to the holy city and set him on the
pinnacle of the temple 6 and said to him, “If you are the Son
of God, throw yourself down, for it is written,
“ ‘He will command his angels concerning you,’
and
“ ‘On their hands they will bear you up,
lest you strike your foot against a stone.’ ”
7 Jesus said to him, “Again it is written, ‘You shall not put
the Lord your God to the test.’ ” 8 Again, the devil took him
to a very high mountain and showed him all the kingdoms of
the world and their glory. 9 And he said to him, “All these I
will give you, if you will fall down and worship me.” 10 Then
Jesus said to him, “Be gone, Satan! For it is written,
“ ‘You shall worship the Lord your God
and him only shall you serve.’ ”

11 Then the devil left him, and behold, angels came and
were ministering to him.

12 Now when he heard that John had been arrested, he
withdrew into Galilee. 13 And leaving Nazareth he went and
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lived in Capernaum by the sea, in the territory of Zebulun
and Naphtali, 14 so that what was spoken by the prophet
Isaiah might be fulfilled:
15 “The land of Zebulun and the land of Naphtali,
the way of the sea, beyond the Jordan, Galilee of the
Gentiles—
16 the people dwelling in darkness
have seen a great light,
and for those dwelling in the region and shadow of death,
on them a light has dawned.”
17 From that time Jesus began to preach, saying, “Repent,
for the kingdom of heaven is at hand.”

18 While walking by the Sea of Galilee, he saw two brothers,
Simon (who is called Peter) and Andrew his brother, casting
a net into the sea, for they were fishermen. 19 And he said to
them, “Follow me, and I will make you fishers of men.”
20 Immediately they left their nets and followed him. 21 And
going on from there he saw two other brothers, James the
son of Zebedee and John his brother, in the boat with
Zebedee their father, mending their nets, and he called
them. 22 Immediately they left the boat and their father and
followed him.

23 And he went throughout all Galilee, teaching in their
synagogues and proclaiming the gospel of the kingdom and
healing every disease and every affliction among the people.
24 So his fame spread throughout all Syria, and they
brought him all the sick, those afflicted with various diseases
and pains, those oppressed by demons, those having
seizures, and paralytics, and he healed them. 25 And great
crowds followed him from Galilee and the Decapolis, and
from Jerusalem and Judea, and from beyond the Jordan.
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Mark 4:1–30

Title:
4 Again he began to teach beside the sea. And a very large
crowd gathered about him, so that he got into a boat and sat
in it on the sea, and the whole crowd was beside the sea on
the land. 2 And he was teaching them many things in
parables, and in his teaching he said to them: 3 “Listen!
Behold, a sower went out to sow. 4 And as he sowed, some
seed fell along the path, and the birds came and devoured it.
5 Other seed fell on rocky ground, where it did not have
much soil, and immediately it sprang up, since it had no
depth of soil. 6 And when the sun rose, it was scorched, and
since it had no root, it withered away. 7 Other seed fell
among thorns, and the thorns grew up and choked it, and it
yielded no grain. 8 And other seeds fell into good soil and
produced grain, growing up and increasing and yielding
thirtyfold and sixtyfold and a hundredfold.” 9 And he said,
“He who has ears to hear, let him hear.”
10 And when he was alone, those around him with the
twelve asked him about the parables. 11 And he said to
them, “To you has been given the secret of the kingdom of
God, but for those outside everything is in parables, 12 so
that
“ ‘they may indeed see but not perceive,
and may indeed hear but not understand,
lest they should turn and be forgiven.’ ”
13 And he said to them, “Do you not understand this
parable? How then will you understand all the parables?
14 The sower sows the word. 15 And these are the ones along
the path, where the word is sown: when they hear, Satan
immediately comes and takes away the word that is sown in
them. 16 And these are the ones sown on rocky ground: the
ones who, when they hear the word, immediately receive it
with joy. 17 And they have no root in themselves, but endure
for a while; then, when tribulation or persecution arises on
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account of the word, immediately they fall away. 18 And
others are the ones sown among thorns. They are those who
hear the word, 19 but the cares of the world and the
deceitfulness of riches and the desires for other things enter
in and choke the word, and it proves unfruitful. 20 But those
that were sown on the good soil are the ones who hear the
word and accept it and bear fruit, thirtyfold and sixtyfold
and a hundredfold.”
21 And he said to them, “Is a lamp brought in to be put
under a basket, or under a bed, and not on a stand? 22 For
nothing is hidden except to be made manifest; nor is
anything secret except to come to light. 23 If anyone has ears
to hear, let him hear.” 24 And he said to them, “Pay
attention to what you hear: with the measure you use, it will
be measured to you, and still more will be added to you.
25 For to the one who has, more will be given, and from the
one who has not, even what he has will be taken away.”
26 And he said, “The kingdom of God is as if a man should
scatter seed on the ground. 27 He sleeps and rises night and
day, and the seed sprouts and grows; he knows not how.
28 The earth produces by itself, first the blade, then the ear,
then the full grain in the ear. 29 But when the grain is ripe,
at once he puts in the sickle, because the harvest has come.”
30 And he said, “With what can we compare the kingdom of
God, or what parable shall we use for it? 31 It is like a grain
of mustard seed, which, when sown on the ground, is the
smallest of all the seeds on earth, 32 yet when it is sown it
grows up and becomes larger than all the garden plants and
puts out large branches, so that the birds of the air can make
nests in its shade.”
33 With many such parables he spoke the word to them, as
they were able to hear it. 34 He did not speak to them
without a parable, but privately to his own disciples he
explained everything.
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Week 5 OMBG Activity (3)

Luke 23:26–56

Title:
26 And as they led him away, they seized one Simon of
Cyrene, who was coming in from the country, and laid on
him the cross, to carry it behind Jesus. 27 And there
followed him a great multitude of the people and of women
who were mourning and lamenting for him. 28 But turning
to them Jesus said, “Daughters of Jerusalem, do not weep
for me, but weep for yourselves and for your children.
29 For behold, the days are coming when they will say,
‘Blessed are the barren and the wombs that never bore and
the breasts that never nursed!’ 30 Then they will begin to
say to the mountains, ‘Fall on us,’ and to the hills, ‘Cover
us.’ 31 For if they do these things when the wood is green,
what will happen when it is dry?”
32 Two others, who were criminals, were led away to be put
to death with him. 33 And when they came to the place that
is called The Skull, there they crucified him, and the
criminals, one on his right and one on his left. 34 And Jesus
said, “Father, forgive them, for they know not what they
do.” And they cast lots to divide his garments. 35 And the
people stood by, watching, but the rulers scoffed at him,
saying, “He saved others; let him save himself, if he is the
Christ of God, his Chosen One!” 36 The soldiers also
mocked him, coming up and offering him sour wine 37 and
saying, “If you are the King of the Jews, save yourself!”
38 There was also an inscription over him, “This is the King
of the Jews.”
39 One of the criminals who were hanged railed at him,
saying, “Are you not the Christ? Save yourself and us!”
40 But the other rebuked him, saying, “Do you not fear God,
since you are under the same sentence of condemnation?
41 And we indeed justly, for we are receiving the due
reward of our deeds; but this man has done nothing wrong.”
42 And he said, “Jesus, remember me when you come into
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your kingdom.” 43 And he said to him, “Truly, I say to you,
today you will be with me in paradise.”

44 It was now about the sixth hour, and there was darkness
over the whole land until the ninth hour, 45 while the sun’s
light failed. And the curtain of the temple was torn in two.
46 Then Jesus, calling out with a loud voice, said, “Father,
into your hands I commit my spirit!” And having said this
he breathed his last. 47 Now when the centurion saw what
had taken place, he praised God, saying, “Certainly this
man was innocent!” 48 And all the crowds that had
assembled for this spectacle, when they saw what had taken
place, returned home beating their breasts. 49 And all his
acquaintances and the women who had followed him from
Galilee stood at a distance watching these things.

50 Now there was a man named Joseph, from the Jewish
town of Arimathea. He was a member of the council, a good
and righteous man, 51 who had not consented to their
decision and action; and he was looking for the kingdom of
God. 52 This man went to Pilate and asked for the body of
Jesus. 53 Then he took it down and wrapped it in a linen
shroud and laid him in a tomb cut in stone, where no one
had ever yet been laid. 54 It was the day of Preparation, and
the Sabbath was beginning. 55 The women who had come
with him from Galilee followed and saw the tomb and how
his body was laid. 56 Then they returned and prepared
spices and ointments.
On the Sabbath they rested according to the commandment.
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John 20:1–31

Title:
1 Now on the first day of the week Mary Magdalene came to
the tomb early, while it was still dark, and saw that the stone
had been taken away from the tomb. 2 So she ran and went
to Simon Peter and the other disciple, the one whom Jesus
loved, and said to them, “They have taken the Lord out of
the tomb, and we do not know where they have laid him.”
3 So Peter went out with the other disciple, and they were
going toward the tomb. 4 Both of them were running
together, but the other disciple outran Peter and reached the
tomb first. 5 And stooping to look in, he saw the linen cloths
lying there, but he did not go in. 6 Then Simon Peter came,
following him, and went into the tomb. He saw the linen
cloths lying there, 7 and the face cloth, which had been on
Jesus’ head, not lying with the linen cloths but folded up in a
place by itself. 8 Then the other disciple, who had reached
the tomb first, also went in, and he saw and believed; 9 for
as yet they did not understand the Scripture, that he must
rise from the dead. 10 Then the disciples went back to their
homes.
11 But Mary stood weeping outside the tomb, and as she
wept she stooped to look into the tomb. 12 And she saw two
angels in white, sitting where the body of Jesus had lain, one
at the head and one at the feet. 13 They said to her,
“Woman, why are you weeping?” She said to them, “They
have taken away my Lord, and I do not know where they
have laid him.” 14 Having said this, she turned around and
saw Jesus standing, but she did not know that it was Jesus.
15 Jesus said to her, “Woman, why are you weeping? Whom
are you seeking?” Supposing him to be the gardener, she
said to him, “Sir, if you have carried him away, tell me
where you have laid him, and I will take him away.”
16 Jesus said to her, “Mary.” She turned and said to him in
Aramaic, “Rabboni!” (which means Teacher). 17 Jesus said
to her, “Do not cling to me, for I have not yet ascended to
the Father; but go to my brothers and say to them, ‘I am
ascending to my Father and your Father, to my God and
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your God.’ ” 18 Mary Magdalene went and announced to
the disciples, “I have seen the Lord”—and that he had said
these things to her.
19 On the evening of that day, the first day of the week, the
doors being locked where the disciples were for fear of the
Jews, Jesus came and stood among them and said to them,
“Peace be with you.” 20 When he had said this, he showed
them his hands and his side. Then the disciples were glad
when they saw the Lord. 21 Jesus said to them again, “Peace
be with you. As the Father has sent me, even so I am sending
you.” 22 And when he had said this, he breathed on them
and said to them, “Receive the Holy Spirit. 23 If you forgive
the sins of any, they are forgiven them; if you withhold
forgiveness from any, it is withheld.”
24 Now Thomas, one of the twelve, called the Twin, was not
with them when Jesus came. 25 So the other disciples told
him, “We have seen the Lord.” But he said to them, “Unless
I see in his hands the mark of the nails, and place my finger
into the mark of the nails, and place my hand into his side, I
will never believe.”
26 Eight days later, his disciples were inside again, and
Thomas was with them. Although the doors were locked,
Jesus came and stood among them and said, “Peace be with
you.” 27 Then he said to Thomas, “Put your finger here, and
see my hands; and put out your hand, and place it in my
side. Do not disbelieve, but believe.” 28 Thomas answered
him, “My Lord and my God!” 29 Jesus said to him, “Have
you believed because you have seen me? Blessed are those
who have not seen and yet have believed.”
30 Now Jesus did many other signs in the presence of the
disciples, which are not written in this book; 31 but these are
written so that you may believe that Jesus is the Christ, the
Son of God, and that by believing you may have life in his
name.
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Matthew 14:1–36

Title:
14 At that time Herod the tetrarch heard about the fame of
Jesus, 2 and he said to his servants, “This is John the
Baptist. He has been raised from the dead; that is why these
miraculous powers are at work in him.” 3 For Herod had
seized John and bound him and put him in prison for the
sake of Herodias, his brother Philip’s wife, 4 because John
had been saying to him, “It is not lawful for you to have
her.” 5 And though he wanted to put him to death, he feared
the people, because they held him to be a prophet. 6 But
when Herod’s birthday came, the daughter of Herodias
danced before the company and pleased Herod, 7 so that he
promised with an oath to give her whatever she might ask.
8 Prompted by her mother, she said, “Give me the head of
John the Baptist here on a platter.” 9 And the king was
sorry, but because of his oaths and his guests he commanded
it to be given. 10 He sent and had John beheaded in the
prison, 11 and his head was brought on a platter and given
to the girl, and she brought it to her mother. 12 And his
disciples came and took the body and buried it, and they
went and told Jesus.

13 Now when Jesus heard this, he withdrew from there in a
boat to a desolate place by himself. But when the crowds
heard it, they followed him on foot from the towns. 14 When
he went ashore he saw a great crowd, and he had
compassion on them and healed their sick. 15 Now when it
was evening, the disciples came to him and said, “This is a
desolate place, and the day is now over; send the crowds
away to go into the villages and buy food for themselves.”
16 But Jesus said, “They need not go away; you give them
something to eat.” 17 They said to him, “We have only five
loaves here and two fish.” 18 And he said, “Bring them here
to me.” 19 Then he ordered the crowds to sit down on the
grass, and taking the five loaves and the two fish, he looked
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up to heaven and said a blessing. Then he broke the loaves
and gave them to the disciples, and the disciples gave them
to the crowds. 20 And they all ate and were satisfied. And
they took up twelve baskets full of the broken pieces left
over. 21 And those who ate were about five thousand men,
besides women and children.

22 Immediately he made the disciples get into the boat and
go before him to the other side, while he dismissed the
crowds. 23 And after he had dismissed the crowds, he went
up on the mountain by himself to pray. When evening came,
he was there alone, 24 but the boat by this time was a long
way from the land, beaten by the waves, for the wind was
against them. 25 And in the fourth watch of the night he
came to them, walking on the sea. 26 But when the disciples
saw him walking on the sea, they were terrified, and said, “It
is a ghost!” and they cried out in fear. 27 But immediately
Jesus spoke to them, saying, “Take heart; it is I. Do not be
afraid.”
28 And Peter answered him, “Lord, if it is you, command
me to come to you on the water.” 29 He said, “Come.” So
Peter got out of the boat and walked on the water and came
to Jesus. 30 But when he saw the wind, he was afraid, and
beginning to sink he cried out, “Lord, save me.” 31 Jesus
immediately reached out his hand and took hold of him,
saying to him, “O you of little faith, why did you doubt?”
32 And when they got into the boat, the wind ceased. 33 And
those in the boat worshiped him, saying, “Truly you are the
Son of God.”

34 And when they had crossed over, they came to land at
Gennesaret. 35 And when the men of that place recognized
him, they sent around to all that region and brought to him
all who were sick 36 and implored him that they might only
touch the fringe of his garment. And as many as touched it
were made well.
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Week 5 OMBG Activity (6)

Mark 10:1–31

Title:
1 And he left there and went to the region of Judea and
beyond the Jordan, and crowds gathered to him again. And
again, as was his custom, he taught them.
2 And Pharisees came up and in order to test him asked, “Is
it lawful for a man to divorce his wife?” 3 He answered
them, “What did Moses command you?” 4 They said,
“Moses allowed a man to write a certificate of divorce and to
send her away.” 5 And Jesus said to them, “Because of your
hardness of heart he wrote you this commandment. 6 But
from the beginning of creation, ‘God made them male and
female.’ 7 ‘Therefore a man shall leave his father and
mother and hold fast to his wife, 8 and the two shall become
one flesh.’ So they are no longer two but one flesh. 9 What
therefore God has joined together, let not man separate.”
10 And in the house the disciples asked him again about this
matter. 11 And he said to them, “Whoever divorces his wife
and marries another commits adultery against her, 12 and if
she divorces her husband and marries another, she commits
adultery.”

13 And they were bringing children to him that he might
touch them, and the disciples rebuked them. 14 But when
Jesus saw it, he was indignant and said to them, “Let the
children come to me; do not hinder them, for to such
belongs the kingdom of God. 15 Truly, I say to you, whoever
does not receive the kingdom of God like a child shall not
enter it.” 16 And he took them in his arms and blessed them,
laying his hands on them.

17 And as he was setting out on his journey, a man ran up
and knelt before him and asked him, “Good Teacher, what
must I do to inherit eternal life?” 18 And Jesus said to him,
“Why do you call me good? No one is good except God
alone. 19 You know the commandments: ‘Do not murder,
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Do not commit adultery, Do not steal, Do not bear false
witness, Do not defraud, Honor your father and mother.’ ”
20 And he said to him, “Teacher, all these I have kept from
my youth.” 21 And Jesus, looking at him, loved him, and
said to him, “You lack one thing: go, sell all that you have
and give to the poor, and you will have treasure in heaven;
and come, follow me.” 22 Disheartened by the saying, he
went away sorrowful, for he had great possessions.
23 And Jesus looked around and said to his disciples, “How
difficult it will be for those who have wealth to enter the
kingdom of God!” 24 And the disciples were amazed at his
words. But Jesus said to them again, “Children, how
difficult it is to enter the kingdom of God! 25 It is easier for
a camel to go through the eye of a needle than for a rich
person to enter the kingdom of God.” 26 And they were
exceedingly astonished, and said to him, “Then who can be
saved?” 27 Jesus looked at them and said, “With man it is
impossible, but not with God. For all things are possible
with God.” 28 Peter began to say to him, “See, we have left
everything and followed you.” 29 Jesus said, “Truly, I say to
you, there is no one who has left house or brothers or sisters
or mother or father or children or lands, for my sake and
for the gospel, 30 who will not receive a hundredfold now in
this time, houses and brothers and sisters and mothers and
children and lands, with persecutions, and in the age to
come eternal life. 31 But many who are first will be last, and
the last first.”
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John 13:1–38

Title:
13 Now before the Feast of the Passover, when Jesus knew
that his hour had come to depart out of this world to the
Father, having loved his own who were in the world, he
loved them to the end. 2 During supper, when the devil had
already put it into the heart of Judas Iscariot, Simon’s son,
to betray him, 3 Jesus, knowing that the Father had given all
things into his hands, and that he had come from God and
was going back to God, 4 rose from supper. He laid aside his
outer garments, and taking a towel, tied it around his waist.
5 Then he poured water into a basin and began to wash the
disciples’ feet and to wipe them with the towel that was
wrapped around him. 6 He came to Simon Peter, who said to
him, “Lord, do you wash my feet?” 7 Jesus answered him,
“What I am doing you do not understand now, but
afterward you will understand.” 8 Peter said to him, “You
shall never wash my feet.” Jesus answered him, “If I do not
wash you, you have no share with me.” 9 Simon Peter said to
him, “Lord, not my feet only but also my hands and my
head!” 10 Jesus said to him, “The one who has bathed does
not need to wash, except for his feet, but is completely clean.
And you are clean, but not every one of you.” 11 For he
knew who was to betray him; that was why he said, “Not all
of you are clean.”
12 When he had washed their feet and put on his outer
garments and resumed his place, he said to them, “Do you
understand what I have done to you? 13 You call me
Teacher and Lord, and you are right, for so I am. 14 If I
then, your Lord and Teacher, have washed your feet, you
also ought to wash one another’s feet. 15 For I have given
you an example, that you also should do just as I have done
to you. 16 Truly, truly, I say to you, a servant is not greater
than his master, nor is a messenger greater than the one who
sent him. 17 If you know these things, blessed are you if you
do them. 18 I am not speaking of all of you; I know whom I
have chosen. But the Scripture will be fulfilled, ‘He who ate
my bread has lifted his heel against me.’ 19 I am telling you
this now, before it takes place, that when it does take place
you may believe that I am he. 20 Truly, truly, I say to you,
whoever receives the one I send receives me, and whoever
receives me receives the one who sent me.”
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21 After saying these things, Jesus was troubled in his spirit,
and testified, “Truly, truly, I say to you, one of you will
betray me.” 22 The disciples looked at one another,
uncertain of whom he spoke. 23 One of his disciples, whom
Jesus loved, was reclining at table at Jesus’ side, 24 so Simon
Peter motioned to him to ask Jesus of whom he was
speaking. 25 So that disciple, leaning back against Jesus,
said to him, “Lord, who is it?” 26 Jesus answered, “It is he
to whom I will give this morsel of bread when I have dipped
it.” So when he had dipped the morsel, he gave it to Judas,
the son of Simon Iscariot. 27 Then after he had taken the
morsel, Satan entered into him. Jesus said to him, “What
you are going to do, do quickly.” 28 Now no one at the table
knew why he said this to him. 29 Some thought that, because
Judas had the moneybag, Jesus was telling him, “Buy what
we need for the feast,” or that he should give something to
the poor. 30 So, after receiving the morsel of bread, he
immediately went out. And it was night.
31 When he had gone out, Jesus said, “Now is the Son of
Man glorified, and God is glorified in him. 32 If God is
glorified in him, God will also glorify him in himself, and
glorify him at once. 33 Little children, yet a little while I am
with you. You will seek me, and just as I said to the Jews, so
now I also say to you, ‘Where I am going you cannot come.’
34 A new commandment I give to you, that you love one
another: just as I have loved you, you also are to love one
another. 35 By this all people will know that you are my
disciples, if you have love for one another.”
36 Simon Peter said to him, “Lord, where are you going?”
Jesus answered him, “Where I am going you cannot follow
me now, but you will follow afterward.” 37 Peter said to
him, “Lord, why can I not follow you now? I will lay down
my life for you.” 38 Jesus answered, “Will you lay down
your life for me? Truly, truly, I say to you, the rooster will
not crow till you have denied me three times.
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Application and Prayer Note
Date:
Which Verse(s) Impacted Me? How did It Impact Me?

Which Area Do I Need to Concern Regarding This Verse(s)?

How Will I Apply the Biblical Principle(s) to My Life?
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(Week 6 – The Epistle)

I. Guideline for the Activity Sheet
1) This activity sheet is designed for practicing your observation process.
2) This activity sheet is designed for your devotional time or personal Bible study.
3) Please use this activity sheet at least three times per week.
4) Please return the attached activity feedback questionnaire sheet to the project researcher
(Yohan Shim).
5) If you have any questions regarding the activity, contact the researcher (Yohan Shim).

II. Steps for Your OMBG Activity
1) Open Prayer
2) Read the Passage
3) Observe the Passage (at least 10 minutes, using the observation label)
4) Use One Observation to Make One Interpretation
5) Use the Interpretation to Make One Application
6) Close Prayer

3. Reading schedule for this week OMBG activity
1
Titus
1:1–16

2
Titus
2:1–15

3
Titus
3:1–15

4
Colossians
1:1–23

5
Colossians
1:23–2:23

6
Colossians
3:1–4:1

7
Colossians
4:2–18

❖ Please, spend at least 30 minutes for your devotional activity.
❖ If you finish all the steps before 30 minutes, I may ask you to pray more to the Lord (For
your spiritual habit and stamina).
❖ If you can’t do three activities from three different days, you may do several activities in
one or two days. For example, you may do one activity from morning time for your
devotional purpose and may do another activity from evening time for your personal
Bible study purpose.
❖ For the correct result of the project, Please executes three times of OMBG activity!
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Week 6 OMBG Activity (1)

Titus 1:1–16

Title:
1 Paul, a servant of God and an apostle of Jesus Christ, for
the sake of the faith of God’s elect and their knowledge of
the truth, which accords with godliness, 2 in hope of eternal
life, which God, who never lies, promised before the ages
began 3 and at the proper time manifested in his word
through the preaching with which I have been entrusted by
the command of God our Savior;
4 To Titus, my true child in a common faith:
Grace and peace from God the Father and Christ Jesus our
Savior.

5 This is why I left you in Crete, so that you might put what
remained into order, and appoint elders in every town as I
directed you— 6 if anyone is above reproach, the husband of
one wife, and his children are believers and not open to the
charge of debauchery or insubordination. 7 For an overseer,
as God’s steward, must be above reproach. He must not be
arrogant or quick-tempered or a drunkard or violent or
greedy for gain, 8 but hospitable, a lover of good, selfcontrolled, upright, holy, and disciplined. 9 He must hold
firm to the trustworthy word as taught, so that he may be
able to give instruction in sound doctrine and also to rebuke
those who contradict it.
10 For there are many who are insubordinate, empty talkers
and deceivers, especially those of the circumcision party.
11 They must be silenced, since they are upsetting whole
families by teaching for shameful gain what they ought not
to teach. 12 One of the Cretans, a prophet of their own, said,
“Cretans are always liars, evil beasts, lazy gluttons.” 13 This
testimony is true. Therefore rebuke them sharply, that they
may be sound in the faith, 14 not devoting themselves to
Jewish myths and the commands of people who turn away
from the truth. 15 To the pure, all things are pure, but to the
defiled and unbelieving, nothing is pure; but both their

319

Note (Observation and Interpretation)

minds and their consciences are defiled. 16 They profess to
know God, but they deny him by their works. They are
detestable, disobedient, unfit for any good work.
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Week 6 OMBG Activity (2)

Titus 2:1–15

Title:
1 But as for you, teach what accords with sound doctrine.
2 Older men are to be sober-minded, dignified, selfcontrolled, sound in faith, in love, and in steadfastness.
3 Older women likewise are to be reverent in behavior, not
slanderers or slaves to much wine. They are to teach what is
good, 4 and so train the young women to love their husbands
and children, 5 to be self-controlled, pure, working at home,
kind, and submissive to their own husbands, that the word
of God may not be reviled. 6 Likewise, urge the younger
men to be self-controlled. 7 Show yourself in all respects to
be a model of good works, and in your teaching show
integrity, dignity, 8 and sound speech that cannot be
condemned, so that an opponent may be put to shame,
having nothing evil to say about us. 9 Bondservants are to be
submissive to their own masters in everything; they are to be
well-pleasing, not argumentative, 10 not pilfering, but
showing all good faith, so that in everything they may adorn
the doctrine of God our Savior.
11 For the grace of God has appeared, bringing salvation for
all people, 12 training us to renounce ungodliness and
worldly passions, and to live self-controlled, upright, and
godly lives in the present age, 13 waiting for our blessed
hope, the appearing of the glory of our great God and Savior
Jesus Christ, 14 who gave himself for us to redeem us from
all lawlessness and to purify for himself a people for his own
possession who are zealous for good works.
15 Declare these things; exhort and rebuke with all
authority. Let no one disregard you.
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Week 6 OMBG Activity (3)

Titus 3:1–15

Title:
1 Remind them to be submissive to rulers and authorities, to
be obedient, to be ready for every good work, 2 to speak evil
of no one, to avoid quarreling, to be gentle, and to show
perfect courtesy toward all people. 3 For we ourselves were
once foolish, disobedient, led astray, slaves to various
passions and pleasures, passing our days in malice and envy,
hated by others and hating one another. 4 But when the
goodness and loving kindness of God our Savior appeared,
5 he saved us, not because of works done by us in
righteousness, but according to his own mercy, by the
washing of regeneration and renewal of the Holy Spirit,
6 whom he poured out on us richly through Jesus Christ our
Savior, 7 so that being justified by his grace we might
become heirs according to the hope of eternal life. 8 The
saying is trustworthy, and I want you to insist on these
things, so that those who have believed in God may be
careful to devote themselves to good works. These things are
excellent and profitable for people. 9 But avoid foolish
controversies, genealogies, dissensions, and quarrels about
the law, for they are unprofitable and worthless. 10 As for a
person who stirs up division, after warning him once and
then twice, have nothing more to do with him, 11 knowing
that such a person is warped and sinful; he is selfcondemned.
12 When I send Artemas or Tychicus to you, do your best to
come to me at Nicopolis, for I have decided to spend the
winter there. 13 Do your best to speed Zenas the lawyer and
Apollos on their way; see that they lack nothing. 14 And let
our people learn to devote themselves to good works, so as to
help cases of urgent need, and not be unfruitful.
15 All who are with me send greetings to you. Greet those
who love us in the faith.
Grace be with you all.
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Week 6 OMBG Activity (4)

Colossians 1:1–23

Title:
1 Paul, an apostle of Christ Jesus by the will of God, and
Timothy our brother,
2 To the saints and faithful brothers in Christ at Colossae:
Grace to you and peace from God our Father.

3 We always thank God, the Father of our Lord Jesus
Christ, when we pray for you, 4 since we heard of your faith
in Christ Jesus and of the love that you have for all the
saints, 5 because of the hope laid up for you in heaven. Of
this you have heard before in the word of the truth, the
gospel, 6 which has come to you, as indeed in the whole
world it is bearing fruit and increasing—as it also does
among you, since the day you heard it and understood the
grace of God in truth, 7 just as you learned it from
Epaphras our beloved fellow servant. He is a faithful
minister of Christ on your behalf 8 and has made known to
us your love in the Spirit.
9 And so, from the day we heard, we have not ceased to pray
for you, asking that you may be filled with the knowledge of
his will in all spiritual wisdom and understanding, 10 so as
to walk in a manner worthy of the Lord, fully pleasing to
him: bearing fruit in every good work and increasing in the
knowledge of God; 11 being strengthened with all power,
according to his glorious might, for all endurance and
patience with joy; 12 giving thanks to the Father, who has
qualified you to share in the inheritance of the saints in light.
13 He has delivered us from the domain of darkness and
transferred us to the kingdom of his beloved Son, 14 in
whom we have redemption, the forgiveness of sins.

15 He is the image of the invisible God, the firstborn of all
creation. 16 For by him all things were created, in heaven
and on earth, visible and invisible, whether thrones or
dominions or rulers or authorities—all things were created
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through him and for him. 17 And he is before all things, and
in him all things hold together. 18 And he is the head of the
body, the church. He is the beginning, the firstborn from the
dead, that in everything he might be preeminent. 19 For in
him all the fullness of God was pleased to dwell, 20 and
through him to reconcile to himself all things, whether on
earth or in heaven, making peace by the blood of his cross.
21 And you, who once were alienated and hostile in mind,
doing evil deeds, 22 he has now reconciled in his body of
flesh by his death, in order to present you holy and
blameless and above reproach before him, 23 if indeed you
continue in the faith, stable and steadfast, not shifting from
the hope of the gospel that you heard, which has been
proclaimed in all creation under heaven, and of which I,
Paul, became a minister.

324

Week 6 OMBG Activity (5)

Colossians 1:24–2:23

Title:
24 Now I rejoice in my sufferings for your sake, and in my
flesh I am filling up what is lacking in Christ’s afflictions for
the sake of his body, that is, the church, 25 of which I
became a minister according to the stewardship from God
that was given to me for you, to make the word of God fully
known, 26 the mystery hidden for ages and generations but
now revealed to his saints. 27 To them God chose to make
known how great among the Gentiles are the riches of the
glory of this mystery, which is Christ in you, the hope of
glory. 28 Him we proclaim, warning everyone and teaching
everyone with all wisdom, that we may present everyone
mature in Christ. 29 For this I toil, struggling with all his
energy that he powerfully works within me.

2:1 For I want you to know how great a struggle I have for
you and for those at Laodicea and for all who have not seen
me face to face, 2 that their hearts may be encouraged, being
knit together in love, to reach all the riches of full assurance
of understanding and the knowledge of God’s mystery,
which is Christ, 3 in whom are hidden all the treasures of
wisdom and knowledge. 4 I say this in order that no one may
delude you with plausible arguments. 5 For though I am
absent in body, yet I am with you in spirit, rejoicing to see
your good order and the firmness of your faith in Christ.

6 Therefore, as you received Christ Jesus the Lord, so walk
in him, 7 rooted and built up in him and established in the
faith, just as you were taught, abounding in thanksgiving.
8 See to it that no one takes you captive by philosophy and
empty deceit, according to human tradition, according to the
elemental spirits of the world, and not according to Christ.
9 For in him the whole fullness of deity dwells bodily, 10 and
you have been filled in him, who is the head of all rule and
authority. 11 In him also you were circumcised with a
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circumcision made without hands, by putting off the body of
the flesh, by the circumcision of Christ, 12 having been
buried with him in baptism, in which you were also raised
with him through faith in the powerful working of God, who
raised him from the dead. 13 And you, who were dead in
your trespasses and the uncircumcision of your flesh, God
made alive together with him, having forgiven us all our
trespasses, 14 by canceling the record of debt that stood
against us with its legal demands. This he set aside, nailing it
to the cross. 15 He disarmed the rulers and authorities and
put them to open shame, by triumphing over them in him.

16 Therefore let no one pass judgment on you in questions of
food and drink, or with regard to a festival or a new moon
or a Sabbath. 17 These are a shadow of the things to come,
but the substance belongs to Christ. 18 Let no one disqualify
you, insisting on asceticism and worship of angels, going on
in detail about visions, puffed up without reason by his
sensuous mind, 19 and not holding fast to the Head, from
whom the whole body, nourished and knit together through
its joints and ligaments, grows with a growth that is from
God.
20 If with Christ you died to the elemental spirits of the
world, why, as if you were still alive in the world, do you
submit to regulations— 21 “Do not handle, Do not taste, Do
not touch” 22 (referring to things that all perish as they are
used)—according to human precepts and teachings?
23 These have indeed an appearance of wisdom in
promoting self-made religion and asceticism and severity to
the body, but they are of no value in stopping the indulgence
of the flesh.
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Colossians 3:1–4:1

Title:
1 If then you have been raised with Christ, seek the things
that are above, where Christ is, seated at the right hand of
God. 2 Set your minds on things that are above, not on
things that are on earth. 3 For you have died, and your life is
hidden with Christ in God. 4 When Christ who is your life
appears, then you also will appear with him in glory.
5 Put to death therefore what is earthly in you: sexual
immorality, impurity, passion, evil desire, and covetousness,
which is idolatry. 6 On account of these the wrath of God is
coming. 7 In these you too once walked, when you were
living in them. 8 But now you must put them all away:
anger, wrath, malice, slander, and obscene talk from your
mouth. 9 Do not lie to one another, seeing that you have put
off the old self with its practices 10 and have put on the new
self, which is being renewed in knowledge after the image of
its creator. 11 Here there is not Greek and Jew, circumcised
and uncircumcised, barbarian, Scythian, slave, free; but
Christ is all, and in all.
12 Put on then, as God’s chosen ones, holy and beloved,
compassionate hearts, kindness, humility, meekness, and
patience, 13 bearing with one another and, if one has a
complaint against another, forgiving each other; as the Lord
has forgiven you, so you also must forgive. 14 And above all
these put on love, which binds everything together in perfect
harmony. 15 And let the peace of Christ rule in your hearts,
to which indeed you were called in one body. And be
thankful. 16 Let the word of Christ dwell in you richly,
teaching and admonishing one another in all wisdom,
singing psalms and hymns and spiritual songs, with
thankfulness in your hearts to God. 17 And whatever you
do, in word or deed, do everything in the name of the Lord
Jesus, giving thanks to God the Father through him.
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18 Wives, submit to your husbands, as is fitting in the Lord.
19 Husbands, love your wives, and do not be harsh with
them. 20 Children, obey your parents in everything, for this
pleases the Lord. 21 Fathers, do not provoke your children,
lest they become discouraged. 22 Bondservants, obey in
everything those who are your earthly masters, not by way
of eye-service, as people-pleasers, but with sincerity of heart,
fearing the Lord. 23 Whatever you do, work heartily, as for
the Lord and not for men, 24 knowing that from the Lord
you will receive the inheritance as your reward. You are
serving the Lord Christ. 25 For the wrongdoer will be paid
back for the wrong he has done, and there is no partiality.
4 Masters, treat your bondservants justly and fairly,
knowing that you also have a Master in heaven.
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Colossians 4:2–18

Title:
2 Continue steadfastly in prayer, being watchful in it with
thanksgiving. 3 At the same time, pray also for us, that God
may open to us a door for the word, to declare the mystery
of Christ, on account of which I am in prison— 4 that I may
make it clear, which is how I ought to speak.
5 Walk in wisdom toward outsiders, making the best use of
the time. 6 Let your speech always be gracious, seasoned
with salt, so that you may know how you ought to answer
each person.

7 Tychicus will tell you all about my activities. He is a
beloved brother and faithful minister and fellow servant in
the Lord. 8 I have sent him to you for this very purpose, that
you may know how we are and that he may encourage your
hearts, 9 and with him Onesimus, our faithful and beloved
brother, who is one of you. They will tell you of everything
that has taken place here.
10 Aristarchus my fellow prisoner greets you, and Mark the
cousin of Barnabas (concerning whom you have received
instructions—if he comes to you, welcome him), 11 and
Jesus who is called Justus. These are the only men of the
circumcision among my fellow workers for the kingdom of
God, and they have been a comfort to me. 12 Epaphras, who
is one of you, a servant of Christ Jesus, greets you, always
struggling on your behalf in his prayers, that you may stand
mature and fully assured in all the will of God. 13 For I bear
him witness that he has worked hard for you and for those
in Laodicea and in Hierapolis. 14 Luke the beloved
physician greets you, as does Demas. 15 Give my greetings to
the brothers at Laodicea, and to Nympha and the church in
her house. 16 And when this letter has been read among you,
have it also read in the church of the Laodiceans; and see
that you also read the letter from Laodicea. 17 And say to
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Archippus, “See that you fulfill the ministry that you have
received in the Lord.”
18 I, Paul, write this greeting with my own hand. Remember
my chains. Grace be with you.
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Application and Prayer Note
Date:
Which Verse(s) Impacted Me? How did It Impact Me?

Which Area Do I Need to Concern Regarding This Verse(s)?

How Will I Apply the Biblical Principle(s) to My Life?
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Appendix R
The Weekly OMBG Activity Feedback Questionnaire
The OMBG Code Number:
Date:
Circle the number that represents your experience with the OMBG activity for this week,
and return this sheet to the researcher, Yohan Shim.
1. How many times did you do the weekly OMBG activity this week?
(1) None (I was not able to do the activity)
(2) One time
(3) Two times
(4) Three times
(5) Four times
(6) Five times
(7) Six times
(8) Seven times
2. How much time, on average, were you able to spend doing your OMBG activity each
time?
(1) None (I was not able to do the activity)
(2) Less than 10 minutes each time
(3) 10–20 minutes each time
(4) 20–40 minutes each time
(5) 40–60 minutes each time
(6) More than 60 minutes each time
3. For what purpose did you use this weekly OMBG activity?
(1) Personal Devotion
(2) Personal Bible study
(3) Something else:

.
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4. The provided observation label this week helped me with this week’s OMBG activity.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

5. The provided observation label this week helped to enhance my inductive Bible study.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

6. I will continue using the provided observation label for my future Bible study.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

7. The biblical genre I learned this week helped me observe the biblical text better.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

8. The biblical genre I learned this week helped me to interpret the biblical text better.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

9. I will continue considering biblical genres to enhance my observation process in Bible
study or devotion.
0
1
2
Strongly Disagree

3

4

5
Neutral

6

10. Do you have any suggestions or comments?

Thank you for completing this feedback questionnaire.
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7

8

9
10
Strongly Agree

Appendix S
The Individual Feedback Meeting Questions
The OMBG Code Number:
Date:
1. What was your experience like with this week’s seminar/training?

A. Was the seminar challenging to understand?

B. What was challenging about the seminar?

2. How was your experience with this week’s activity?

A. Was the activity challenging to follow?

B. What was your challenge in using this activity?

3. How was your experience with the Project Observation Label List?

4. Do you have any comments or suggestions for this week’s Observation Labels?

5. Do you have any comments or suggestions for this week’s activity?
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Appendix T
The Post-OMBG Questionnaire
The OMBG Code Number:
Date:
1. The OMBG Project helped me to understand the Bible’s message better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
2. The OMBG Project helped me to understand the Bible’s nature better.
0
1
2
3
4
5
6
7
8
Strongly Disagree
Neutral

9
10
Strongly Agree

3. The provided observation labels from The OMBG Project helped to guide me know what
to observe in a biblical text.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
4. I will continue to use the method I learned from The OMBG Project for personal Bible
study or my devotional time.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
5. I believe SBS Kona should adopt the OMBG method to enhance/improve the observation
process in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
6. I will continue to read and study the Bible after leaving SBS Kona.
0
1
2
3
4
5
6
7
8
Strongly Disagree
Neutral

9
10
Strongly Agree

7. I will continue to use inductive Bible study for my spiritual growth.
0
1
2
3
4
5
6
7
8
Strongly Disagree
Neutral

9
10
Strongly Agree

8. The inductive Bible study at SBS Kona has helped me understand the Bible better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
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9. I believe that an understanding of biblical genres helps me to study the Bible better.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
10. I will continue to consider biblical genres to read and study the Bible more accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
11. It is important for me to study the Bible for my spiritual growth.
0
1
2
3
4
5
6
7
Strongly Disagree
Neutral

8

9
10
Strongly Agree

12. I believe that all Christians should study the Bible for their spiritual growth.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
13. I believe all Christians should teach/share the Bible with others so that others might be
saved.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
14. I believe that all Christians need to learn how to study the Bible.
0
1
2
3
4
5
6
7
Strongly Disagree
Neutral

8

9
10
Strongly Agree

15. I believe that inductive Bible study can guide people to understand the Bible more
accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
16. The observation step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
17. The interpretation step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
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18. The application step is the most important step in inductive Bible study.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
19. I believe that understanding the literary genres of the Bible is vital to understanding the
Bible more accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
20. I believe that all Christians need to learn about biblical genres in order to study the
Bible more accurately.
0
1
2
3
4
5
6
7
8
9
10
Strongly Disagree
Neutral
Strongly Agree
21. What is the right sequence for doing inductive Bible study? Please choose one.
(1) A. Application – B. Observation – C. Interpretation
(2) A. Observation – B. Interpretation – C. Application
(3) A. Interpretation – B. Application – C. Observation
(4) None of the above
22. What is the step that seeks to establish a foundational knowledge of what the text is
saying and to discern those issues that may warrant focused study?
(1) Interpretation
(2) Application
(3) Observation
(4) None
23. What is the first step to observe the Bible correctly?
(1) Trying to translate the text in your own words.
(2) Applying the verse directly into your own personal life.
(3) Reading the book entirely in one sitting.
(4) Highlighting as many favorite verses as many as possible.
24. What is the role of the observation step in the inductive Bible study? Choose one
answer.
(1) To collect evidence from the text
(2) To gain biblical knowledge
(3) To transform the human’s life
(4) To translate the meaning of the text
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25. What is not an essential characteristic of effective observation in inductive Bible study?
(1) Looking for things that are obvious
(2) Reading the text with a purpose
(3) Identifying the context of the text
(4) Dealing with the text subjectively
26. Which book is a good example of Narrative literature in the Bible?
(1) Jeremiah
(2) Song of Solomon
(3) Acts
(4) Exodus
27. Which book is a good example of the Law literary genre of the Bible?
(1) Proverbs
(2) Deuteronomy
(3) Daniel
(4) Jude
28. Which book belongs to the Poetry and Wisdom literature genre of the Bible?
(1) Luke
(2) Micah
(3) Ecclesiastes
(4) Revelation
29. What books belong to Prophetic and Apocalyptic literature in the Bible? (You may
choose more than one.)
(1) Daniel
(2) Numbers
(3) James
(4) Malachi
30. Which book belongs to the Epistle in the Bible?
(1) Ruth
(2) James
(3) Acts
(4) Ecclesiastes
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31. What is a possible misunderstanding about Narrative literature of the Bible
(particularly, Hebrew narrative)?
(1) Hebrew narrative is the purposeful stories retelling the historical events of the past that are
intended to give meaning and direction for a given people in the present.
(2) Hebrew narrative often illustrates what is taught explicitly and categorically elsewhere.
(3) Hebrew narrative is allegory filled with hidden meanings.
(4) Individual Hebrew narrative is not intended to teach moral lessons.
32. Which one belongs to the kind of the Law literature of the Bible?
(1) Apodictic law
(2) Cuneiform law
(3) Admiralty law
(4) Hittite law
33. What is NOT an abuse of the Wisdom literature of the Bible?
(1) People often define that wisdom is the ability to make godly choices in life.
(2) People often fail to understand what the book is all about.
(3) People often read the wisdom literature only in bits and pieces.
(4) People sometimes misunderstand the terms and categories of Hebrew wisdom.
34. Which is NOT a part of the nature of the Gospel?
(1) Different Christian communities each had need for a book about Jesus.
(2) Four Gospels have remarkable similarities.
(3) The Gospel does not come directly from Jesus.
(4) The Gospel was written by others rather than Jesus.
35. What is the primary nature of the Epistle?
(1) The covenanted nature
(2) The redemptive nature
(3) The occasional nature
(4) The synoptic nature
36. What might be the most helpful observation label for Narrative literature in the Bible?
(1) Ritual
(2) Dialogue
(3) Imagery
(4) Restoration
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37. What might be the most helpful observation label for Law literature in the Bible?
(1) Metaphor
(2) Vision
(3) Comparison
(4) Conditional Statement
38. What might be the most helpful observation label for Prophetic and Apocalyptic
literature in the Bible?
(1) Judgment
(2) Parable
(3) When (Temporal)
(4) Dialogue
39. What might be the most helpful observation label for exploring and understanding the
Gospel?
(1) Ritual
(2) Audience
(3) Vision
(4) Pattern
40. What might be the most helpful observation label for the Epistle?
(1) Dialogue
(2) Moral
(3) Parable
(4) Occasion

Thank you for completing this questionnaire.
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Appendix U
The Post-Interview Questions
The OMBG Code Number:
Date:

1. What was your favorite week among the last six weeks, and why is it your favorite?

2. Will you adopt The OMBG Project method for your future personal Bible study?

A. If yes, what makes you want to adopt the principles from The OMBG Project?

B. If no, what makes you not want to adopt the principles from The OMBG Project?

3. To what extent did The OMBG Project help you enhance your observation skills in
inductive Bible study?
0
1
2
Strongly Disagree

3

4

5
Neutral

6

7

8

9
10
Strongly Agree

4. Do you think that The OMBG Project helped you enhance your observation skills in
doing inductive Bible study?

A. If yes, how did The OMBG Project help you enhance your observation skills?
What principles from The OMBG Project most helped you observe the Bible better?

B. If no, why do you think that The OMBG Project did not help enhance your skills in the
observation step of inductive Bible study?

5. What did you learn about biblical genres from The OMBG Project?
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6. How much do you consider biblical genres when observing a biblical text?

To what extent do you now consider biblical genres when you read and study the Bible?
0
1
2
Of Little Importance

3

4

5
Neutral

6

7

8
9
10
Of Great Importance

A. If you now consider biblical genres to be important/valuable for your Bible study, in
what ways do you consider biblical genres when doing observation in Bible study?

B. If you do not consider biblical genres to be important/valuable for your Bible study,
why do you not consider biblical genres when doing observation in Bible study?

7. Are there any suggestions or comments you have for The OMBG Project researcher?
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